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Decadent Movement of Parallel Granth in 
Sikhism: A schismatic Vision 

 
REJOINDER TO “ਸ਼੍ਰੀ ਦਸਮ ਗ੍ਰੰ ਥ ਸੰਬੰਧੀ ਡਾ. ਜਸਬੀਰ ਿਸੰਘ ਮਾਨ ਦ ੇਸੰਦਹੇਾਂ ਦਾ ਉਤਰ  ਡਾ. 

ਹਿਰਭਜਨ ਿਸੰਘ  “ Sri Dasam Granth Sambandi Dr.Jasbir Singh Mann De Sandehan Da 

UTAR By Dr. Harbhajan Singh”   From www.patshahi10.org 

 

 

To revered memory of Joseph Devy Cunningham who wrote in 1849 on page 69  “Malcom (sketch,p.58&c.)may be referred 
for translations of portions of vachitar Natak bearing on the period, but Malcom’s own general narrative of the events is 
obviously contradictory and inaccurate.” And about Daswin Padshah ka Granth on page 326 “ 5 chapters or portions only, 
and commencement of  the 6th  of are attributed to Guru Gobind Singh himself; the remainder,i.e.by far the large portion is 
said to have written by 4 other scribes in the service of Guru.The names of Sham and Ram occur as two of the writers, but, 
in truth, little is known of authorship of the portion in question”. 

To revered memory of Bhai  Kahan Singh Nabha who educated the Sikhs and wrote In Mahan Kosh and Gurmat 

martand “gRMQ swihb nwl ‘gurU ‘Sbd sMmq 1765 (1708 eI.) qoN lwauxw ArMB hoieAw, ijs vyly Aibcl ngr gurU goibMd isMG 
jI ny gurqw is`K Drm dy AwDwr rUp gRMQ nUM id`qI!keI nwdwn is`K dsm gRMQ nwl BI gurU Sbd dw pRXog krdy hn, jo gurumq ivruD 
hY” 

To revered “Anil Chandra Bannerji” who retired in 1975 as Guru Nanak Professor of Indian History at Jadavpur University 
and  wrote “ He( Guru Gobind Singh) insisted as the Guru Nanak had insisted, on the worship of one god and non‐reorganization of 
different deities and incarcerations.  This was forgotten and popular fancy pictured him as a worship of Debi or mother goddess”. Thus was 
the start of relapsing of Sikhism into Hinduism in 18th century Literature.  

                                        

                                                        BY 

Jasbir Singh Mann M.D., California  (From www.GlobalSikhStudies.net) 
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Abstract;  

 Sikh Nation has only One Granth “Sri Guru Granth sahib Ji”,One Panth and One Guru Panth approved 
Rehat Maryada.Sri Guru Granth sahib is the only sanctified Sikh Scripture/Granth/Canon.Dr. Harbhajan 
Singh’s write up does not commit in any manner on the history and evidence of any authentic 
text of Dasam Granth. Question remains the same after 114 years Sodhak committee corrections 
“where and which is the authentic version of Dasam Granth”. There are many Academic issues 
related to the Bir of Dasam Granth attributed to Bhai Mani Singh presently located at New Delhi as 
discussed below. Guru Gobind Singh Ji was alive till 1708 AD but no evidence supports 
that he sanctified any writings/ Granths to be put parallel to Sri Guru granth Sahib Ji. 
Therefore, it appears that respected Dr.  Harbhajan,s argument on the authenticity of presently 
published Dasam Granth and promoting it as a parallel Granth  is only built on the basis of 
Kesar Singh Chhibar’s Bansavalinama written 1769/1779 AD approximately 70 years later than 
when events happened actually. About such sources the most senior scholar of Punjabi 
University these days Prof. J. S. Grewal writes[1]  “Kesar Singh Chhibber, s work is extremely 
interesting as one kind of response to the establishment of Sikh rule.  Making a clear distinction 
between the Sikh and the Singh he shows much less appreciation for the Singh’s who were 
associated with political power.  Yet, he is prepared to pronounce legitimacy on the rule of 
‘Shudars”.  He subscribes to the Doctrine of Guru-Granth much more emphatically than to the 
Doctrine of Guru Panth.  This enables him to become an interpreter of the ‘Guru’.  Indeed, he is 
proud of his understanding of scriptures, but he interprets them in his own way, presenting on 
the whole what may be called a brahmanized version of Sikhism.  Involuntarily, a sort of 
alliance is implied between the new Sikh state and a Brahmanized Sikh Church.” Gurmat 
Granth Parcharak Sabha who produced similar academic work at the request of Amritsar Singh 
Sabha controlled by Khem Singh Bedi collected Thirty two different recessions were collected 
and several scholars and theologians were invited to study them. They met at the Akal Takhat 
at Amritsar, and held formal discussions in a series of meetings between 13 June 1895 and 16 
February 1896. A corrected version was prepared which was published in 1900AD and it has 
been  in use since then in  academics. At that time Lahore Singh Sabha requested Sodhak 
Committee to find out  the Original/Authentic Version of Dasam Granth but Sodhak Committee 
has no reply.  In 1880 AD Giani Gian Singh writes, “The Granth that is now known as that of 
the 10th Guru, there was no bir of this Granth during the time of the Guru. Banis remained 
scattered here and there.” Dr. Balbir Singh after reviewing this published granth by sodhak 
committee, so called Mani Singh Bir and Anandpuri Bir/Hazuri dasam granth Bir concludes “Still 
detailed Inquiry and research needs to be done on Dasam Granth enlightening all aspects and 
great efforts must be made to do so”. Bhai Kahan Singh Nabha,s  book Gurmat  Martand  
Bhag Pehla page 415 reads “Some Nadan Sikhs  (Innocent Sikhs) use Guru’s name with 
Dasam Granth which is against Gurmat. Also Bhai Kahan Singh Nabha,s  Mahan Kosh 
page 437 reads “word Guru was attached with Sri Guru Granth Sahib Ji from 1708 AD 
onwards when Guru Granth Sahib was sanctified at Nanded but many Sikhs  use Guru’s 
name with Dasam Granth which is against  Gurmat”Evidence shows that Gurudwara Act 
1925  and Sikh Rehat Maryada Committee 1927-1945 have no use of it. On July 6, 1973 
“Singh Sahiban Darbar Sahib and Jathedar Sri Akal Takhat pronounced written opinion 
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in a letter that Chritropakhyan composition which is included in Dasam Granth is not 
Dasmesh Bani. It is a copy of old Hindu mythological stories”. Gurmata passed on June 
6th 2008 reads “The current controversy about the Dasam Granth is totally uncalled for. No one 
has any right to create controversy about the specific writings contained in Dasam Granth that 
have been recognized and accepted by the Sikh Panth for Sikh Code of Conduct, prescribed 
recitation in daily prayer and Sikh baptismal( Khandey De Pahul). Be it known to the entire Sikh 
Panth that Sri Dasam Granth is an integral part of Sikh literature and history but, Guru Gobind 
Singh Ji did not recognize it equal to Sri Guru Granth Sahib Ji. Since, he bestowed Guruship 
only on Sri Guru Granth Sahib, therefore, no other Granth can be installed along with Sri Guru 
Granth Sahib”. But on the contrary on December 12th  2010 Harbhajan Singh along with a 
Group which places Dasam Granth parallel to Sri Guru Granth Sahib  released his book which  
summarizes that all compositions of Dasam Granth are Mukh Vak by Guru Gobind Singh Ji 
without presenting any concrete academic evidence. He is completely silent on Sodhak 
Committee report and the published version produced by it which is used by all since 1900 AD. 
He is also silent on the Gurmata passed at Sri Akal Takhat on June 6th 2008. But on page 104  
writes that ladies should not read or discuss 2nd part of chritropakhyan which contains 401 
charitars”(charitar 2nd – chritar 403).Only authorized Persons (AiDkwr-pRwpq ivAkqI) [2]   shoud 
read it to ladies. Interestingly it comprises approximately 546 Pages of Sri Dasam granth(813-
1359). These pages are included for Daily Vak from Sri Dasam Granth at Takhat Patna Sahib ji 
and Takhat Hazoor Sahib Ji.  If all compositions of Dasam Granth are Mukh Valk then, why 
ladies should not read and discuss it? Who is this Adhikar Prapat Viakti (AiDkwr-pRwpq ivAkqI) 
in Sikh religion? Will Two Takhts stop taking Daily Vak from these Pages as per his advice?  
Are not then, Two Takht and other organization heads that keep and bow to two Parallel 
Granths and wrote appreciation of this book are defying the last command of Guru Gobind 
Singh ji(1708AD) and  corporate khalsa decisions of 20th and 21st century. Dr Balbir Singh 
reported about the letters to editor published in Khalsa Akhbar (mouth piece of Lahore Singh 

Sabha) on Oct. 5th 1895 AD, Oct. 11th 1895 AD, Oct.25th 1895 AD, Nov. 1
st 

1895 AD, and 
requesting Sodhak Committee to Find the Original/Authentic Version. However the Sodhak 
Committee has no reply. Sikh Community has the same Question of authenticity on Published 
Version of Sodhak Committee after 114 years in 2010. Dr Harbhajan Singh (although sitting at 
the institution set upon the high Ideals of Dr. Balbir Singh) totally failed to produce any new 
academic evidence of any Original/Authentic Version of Dasam Granth sanctified by Guru 
Gobind Singh Ji as requested by Lahore Singh Sabha 114 Years ago . 

  
Some forces are active to dissolve social unity and harm religious identity of Sikhism. As a 
result Sikh ideology including tenets, history and code of conduct are in danger. These 
malevolent/antipanthic forces are confusing and misleading the Sikh followers about the status 
of Dasam Granth and sacredness of Sikh Code of Conduct (Sikh Rehat Maryada approved 
1932-1945). Many of them are still following their own Maryadas.  Based on History and 
Academic evidence it is well-documented that Guru Gobind Singh Ji, before merging into Infinite 
unequivocally ended the tradition of personal Guruship and vested the spiritual and temporal 
authority on Guru Granth Sahib and Guru Panth . Any individual or organization violating this 
edict is doing a sacrilegious act.  Because of the upcoming election of Shiromani Gurdwara 
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Parbhandhak Committee (SGPC) these organizations are trying to influence the Jathedars of 
Akal Takhat, Akali leadership and Shiromani Gurdwara Parbandhak Committee to impose/force 
anti-Gurmat ideology on Sikh Panth by promoting their own maraydas which was discontinued 
by Singh Sabha movement. The current atmosphere created by some of these organizations 
demand Panthic unity   to adhere to the last command of 10th Guru Ji in letter and spirit that “ 
Guru Granth as the only Guru to be followed onwards from 1708 AD”. No parallel Granth to be 
honored as decided by the Panth. In order to uphold the doctrinal originality and religious and 
social unity of Sikhism,our watch word should be “ One Granth,one Panth and one Sri Akal 
Takht approved Rehat Marayda. Sikh Rehat Maryada (SRM) is the insignia of Sikhism. The 
SRM approved by Sri Akal Takhat must be followed by the Sikhs globally. This document is the 
result of the hard work of Sikh Pioneers of SGPC including Takht Hazoor Sahib and Patna 
Sahib Jathedars and Sangat of that area( click www.SGPC.net). However, after partition of 
1947 these two Takhts went outside 1925 Gurdwara Act and are continuing their old Maryada. 
The SRM approved in 1932-1945 must be adhered and propagated.  Time is now again to 
dislodge and discard this decadent movement of parallel Granth which is again trying to creep 
in. We must   request and convince the Board at Sri Takht Shri Harmandir Sahib Patna and 
Gurudwara Sachkhand Board Nanded, Maharashtra for the needful correction and follow Sri 
Akal Takhat approved Rehat Maryada.  We must also install rightful and original Sikh ideology 
with zeal and courage.  This is the only way to uphold and propagate the glorious future of 
Sikhism. These Deravadi Sant/Mahant  Establishments  supported  by  two  scholars  from  Panjabi 
university ( without presenting any academic evidence) are actively trying to impose the old Brahmnical 
ideology as described above by Dr Grewal the senior most academician at Punjabi university. We must 
follow the Gurmat philosophy established by the sincere efforts of Singh Sabha and Akali Movement. 
The  weak  leadership  may  yield  to  the  devious  efforts  of  these  ungrateful  forces  but  the  Sikh 
intellectuals/scholars  and  Sikhs  at  large will never  tolerate  and  accept  this decadent movement. We 
appeal  to all  the Pro‐Panthic organizations  including SGPC and people of Sikh  faith  in general  to  join 
hands together and fight against this decadent movement of Parallel Granth in Sikh History.  This Granth 
although  called  Khalsa  granth  by  Harbhajan  but  most  of  the  manuscripts  has  the  composition  of  
Zafarnama(1706)therefore  they  are  all  post  1699  production  but  there  is  no mention  of  creation Of 
Khalsa event in this Granth. Kesar singh Chhiber’s dating of 1698AD is being manipulated.  What Grewal 
wrote  about  Chhibar  can  be  said  about  Harbhajan.  Indeed,  he  is  proud  of  his  understanding  of 
scriptures,  but  he  interprets 
them  in  his  own  way.His 
wrtings  carry  no  respect for any 
academic  evidence.  He 
presents  on  the  whole  what 
may  be  called  a  brahmanized 
version of Sikhism  as the message 
of  his  book,  his  understanding 
of  Chandi,kharag  singh  In 
Krishan  Avtar  and   Concept Of Kaal 

Granth Sahib [3]  Purakh in Sri Dasam 
and  promotion  of  a  Decadent 
Movement  of  Parallel Granth 
in Sikh history. 
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INTRODUCTION 
What are opinions of Dr. Harbhajan Singh about Dr.Jasbir Singh Mann: Dr. Harbhajan Singh 
misrepresents [4]  Dr.Jasbir singh Mann by writing that“ਅੰਤ ਿਵਚ ਇਹ ੋਕਿਹਣਾ ਪਵੇਗਾ ਿਕ ਡਾ. ਜਸਬੀਰ ਿਸੰਘ ਮਾਨ ਜ ੋ

ਆਪਣ-ੇਆਪ ਨੂੰ  ਦਸਮ ਗ੍ਰੰ ਥ ਦੇ ਿਵਵਾਦ ਸੰਬੰਧੀ ਮਧਮਾਰਗੀ ਅਖਵਾਉਣ ਦਾ ਸਵਾਂਗ ਰਚਦੇ ਹਨ, ਦਸਮ ਗ੍ਰੰ ਥ-ਿਵਰਧੋੀ ਲਿਹਰ ਦੇ ਮੁਖ-ਸੰਚਾਲਕ 

ਹਨ!”. All  4 Birs  whose Nishani is given in Giani Giani Singh account and one suggested 

by kahan singh nabha are is found any where. Harbhajan Singh Does not admit in his book 

or  his articles “Which Version Of Dasam Granth he thinks is authentic that can be  be traced 

back to Bhai Mani singh or Guru Gobind singh Ji by academic parameters”. He is silent on 

Sodhak Commitee,s work therefore probably does not accept Sodhak committee corrected 

version. 

I request all readers, in favour or against,  to read my opinions in detail presented  in three papers and 
make their own opinion by clicking on http://www.globalsikhstudies.net/r_link/dasam.htm  
 

1. Textual Analysis, History and Academic Issues of important Dasam Granth Birs Reported in Literature.  
Click on 
http://www.globalsikhstudies.net/pdf/Jasbir%20S%20Mann%20Textual%20Analysis%20History%20and%20
Academic%20Issues.pdf 

2. Presently Published Dasam Granth and British Connection; Guru Granth Sahib as the only Sikh canon.  
Click on 
http://www.globalsikhstudies.net/pdf/JS%20Mann%20British%20Connection%20and%20%20presetly%20P
ublished%20Dasam%20Patshshi%20%20Granth.pdf 

3. Guru Granth Sahib; as the only Sikh canon: Presently Published Sri Dasam Granth and British 
Connection. Click on 
http://www.globalsikhstudies.net/pdf/Rejoinder%20to%20%20Sri%20Dasam%20Granth%20Sahi
bThe%20Second%20Canon%20of%20the%20Sikhs%20Jasbir%20Singh%20Mann.pdf 

In summary, please note my stand is “Majority Panthic View” [5]   on the issue 

that there should be no controversy about specific writings contained in 
Dasam Granth that have been recognized and accepted by the Sikh Panth for 
Sikh Code of Conduct, prescribed recitation in daily prayer and Sikh Baptism( 
Khandey De Pahul). Be it known to the entire Sikh Panth that Sri Dasam 
Granth is an integral part of Sikh literature and history but, Guru Gobind 
Singh Ji did not recognize it equal to Sri Guru Granth Sahib Ji. Since, he 
bestowed Guruship only on Sri Guru Granth Sahib; therefore, no other Granth 
can be installed along with Sri Guru Granth Sahib. Since 1900 AD published 
Version is read and used by Sikh sangat and Scholars. Historical and Textual 
evidence shows that Pattern of Dasam Granth as corrected by Sodhak 
committee with all its compositions/contents and arrangement finalized in 
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1895-1896  and noted in the presently published Dasam Granth can be traced  
and matched on academic grounds first time in literature to  late 18th century 
(1783AD)  manuscript [6]  presently located in British Library. This published 
Dasam Granth has no sanctification by Guru Gobind singh Ji or Khalsa Panth. 
Therefore it should not be installed parallel to Guru Granth Sahib ji. Review of 
literature produced before 1900 CE shows lot of variations on this issue of 
what are the specific writings of Guru Gobind Singh Ji and there were 
many maryadas followed by different groups in Panth.  Therefore this 
was the gigantic task before Sikh leadership in early 1900 to settle this 
Panthic issue.  They then only followed what 10th Guru gave the final 
message which is accepted by scholars & Sikh Panth that "Guru Granth 
is the spiritual Guru onwards from Oct. 1708 CE & Five Khalsa 
Sikhs(Concept of Panch Pardhan) as physical Guru. If there is any 
issue for the Panth, then it can be decided by consensus of Khalsa 
Panth based on bani / Shabad in Guru Granth Sahib?  Bani of SGGS 
are the sole Guru for Sikhs and a sole canon to accept any idea, 
concept, suggestion, and any writing."  GURU PANTH based upon 
above concept accepted writings of 10th Guru in Sikh Rehat Maryada 
which were sanctified by Guru Panth (1927-1945) [7]  .  Therefore such 
compositions  as accepted by the Panth are final and unquestionable 
and cannot be challenged by anybody.  Japu Sahib, 10 swaeyas (swarg 
Sudu Waley 21-30) and Kabio Benti Chaupai up to end of hymn “Dust 
dokh tay loh Bachai" as writings of 10th Guru (as sanctioned Rehat 
Maryada). Additionally other compositions[8]   including Akal Ustit (except 
Chhand 201‐230),Khalsa Mehma, 33 Swayyas, Shabad Hazarey and 
Zafarnamah are Banis / writings of 10th Guru as their interpretation matches 
with idea, content and message of SGGS. “Khalsa Panth” is the only Sikh 
entity that is collectively authorized to make / accept any changes based upon 
the doctrines enshrined in S.G.G.S. acceptable to the Guru Panth as finalized 
by the 10th Guru before his demise on October, 1708 A.D. If Harbhajan etal 
has issue they should submit their evidence to VC Punjabi University[9]   for 
open academic debate on authenticity of presently published Dasam Granth. 
If Harbhajan etal feel themselves academically incompetent for any reason to 
get this issue resolved at university level. Then, they can submit the evidence 
to the office of Sri Akal Takht Sahib who is already requesting for such 
information per last statement of Jathedar Gurbachan Singh Ji on March 26th 
2010[10]   as published in Ajit Newspaper. British interest in the Dasam Granth and 
their efforts to promote this granth have not come under the focus of scholars so far. It 
needs serious investigation which in turn may yield significant data to understand the 
formation of presently published version of Dasam Granth.  Let the Panth decide on 
the issue again. Do not start promoting the movement of instillation of parallel Granth. 
Harbhajan Singh writes[11]   “ਮੈਨੂੰ  ਕੋਈ ਵੀ ਸ਼੍ਰੀ ਦਸਮ ਗ੍ਰੰ ਥ ਦਾ ਅਿਜਹਾ ਿਹਮਾੲਤੀ ਨਹ� ਿਮਿਲਆ, ਿਜਸ 

ਨੇ ਸ਼੍ਰੀ ਦਸਮ ਗ੍ਰੰ ਥ ਨੂੰ  ਗੁਰੂ ਗ੍ਰੰ ਥ ਸਾਿਹਬ ਤ� ਵਡਾ ਅਤੇ ਮਹਤਵਪੂਰਨ ਮੰਿਨਆ ਹੋਵ!ੇ” but on the other hand 

appreciation letters are found in his book from all individuals and organisations which 
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install Dasam Granth parallel to Guru Granth Sahib Ji [12]  and give equal status to it 

as that of guru to Sri dasam Granth  against last command of 10th guru Ji. Therefore 

he and his ilk of scholars like  Respected Dr.Jodh singh and Dr.Harpal singh Pannu 

Mwho wrote Do Shabad and Mukhband of his book are showing their back to the 

last command of Guru Gobind Singh Ji. In summary evidence shows that Harbhajan  

is leader of this  Decadent movement which is Anti Gurmat as per Bhai Kahan Singh 

Nabha who writes  In Mahan Kosh and Gurmat martand “gRMQ swihb nwl ‘gurU ‘Sbd sMmq 
1765 (1708 eI.) qoN lwauxw ArMB hoieAw, ijs vyly Aibcl ngr gurU goibMd isMG jI ny gurqw is`K Drm 
dy AwDwr rUp gRMQ nUM id`qI!keI nwdwn is`K dsm gRMQ nwl BI gurU Sbd dw pRXog krdy hn, jo gurumq 
ivruD hY” read opinion of Kahan singh nabha below.  

For better understanding of the evidence by  the readers I will rewrite some opinions again as Harbhajan 
Singh’s article did not put any internet Links of my opinions so that readers can do comparasion. I have 
scanned and posted the original sources which will serve ready reference for the readers for 
understanding of the issues and making their opinions. Dr. Harbhajan Singh never gives any original 
references from the source or when he writes and gives the reference he always misrepresents/concocts 
the original source to match his conclusions. Read the examples below.  I request Dr.Harbhajan to quote 
the orginal sources in his writings otherwise  his writings will be known as Black wrtings(kwly lyK) about 
which there is advice in Guru Granth Sahib Ji “PrIdw jy qU Akil lqIP, kwly ilK nw lyK[ AwpnVy igrIvwn mih 
isru nIvW kir dyK]” [13]   Farid, if you have a keen understanding, then do not write black marks against 
anyone else.Look underneath your own color instead. Can Harbhajan Singh share with Panth what is His 
helplessness/Compulson“ mzbUrI”. to misrepresent and misinterpret others. 

 Harbhajan singh has done misrepresentaion and misinterpretation of Guru Gobind Singh Ji and various 
authors including Kahan Singh Nabha, Giani Gian Singh, Budha Dal and Rattan Singh Bhangu.  He is 
silent on Sodhak Committee and is promoting Sri Dasam Granth as a parallel Granth/scripture, a deep 
rooted antipanthic plan. My paper will  also discuss  confusion of Harbhajan Singh on  his own work, 
Panthic Decisions on Sri Dasam Granth in 20th Century, Panthic Decisions on Sri Dasam Granth in 21th 
Century (Gurmata June 6th 2010) and many other significant  academic issues which will be discussed 
under 29 Items/sections as follows 

1. Misrepresentation and Misinterpretation of Guru Gobind Singh Ji. 

SRI dsm gRMQ swab krqw sbMDI ivvwd dI punr-smIiKAw, lyKk fw: hrBjn isMG, pMjwbI XUnIvristI, 

pitAwlw[ pihlI AYfISn nvMbr 2009, pMnw 107-111 [14]    

“iekIvyN cirqR dw kQwnk vI gurU goibMd isMG jI nwl sMbMiDq hY[ ies dI kQw CijAw vwly cirqR nwl hI 

imldI hY[ ies kQw dy sqweIvyN pd iv`c aus Dnvwn iesqRI dw nwm nUp kOr jW (AnUp kOr) id`qw hY, jo gurUu 

jI auqy moihq ho jWdI hY[ auh iesqRI gurU jI dy ie`k syvk nUM DMn dw loB dy ky gurUu jI kol ieh sMdysæ 

phuMcwauNdI hY ik aus kol Aijhw mMqr hY, jo mMqR gurU jI isKxw cwhuMdy hn, gurU jI aus kol jWdy hn[ AnUp 

kOr, Pul, pwn Aqy Srwb dw pRbMD krdI hY[ cyqy rhy AijhI hI swmgrI CijAw ny vI mMgvweI sI[ Asl 

iv`c gurUu jI jMqR-mMqR iv`c ilpq qWiqRkW dI AslIAq lokW swhmxy ilAw rhy hn[ auh iesqRI jWidAW hI 
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gurU jI nUM Awpxy mn dI kwmuk siQqI d`s ky, gurU jI A`gy Bog vwsqy qrly krn lg peI[ gurU jI ny ikhw, 

“qyrw ikhw mMn ky Drm nUM ikvyN iqAwg dyvW Aqy mhW-nrk iv`c ikauN fubW? 

guru jI kwm–gRsI AnUp kOr nUM ieho smJwauNdy rhy ik mYN iksy vI hwlq iv`c ieh duS-krm kr ky nIcqw nMU 
gRihx nhIN kr skdw- 

suiD jb qy hm DrI bcn gur dey hmwry] puq iehY pRn qoih pRwn jb lg Gt Qwry] 
inj nwrI ky swQ nyhu qum inq bFYXhu] pr nwrI kI syj BUil supny hUM n jYXhu ]51] 

(rwjy ArQwq gurU jI ny ikhw) jdoN qoN mYN surq sMBlI hY, (qdoN qoN) myry gurU ny aupdyS id`qw hY[ hy pu`qr! qyrI 
iehI pRiqigAw hovy ik jd qk qyry SrIr iv`c pRwx hn, (qd qk) qUM AwpxI iesqrI nwl inq pRym nUM 
vDwauNdw rih Aqy prweI iesqrI dI syj auqy supny iv`c vI n jweIN[ 

hy bwlw! swfy kol dys dysWqrW dIAW nwrIAW AwaudIAW hn[ mn bWiCq vr mMg ky gurU mMndy hoieAW sIs 
JukwauNdIAW hn[ mY Awpxy icq ivc is`KW nUM pu`qr Aqy (aunHW dIAW) iesqrIAW nUM DIAW smJdw hW[ hy 
sMudrI! aunHW nwl mYN rmx iks qrHW kr skdw hW?  

auh iesqRI jo gurUu nUM bdnwm kr dyx dI DmkI dy ky aunHW nwl srIrk sMbMD sQwipq krnw cwhuMdI sI, gurU jI 
cqurqw nwl nW kyvl aus dy ivSY-jwl nUM Byd Awey, blik aus nMU doSI Qwp id`qw[ aus iesqRI ny Awpxy 
ivvhwr vwsqy gurU jI koloN muAwPæI mMgI[ ieQy ieh pRsMg Aiq mwrimk moV lY lYNdw hY[ gurU jI dw AwSw kdy 
iesqRI nUM Cotw idKwaux vwlw nhIN sI ho skdw[ ies kr ky aus iesqRI nwl mjbUrI iv`c hoey ivvhwr kwrn 
aus qoN muAwPæI vI mMgdy hn Aqy aus dy snmwn-jog jIvn ijaux vwsqy vIh hzwr tky iCmwhI rkm dyx dw 
pRbMD vI krdy hn-iCmw krhu Ab iqRX hmY bhuir n kirXhu rwiD] bIs shMs tkw iqsY deI iCmwhI bwiD ] 
12]AijhIAW iesqrIAW nUM gurU jI vloN AwriQk shwieqw dyx dw jo pRXqn cirqR kQwvW iv`c ivKwieAw 
igAw hY, aus qoN ieh sMkyq iml jWdw hY ik gurU jI Dn dy kwrn durwcwr ivc ilpq iesqRIAW nUM nW kyvl 
sd-Awcrx dI pRyrnw dy ky cirqR rcdy sn, blik aunHW nUM AwriQk shwieqw dy ky aunHW dy punr-vsyby dw vI 
pRbMD krdy sn, qW ik guru nwnk dyv jI duAwrw ‘gwChugwChu puqRI rwj kuAwir] nwm Bxhu scu doqu svwir]’ 
vwlw lkS pRwpq kIqw jw sky[” (SRI dsm gRMQ swihb krqw sbMDI ivvwd dI punr-smIiKAw, lyKk fw: 
hrBjn isMG, pMjwbI XUnIvristI, pitAwlw[ pihlI AYfISn nvMbr 2009, pMnw 107-111)   

I will appreciate if Dr.Jodh Singh and Dr.Harpal S. Pannu review the above again and respond to panth in 

writing   in regards to above statement by Harbhajan?Above writing shows the devious thinking of the scholar 

who has stooped too low into the literary sewer to scoop up sewage. If Harbhajan can write above paragraphs for 

Guru Gobind Singh Ji without any academic evidence then no Sikh will have any comments on his sacrilegious 

opinion. This is the level of scholarship of Dr. Harbhajan Singh and he wants scholars of Sikh Panth to 

appreciate his sacrilegious opinion?.  Can JUS TV or their anchors share their opinions on the above 

writing of Harbhajan now on Anup kaur story  again on JUS TV whether it is Sacreligious or not? What 

happened to their conscience now? They will have to answer the chitar gupat one day “ਿਚਤ੍ਰ ਗੁਪਤੁ ਜਬ ਲੇਖਾ 

ਮਾਗਿਹ ਤਬ ਕਉਣੁ ਪੜਦਾ ਤੇਰਾ ਢਾਕੈ I” Harbhajan himself writes that “ladies should not read or discuss 2nd part of 
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chritropakhyan which contains 401charitars” (charitar 2nd – chritar 403) and evidence shows that Punjabi 

university excluded charitropakhyan when they published Shabdarth dasam grnath. Recenty former 

Jathedar Sri Akal takhat who spoke the truth while educating the Sikhs only to follow the last Command of 

Guru Gobind singh Ji & Global sikh community has been put into trouble by wrong reporting by Jus TV  

Anchor who was asking the question show me where it is written in dasam Granth. Punjabi university  

Professors should have guided the community on the issue  by stressing that  Panjabi Universty has 

already discarded the chritropakhyan by not publishing it in past.Let us see what are the facts. Readers 

should read charitar 16th of chtirtropakhyan chhand 35 from Published DasaM Granth page  832  “pUq hoie 

qO BWf vh suqw qO bysXw hoie” and then read the translations and decide wether these words are written in 

Dasam  Granth or not and make your own opinion on the issue. 

Readers should read Page 832 

1.) Dasam Sri Guru Granth Sahib Ji. Published by Jawahar Singh and Kirpal Singh, Amritsar in two 

volumes.2)Sri Dasam Granth  Sahib Ji two volumes.  Published by Chatar Singh and Jeevan Singh, 

Amritsar Both. 

  

Now read various Translations from the following sources by; 
 
a)Rattan singh Jaggi(Gurmukhi), Sri Dasam Granth Sahib (Paath, Sampadan and Vikhia). Five Volumes in 
Punjabi. By Rattan SinghJaggi. Published by Govind Sadhan, Gudaipur, Mehroli, New Delhi. 
 
b)Dr.Jodh Singh(Hindi)Sri dasam Granth Sahib- Hindi Anuvad,Bhuban Bani Trust. Tisri Sanchi. 
 
c)Gurpreet singh  Samra ( English)www.singhsabhacanada.com. 
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 I want readers to note Kahan Singh Nabha,s opinion   about the source of these stories 

concealed by Harbhajan Singh. Harbhajan has to first prove on academic basis that 

Guru Gobind Singh Ji was the  author of chritropakhyan. He himself is giving advice to 

the ladies in his book that they should not recite it. See section 2 below why?  Please 

read below Nabha,s entry of chritropakhyan in Mahan Kosh which  reads that these are 

stories taken from here and there including Puratan Hindu books, Persian books such 

as Bahar Danish,Mughal family stories,Kathha Parsang of Rajastan,Kisey and kahanian 

from Punjab,few personal experiences..  [15]  
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2. Misrepresentation/confusion by Harbhajan Singh of his 
own work; 

Page 131  Harbhajan writes [16]   “swfw mq hY ik is grMQ dI smucI 
bwxI sRI muKbwk hY,ijs auqy sMdyh krnw  bhuq hI  durBwg dI gl hY.” 
 
ON Page 104[17]    he write that “ladies should not read or discuss 
2nd part of chritropakhyan which contains 401charitars” (charitar 
2nd – chritar 403) which are approximately 546 Pages of Sri 
Dasam granth (813-1359). These pages are included for Daily 
Vak from Sri Dasam Granth at Takht Patna Sahib ji and Takht Hazoor 
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Sahib Ji[18]   . 

  
If all of chtitropakhyan is Bani of Guru Gobind Singh Ji “smucI bwxI sRI muKbwk hYY! Then, 
why ladies should not read and discuss it? Who is this  autherised person/Adhikar Prapat Viakti 
(AiDkwr-pRwpq ivAkqI)   in Sikh religion? Will twoTakhts stop taking Daily Vak from these 
Pages per his advice? Who will like to respond to such scholarship? Will like Dr.Jodh Singh 
and Dr.Harpal S Pannu to respond if they agree with above positional statement of 
Harbhajan?.  
 
3. Misrepresentation and Misinterpretation of Giani Gian Singh 
 

   
 

 

 

Giani Gian Singh (1822-1921), poet and historian, was born of a Dullat Jatt family on 5 Baisakh 

1879 sk/15 April 1822, at Laungoval, a village in present-day Sangrur district of the Punjab. He 

writes about Dasam Granth in the following words: 
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http://www.sikhphilosophy.net/history-of-sikhism/107-giani-gian-singh-1822-1921-a.html 

From The book Panth Parkash[19]    
doihrw 

Awd gMRQ gur dsm kI kQw jQwrQ gwie 

suno gMRQ gur dsm kI bIV Bie ijs Bwie (19) 

cOpeI 

jo Ab gRMQ dsm guru kyrw] kihlwvq mD pMQ ACyrw[ 

guru ky smy bIV nihI qWkI] BeI bwxIAW rhI iekWkI[ 

ig: igAwn isMG, pMQ pRkwS,]19] sPw (319) 

 

 
Page 319 Panth Prakash Giani Gian Singh 

 

 (The Granth that is now known as that of the 10th Guru. This Granth is regarded as the 

best in the Panth. There was no bir of this Granth during the time of the Guru. These 

compositions remained separated here and there) 
Awid gRMQ swihb sm gRMQ[ 

 ieh BI bnhY mwno pMQ[ 

ieh sun dsmy gurU aucwrI[ 

 guru Arjn bf Bey aupkwrI[ 

aun kI nih brwbrI chIey[ 

nw hm krYN n qum iPr khIey[ 

ig: igAwn isMG, pMQ pRkwS, sPw (320) 

 
Page 320 Panth Prakash Giani Gian Singh 

 

  

ig: igAwn isMG, pMQ pRkwS,]19] sPw (321) 

“su`Kw isMG gRQI AOr[ rcI bIV ptny mYN AOr[ 

ATwrw sY b`qI mWhY[ riKE suKmnw Cky vwhYN[ 

AMkplI lO Ank prsMg[ rwKy aen AwpnY FMg[ 

Bog CkXoN pr pwXo qWih[ qIn bIV hoeI ibiD Xwih[ 

punw cVq isMG qWky pUq[ AKr dsm gurU 

Giani Gian Singh Panth Prakash pg. 321 
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smsUq[kr kY pWc pqry AOr[ 

 guru qrPoN ilK pwey gOr[ 

AOr gRMQ iek vYsw kIE[ 

 so bwby hwkm isMG lIE[ 

so gurdvwry moqI bwg[  

hY Ab hmny ipKXo iblwg!” 

ig: igAwn isMG, pMQ pRkwS, sPw (322) 

“AorYN grMQ keI aun ilKy[ AKr guru sm hY hm ipKy[ 

dsKq dsm gurU ky kihkY[  

kImq leI cOgnI cihkY[ 

gRMQ dsm guru kI ies Bwq[ qRY ibiD bIVY BeI bKXwq” 

 

Giani Gian Singh Panth Prakash pg. 322 

 
 

]21]ig: igAwn isMG, pMQ pRkwS, invws 36, AMk 21. Briefly it translates: There is another 
Granthi named Sukha Singh who compiled a bir on his own at Patna. Charat Singh is his son. 
His handwriting perfectly matches with that of  the Guru. Having announced that these writings 
are from the pen  of the Guru, he received money four the times. 

AslI dsm gRMQ-Real Dasam Granth Per Giani Gian Singh 

shI SbdW ivc dsmyS gurU goibMd isMG jI dy dmdmy swihb ivc Tihrn dy smyN auhnW dy AwdyS 

Anuswr gRMQ swihb ivc gurU qyg bhwdur jI dI bwxI AMikq kIqI jwx vwlI bIV, ijs nUM auhnW ny joqI-joiq 

smwaux qoN iqn iqn idn pihlW (sn 1708 ivc) gur g`dI sONpI, dsm gRQ AwKI jw skdI hY[ 

Read Shabd Moorat page 51 and 52 below,Randhir singh documents  that 3 of 

Birs  whose Nishani is given in Giani Giani Singh account could not be found neither 
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original nor even in copy. Only fouth one is at Moti bagh which is  a copy of Bir written af 

supposed to be written in  1775AD(samat 1832) at Patna sahib and none is found there.  

Moti bagh Bir is also Lost during Blue star/1984AD.  So, all 4 Birs  whose Nishani is 

given in Giani Giani Singh account including hat reffered by kahan Singh Nabha   are 

not found any where. Read Section 23 and 24 below for details.Harbajan singh must 

find Bir which could be traced to Guru Gobind singh Ji or Bhai mani Singh. Otherwise 

statement of Giani Gian singh is true. 

 

ig: igAwn isMG, pMQ pRkwS, invws 36 AMk 18( 318) 

Asl dsm gur vwlw gRMQ[ 

 rihq ibR`D dl mY m`D pMQ[ 

GlUGwrw jb v`f BXo[  

gRMQ durwnI so lIau[ 

A`b so kwbl m`D jwno[ 

 bVI DrmSwlw mY jwno[ 

ig: igAwn isMG, pMQ pRkwS, invws 36 AMk 18(318)Giani 

Gian singh Panth Parkash Page 318 

  

Can Harbhajan Singh Share with Panth what was His helplessness/Compulson“ mzbUrI” to misrepresent 
and misinterpret Giani Gian singh as outlined in this original source. 

 

4.Misrepresentaion and misinterpretation of  Kahan Singh 
Nabha. 

 

A. Why Dr.Harbhajan Singh concealed the following  opinion of Nabha in his book Punar Smikhia of 
Dasam Granth. Quotes of Kahan singh nabha  from Mahan Kosh,Gurmat martand Part first and 
second(20) as follows. 
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Bhai Kahan Singh Nabha,s  Mahan Kosh page 437 “(gurU) gRMQ swihb nwl ‘gurU ‘Sbd 
sMmq 1765 (1708 eI.) qoN lwauxw ArMB hoieAw, ijs vyly Aibcl ngr gurU goibMd isMG jI ny gurqw is`K 
Drm dy AwDwr rUp gRMQ nUM id`qI[bhuq is`K, dsm gRMQ nwl BI “guru” Sbd dw pRXog krdy hn, jo gurumq 
ivruD hY “ Many Sikhs  use Guru’s name with Dasam Granth which is against 
Gurmat)[” BweI kwnH isMG jI nwBw, mhwn koS, pnW 437  
 
B.Dr.Harbhajan Singh  also concealed the following opinion of Bhai Kahan Singh as 
noted in Nabha,s book  Gurmat  Martand,  Bhag pehla, page 415 
 
 
Bhai Kahan Singh Nabha,s  
book Gurmat  Martand  
Bhag pehla page 415 reads 
“Some Nadan 
Sikhs(Innocent Sikhs) use 
Guru’s name with Dasam 
Granth which is against 
Gurmat“gRMQ swihb nwl ‘gurU 

‘Sbd sMmq 1765 (1708 eI.) qoN 

lwauxw ArMB hoieAw, ijs vyly 

Aibcl ngr gurU goibMd isMG jI ny 

gurqw is`K Drm dy AwDwr rUp gRMQ nUM 

id`qI! 

 keI nwdwn is`K dsm gRMQ nwl BI 

gurU Sbd dw pRXog krdy hn, jo 

gurumq ivruD hY[”BweI kwnH isMG jI 

nwBw gurmq mwrqMf Bwg pihlw 

415.  

 
 
 

Please note the opinion of Kahan Singh Nabha on  Bhai Mani Singh, page 570 as  
noted below in his book Gurmat Martand, Bhag Pehla. Harbhajan conceals 
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Nabha,s opinion about Bhai Mani Singh on page 570 from the Book Gurmat 
Martand and  then blames me. Read the full text of Kahan Singh Nabha from 
pages 567-570 and make your own opinion on scholarship of Harbhajan. 
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570 gurmq mwrqMf(Bwg dUjW) 

“AsIN BweI mnI isMG jI nUM pMQ rqn Aqy 

Drm vIr mMndy hoey ieh AwKxo sMkoc nhIN 

krdy ik BweI swihb ny ieh AjyhI Bu`l 

kIqI hY ik ijs qoN Apwr hwnI pu`jI hY Ar 

A`goN nUM BI BwrI nukswn hox dw fr hY”dsm 

gRMQ dI iek bIV BweI su`Kw isMG ptny swihb gRMQI ny BI ilKI hY, ijs ivc 

C`ky, BgOqI sqoqR Awidk Swml kr id`qy hn[ mUrK ilKwrIAW dI ikRpw nwl 

keI hor bIVW BI bx geIAW hn Aqy ArQW dy AnrQ ho gey hn, pr iksy 

gurmq pRymI ny ies dy pUrn suDwr dw aupwX nhIN kIqw[ BwvyN bIVW qW byAMq 

hn pr muK do hI hn, iek BweI mnI isMG dI ijs dw dUjw nwauN BweI dIp 

isMG vwlI BI hY {ikauNik bwbw dIp isMG jI ny ies dIAW keI kwpIAW 

(qkrIbn 1804 ivc) krvweIAW sn}, dUjI BweI su`Kw isMG dI ijs nUM Kws 

bIV BI s`ddy hn[” 

 

 

Please note this is the opinion of Kahan Singh Nabha on page 570 as noted above in Book Martand Bhag 
Pehla and Harbhajan uses the statements from Mahan Kosh as well Gurmat Martand in his book “Sri 
Dasam Granth- karta  Punar Smikhia”. But, he conceals Nabha, s opinion about Bhai Mani Singh on page 

570 from the Book Gurmat Martand as above and then blames me for that “ਡਾ. ਮਾਨ ਉਸ ਸਮ� ਦੇ ਪੰਥ ਖ਼ਾਲਸਾ ਅਤੇ 

ਭਾਈ ਮਨੀ ਿਸੰਘ ਉਤੇ ਮਨਮਤੀਏ ਹੋਣ ਦਾ ਗੰਭੀਰ ਦੋਸ਼ ਲਗਾਉਂਦਾ ਹ,ੈ ਿਕਉਂਿਕ ਭਾਈ ਮਨੀ ਿਸੰਘ ਨੇ ਇਹ ਬੀੜ ਿਤਆਰ ਕਰ ਕ ੇਪੰਥ ਦਾ ਨਕੁਸਾਨ 

ਕੀਤਾ ਅਤੇ ਪੰਥ ਨੇ ਇਕ ਿਵਅਕਤੀ ਦੀ ਪ੍ਰਿਤਿਗਆ ਨੂੰ  ਆਧਾਰ ਬਣਾ ਕੇ ਜੋ ਫੈਸਲਾ ਕੀਤਾ, ਉਹ ਪੰਥ ਲਈ ਘਾਤਕ ਸੀ। ..........ਹਾਲਾਿਕ ਜ ੋਪਾਪ 

ਭਾਈ ਕਾਨ੍ਹ  ਿਸੰਘ ਨਾਭਾ ਨੇ ਿਬਲਕਲੁ ਨਹ� ਕੀਤਾ, ਡਾ. ਮਾਨ ਝੂਠੋ-ਝੂਠ ਉਨ੍ਹ ਾਂ ਦੇ ਿਸਰ ਮੜ੍ਹਨ ਦਾ ਸੰਗੀਨ ਜੁਰਮ ਕਰ ਿਰਹਾ ਹੈ ਅਤੇ ਝੂਠੋ-ਝੂਠ 

ਇਕ ਅਿਤ ਸਿਤਕਾਿਰਤ ਿਵਅਕਤੀ ਨੂੰ  ਪੰਥ ਿਵਚ ਬਦਨਾਮ ਕਰ ਿਰਹਾ ਹੈ। ਭਾਈ ਕਾਨ੍ਹ  ਿਸੰਘ ਨਾਭਾ ਦੇ ‘ਮਹਾਨ ਕੋਸ਼’ ਦਾ ਪੂਰਾ ਇੰਦਰਾਜ਼ ਦੇ ਕੇ ਮ� 

ਆਪਣੀ ਪੁਸਤਕ ‘ਸ਼੍ਰੀ ਦਸਮ ਗ੍ਰੰ ਥ-ਕਰਤਾ ਸੰਬੰਧੀ ਿਵਵਾਦ ਦੀ ਪੁਨਰ ਸਮੀਿਖਆ’ ਿਵਚ ਇਹ ਸਪਸ਼ਟ ਕੀਤਾ ਹ ੈਿਕ ਭਾਈ ਕਾਨ੍ਹ  ਿਸੰਘ ਜੀ ਨੇ ਜ ੋ

ਕਦੇ ਨਹ� ਿਕਹਾ, ਉਹ ਉਨ੍ਹ ਾਂ ਦੇ ਨਾਮ ਨਾਲ ਝੂਠ ਬੋਲ ਕੇ ਜੋਿੜਆ ਜਾ ਿਰਹਾ ਹੈ!”  

 

Above are the facts about the opinion of Kahan Singh Nabha but Harbhajan Singh writes on page 68 of 
his book : 
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Can Harbhajan Singh share with Panth what was His helplessness/Compulson“ mzbUrI” to 

misrepresent/misinterpre  Bhai kahan Singh Nabha as quoted by him in original sources as noted 
above. 

Other Opinions 

• “ies ivc koeI Sk nhIN ik dsm gRMQ ivc swrI rcnw siqgurUW dI aucwrI Awqimk aunqI leI 

AiDAwqmk bwxI nhIN hY[ ies ivc hor gRMQW SwsqrW vgYrw dy qrjmy Ar mno klpq prsMg BI 

AMnX mqIAW dy pey hn[” BweI Ardmn isMG jI bwgVI. Bhai Ardaman singh Bagrian(21) 

• “snwqnI igAwnI vrg prMprw qoN dsm gRMQ nUM gurU goibMd isMG jI dI rcnw mMdw AieAw hY, pr 

gMBIr AiDAYn qoN ies ivcly q`Q gurmq Aqy gurU goibMd isMG jI dyy ivAikq`qv nwl myL nhIN KWdy 

Aqy nw hI ieiqhwsk Aqy swihq mrXwdw nUM AMgIkwr krdy hn[ PlsrUp ies gRMQ ivclI swrI 

swmgRI nUM gurU gurU goibMd isMG jI dI rcI mMn lYxw iksy ksOtI qoN vI pRmwixq nhIN huMdw[ kyvl jwp, 

Akwl ausqiq Awid kuJ ku BgqI pUrk rcnwvW nUM hI gurU swihb dw ricAw mMinAw jw skdw hY[ 

AsloN, gurU jI dy drbwrI kvIAW dIAW rcnwvW nUM gurU jI dy joqI-joiq smwaux qoN bhuq ipCoN BweI 

mnI isMG, BweI dIp isMG, BweI su`Kw isMG Awid ny sRI gurU gRMQ swihb dIAW lIhW au`qy iek gRMQ ivc 

iekTw kr idqw, jo pihlW ‘bicqR nwtk dw gRMQ’ Awid nwvW nwl pRis`D hoiAw, pr bwd ivc sRI 

gurU gRMQ swihb nwloN nKyV rKx leI aus nUM Awid gRMQ Aqy ies nUM dsm gRMQ ikhw jwx lgw[ dsm 

gRMQ qoN BrmIj ky AMD SrDwlU ies nUM dsm gurU jI dI rcnw mn ky pRcwr krn lg pey[” fw: rqn 

isMG j`gI AYm. ey. pI. AYc. fI. ilt.(Dr.Rattan Singh Jaggi M.A.,Phd., D.Lit) (22) 

5. Panthic Decisions on Sri Dasam Grnath in 20th Century 

a)1925 Gurudwara act 

1925 Gurudwara Act, Sikh Rehat Maryada and Sri Dasam Granth  

Nobody should Challenge "Amrit Sanchar / Creation of Khalsa/ Five Kakkars / Khande the Pahul or Sikh Baptism as 
some people call it "There is historical proof in all Sikh, Persian & European / English sources about this event and 
Sikh symbols which actually happened in 1699 CE.  McLeod group tried to create some confusion about this but did 
not respond to the issue when evidence of above event was presented to them.  Please click on to read our authentic 
point  on Creation of Khalsa, Sikh Symbols, Sikh Rehat Maryada, Guru Granth Sahib Ji as only sanctified Guru, 
Singh Sabha Lehar as a revival movement, unity of Sikh thought and other important  issues of Sikh studies which 
were presented in international Sikh conferences and then published in Book form in books edited by us for 
informationofreaderstwodecadeago[23]    Clickon““Advancedstudiesin 
Sikhism”http://www.globalsikhstudies.net/pdf/Advance_Studies.pdf 
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“Fundamentalissuesinsikh studies” http://www.globalsikhstudies.net/pdf/Fundamental_Issues_in%20_SikhStudies.pdf 

“Recent Researches in Sikh studies” http://www.globalsikhstudies.net/pdf/Re_Research_in_Sikhism.pdf 

Mcleod Group suppressed 18th century sources. Similarly Harbhajan Singh  is  now again misrepresenting and 
misinterpreting 18th century sources Sainapat/Gurbilas Patshi 10 by koer Singh to reinforce Brahmanized version 
of Sikhism as envisioned by Kesar singh Chhibar and starting a movement of Parrallel Granth.(Kesar singh 
chhiber was clear on   last command of guru gobid singh to Sikhs  is misinterpred by him  which reads  Sikhs to follow 
only Guru Granth sahib. Sikhs should follow only waheguru which is AKAL). In 1927 Sikh Rehat Maryada committee 
was created for unifom Maryada for the Sikh panth all over the world.  The only question before the Sikh Panth in 
1920,s AD was "what are the Banis recited during Amrit sanchar? Because review of literature produced before 1900 
CE showed lot of variations on this issue and there were many Maryadas  being followed by different groups.  
Therefore this was the gigantic task before Sikh leadership in early 1920,s to settle this Panthic issue.  They then only 
followed what 10th Guru gave the final order for the Sikhs which is accepted by scholars & Sikh Panth that "Guru 
Granth is the spiritual Guru onwards from Oct 1708 CE & Five Khalsa (Concept of Panch Pardhan) as physical Guru. 
If there is any issue for the Panth, then it can be decided by consensus of Khalsa Panth based on bani / Shabad in 
Guru Granth Sahib.  Bani of SGGS is the sole Guru for Sikhs and a sole canon to accept any idea, concept, 
suggestion, and any writing."  GURU PANTH based upon above concept accepted writings of 10th Guru in Sikh 
Rahat Maryada which were sanctified by Guru Panth (1927-1945).  Therefore such compositions as accepted by the 
Panth are final and unquestionable and cannot be challenged by anybody.  Japu Sahib, 10 swaeyas (swarg Sudu 
Waley 21-30 akal ustit) and Kabio Benti Chaupai up to end of hymn “Dust dokh tay loh Bachai" as writings of 10th 
Guru (as sanctioned Rehat Maryada).  Oral history is also very important.  I agree with Giani Gian Singh as the fact is 
supported by the evidence that there were some compositions of 10th master which remained separated.  Nobody 
was sure hundred percent because of lack of confirmation in written literature and 10th Guru Ji did not sanctify any of 
them when he was alive. Therefore, this was the gigantic task before Sikh Leadership in early AD1920,s.  Panthic 
Sikhs knew which are real compositions of 10th Guru, they re-identified those again and made them part of Sikh 
Rehat Maryada.  They decided whatever they found best as transmitted orally from family to family over 200 
years which was based on oral evidence and/or whatever written sources available to them at that time.  
Dasam Granth was available to them as it was published since 1900 AD as reported to be compiled at Sri Akal Takht 
Sahib and edited by Sodhak Committee in 1895-1896 based on versions of 32 Dasam Granths available at that time.  

SRM does not mention of this Dasam Granth corrected by Sodhak committee at all. Why?
 The Printed Version of 

sodhak committee corrected Dasam Granth(24)  was available with SGPC Rehat Committee as noted Below. 
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Dr Kashmir Singh has reviewed the legal literature on Dasam Granth when 1925 Gurudwara Act was approved.  He 
writes "Enactment of Sikh Gurdwaras Act is a landmark development in the Sikh history of twentieth century.  It was 
enacted about two decades after the publication of Dasam Granth by the Sodhak Committee.  Debates of Punjab 
Legislative Council and subsequent interpretation of the Act by the higher judiciary involve discussions and 
references to various Sikh principles, institutions and the like.  To find out any express or implied reference to Dasam 
Granth, all these records are examined.  But no mention of or reference to DG is found in the discussions of the 
provincial legislature during the period of two months, May 7 to July 7, 1925, when the Bill was before the Punjab 
Legislative Council.  The Sikh Gurdwaras Act 1925 was enacted a little more than two decades after the publication 
of Dasam Granth by Bhai Jawahar Singh of Bazar Mai Sewan, Amritsar.  It did not refer to Dasam Granth at all while 
Sri Guru Granth Sahib is mentioned six times in it.  Though Sikh history from the times of Gurus was discussed in 
detail while debating the Sikh Gurdwaras Bill in Punjab Legislative Council, but the Dasam Granth did not receive the 
attention even once of a any legislator.  Similarly, the courts have detailed discussion about conferring Guruship on 
GGS by the Tenth Guru and also about its importance as heart and spirit of Sikhism but mention of Dasam Granth is 
nowhere available in courts proceedings just like legislative proceedings. Other Gurdwara Acts Just like the 
(Punjab) Sikh Gurdwaras Act, 1925, Delhi Sikh Gurdwaras Act 1971 and Nanded Sikh Gurdwaras Act 1973 also 
essentially require belief, inter alia, in Sri Guru Granth Sahib by everyone to be called a Sikh; but the reference to 
Dasam Granth is again missing in these enactments as well. 

  

To read Dr. Kashmir Singh’s paper “Sri Guru Granth Sahib and Dasam Granth in Legal Literature” (25)  click on 
http://www.globalsikhstudies.net/pdf/Kashmir%20Singh%20SRI%20GURU%20GRANTH%20SAHIB%20AND%20DA
SAM%20Granth%20IN%20Legal%20Literature.pdf 

Additionally; 
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a. The Gurmat Granth Pracharak Sabha and its members who formed Sodhak Committee  compiled this so 
called Dasam granth and fell into oblivion after submitting their report.  Evidence shows Sikhs did not accept 
this document. 

b. Lahore Singh Sabha with 118 associations DID NOT recognize this newly Dasam Pathshai Guru Granth 
Sahib finally compiled by Sodhak Committee.  Three articles were published in their Newspaper Khalsa 
Akhbar Lahore against this committee on October 4th, 25th & November1st 1895. They questioned the 
committee on authenticity issues. Click on 
http://www.globalsikhstudies.net/pdf/Jasbir%20S%20Mann%201895%20letters%20published%20in%20Kha
lsa%20Akhbar.pdf 

c.  Kahan Singh Nabha in 1930 in Mahan Kosh does not mention 1897 Sodhak Committee report or Dasam 
Granth published in 1902 based on this report.  He talks about only two birs of Mani Singh & Sukha Singh 
Bir & requests more thorough Gurmat based work on this issue as underlined above. 

d. From above evidence it is very clear that Guru Panth in (1927-1936) did not use the Document of Sri Dasam 
Granth corrected by Sodhak Committee while making their final decision. 

e. 1925 Gurudwara act recommends Sikh institutions to follow Guru Granth Sahib Ji only.  Sikh Gurdwara Act 
in 1925 CE(26)  reinforces it again in Section 2 Definitions & Section 134.G dealing with powers of 
committee to dismiss office- holders: “Ministers & office holders must perform duties per teaching of SGGS”.  
Panthic Sikh Rehat Maryada has no Mention of Dasam Granth anywhere. There is proper procedure 
described for any complaint.  First local sangat can raise any Gurmat issue and has the right to listen to the 
accuser and take some action.  Only appeals on the local decisions can be forwarded to Sri Akal Takht.  
Read SRM section XXV and XXVI).  Click www.Sgpc.net.    

b).Mansarovar Weekly 

“spqwhk pqr mwnsRovr dy mwlk s: mwn isMG jI ny ies nwmurwd ivvwd bwry goStI krn leI 

6-7 AkqUbr (sn) 1973 Aqy 9 mwrc 1974 nUM iekqrqw bulweI ijs ivc koeI 40 pRis`D ivdvwnW ny 

Bwg ilAw[ies dI pRDwngI BweI Ardumn isMG jI ny kIqI[ v`K v`K rucIAW vwly ivdvwnW dy ivcwr vtWdry 

mgroN srb sMmqI nwl kyvl ieh mqw pws ho sikAw ik gurU gRMQ swihb dy brwbr kiQq dsm gRMQ nUM nw 

riKAw jwvy, Aqy gurU goibMd isMG swihb dIAW bwxIAW dUjIAW rcnwvW, jo ik imiQhwsk AvqwrvwdI, 

ASlIl, dyvI pUjw Aqy nSy pRyrk hn, nwloN v`K kr id`qIAW jwx[ is`ty vjoN ieh goStAW vI AsPl hI rih 

geIAW[ A`j vI kiQq dsm gRMQ dw AKMf pwT hzUr swihb, ptnw swihb vrgy ieiqhwsk gurDwmW ivc huMdw 

d`isAw jWdw hY!”  (27)  

C)1973, Opinion of Singh Sahiban Darbar Sahib and Jathedar Sri 
Akal Takhat On Chritropakhyan In Dasam Granth  
This opinion letter sent to Sardar Santokh Singh regarding his religious inquiry to SGPC on the issue of 
Raj Karega Khalsa Dohra and Chitropakhyan composition included in Dasam Granth. The letter from 
the SGPC was published in Sikh Studies Quarterly, January – March 2001 (pgs 91) (28), published by 
Institute of Sikh Studies, (from Gurdwara Singh Sabha), Kanthala, Industrial Area, Phase II, Chandigarh 
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160 002, Edited by Gurtej Singh (for more inquiry on this letter please contact Sardar Gurtej Singh at 
Chandigarh).  

Ik Onkar, Waheguru Ji Ka Khalsa, Waheguru Ji Ki Fateh  
Letter from SGPC OFFICE,Teja Singh Samundri Hall,Sri Amritsar  
# 36672 3/ 4‐8‐73  
Sardar Santokh Singh  
Cottage, Lower Mall, Kasauli (HP)  
Re: Religious Inquiry  
Sri Maan Ji,  
In the relation to your letter dated 6‐7‐73, Opinion of Singh Sahiban Darbar Sahib and Jathedar Sri 
Akal Takhat, is as follows and is being sent to you.  
 Dohra Raj Karega Khalsa which is read at Sri Akal Takht Sahib, and other Gurudwaras is based 
on Gurmat. Because, reading Dohras is a panthic decision. Nobody should doubt this decision.  
 Chritropakhyan composition which is included in Dasam Granth is not Dasmesh Bani. It is a 
copy of old Hindu mythological stories.  
 
Sincerely Yours,  

Asst. Secretary (Gurbaksh Singh) Dharam Parchar Committee, Shromni Gurudwara 

Prabandhak Committee, Sri Amritsar 
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6.  Deep rooted plan of Dasam Granth( dsm gRMQ dI gu`JI Xojnw) (29) 

Opinion of “Charanjit Singh on Promotion of Sri  Dasam Granth As Parallel Granth a Deep Rooted Plan from his article-Dasam 

Granth Sankhep parchol” 
“buDIjIvI Aqy ivdvwn is`KW dw ivcwr hY ik kiQq dsm grMQ dI hoNd dw kwrn guJI Xojnw hY[ 

auhnW dw ivcwr hY ik ies gRMQ dIAW kuJ imiQhwsk, kwm auqyjk ASlIl SbdwvlI, dyv, dyvI Aqy Avqwr 

pUjw pRyrk rcnwvW ny pivqr is`KI ivcwrDwrw Aqy isDWqW nUM iBRSt kIqw hY Aqy is`K kOm ivc iek hor 

ivvwd dy nwmurwd ivSy dw mu`F b`nH id`qw hY[ auprokq jwnkwrI Anuswr dsm gRMQ, ijs dw nW pihlW bicqR 

nwtk sI, dy hoNd ivc AwauNidAW hI is`K pMQ ivc ivvwd dw ivSw bx igAw sI[ gurmiq, gurbwxI dI 

ivcwrDwrw, Aqy is`KI dy muFly isDWqW dy igXwqw is~K kuJ ku rcnwvW qoN isvw bwkI rcnwvW nUM gurU goibMd 

isMG jI dIAW rcnwvW mxn qoN ienkwr krn vwilAW dw imiQhwsk AvqwrvwdI, dyv, dyvI pUjw Awid dIAW 

rucIAW vwly is`KW dy ivroD kwrn gu`JI Xojnw sPl ho geI[ieh kiQq guJI XojnW, ijs nUM is`K ivdvwnW, 

Dwrmk Aqy isAwsI AwgUAW smyq bhuigxqI is`K AigAwnqw jW suAwrQ vs sihXog dy rhy hn, A`j vI 

inrMqr jwrI hY[ bicqR nwtk, dsm gRMQ, sRI dsm gRMQ swihb, Awid qoN A`j ieh kuJ is`K Drm DrohI Aqy 

ivroDI AMSW vloN ‘sRI gurU dsm gRMQ swihb jI’ vjoN siqkwirAw jWdw hY[ ies guJI Xojnw nUM jwrI riKidAW 

rwStRIAw svXm sMG, ijs dw AwgU BweI sudrSn is`K Drm nUM ihMdU Drm dw iPrkw dsdw hY; Aqy ies kiQq 

gRMQ, ijs ivc gurU swihb nUM dyvI pUj, AvqwrvwdI Aqy Syr dI KL ivcoN prgt hoieAw duSt dmn 

drswieAw igAw hY, dy tIky krvw ky vMf irhw hY[ pRwpq jwnkwrI Anusswr id`lI dw fyrydwr swD ivrsw 

isMG, ijs nUM keI lok srkwrI swD AwKdy hn, ny dsm gRMQ dw tIkw ientRnYt au`qy pwieAw hoieAw hY Aqy 

tIky vMfdw d`isAw jWdw hY[ jlMDr dy iek vkIl gurcrnjIq isMG lWbw is`K buDIjIvI Aqy ivdvwnW vloN 

ies kiQq guJI Xojnw dI Alocnw dw bVy zorW-SorW nwl ivroD krdy hn[inRsMdyh is`K, Ais`K ivdvwnW, 

pRcwrkW, isMG swihbwn Aqy jQydwrW smyq kiQq dsm gRMQ nUM pVHn, suxn Aqy ivcwrn vwilAW dI igxqI 

bhuq hI Gt hY[ pr ies gRMQ dI Alocnw krn vwly buDIjIvI Aqy ivdvwnW dw, AMnHIN SrDw jW suAwrQ vs, 

ivroD krn vwliAW dI BwrI bhuigxqI hY[ ies siQqI dy hor keI kwrnW ivcoN iek kwrn gurU hir goibMd jI 

dy sn 1630 ivc AimRqsr C`f ky krqwr pur (jlMDr) cly jwx qoN mgroN sn 1920 qk (iqn sdIAW dw 

bhuqw smW) is`K gruDwmW Aqy kyNdrW au`qy msMdW, audwsIAW, inrmilAW, mhMqW Aqy pujwrIAW dw kbzw hY[ 

ienHW ivcoN bhuigxqI ny bnwrs dy ihMdU ividAk AwSRm jW pwTSwlw ivc bRwhmxW qoN ividAw pRwpq kIqI sI[ 

suBwvk hI ienHW dIAW rucIAW Aqy ibRqIAW bRwhmxvwdI sn[ies pRBwv ADIn ienHW ny gurDwmW ivc mUrqI 
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pUjw, bRwhmxvwdI krmkWf, sMskwr; Aqy gur ieiqhws ivc imiQhws, ASlIl swih`q, Avqwrvwd, ir`DIAW, 

is`DIAW, Awid vwV id`qy[ ieh koJw pRBwv A`j vI bhuigxqI is`K kOm, Kws krky dyhDwrI gurU bwibAW dy 

fyirAW nwl juVy lweIlg is`KW, au`qy hwvI hY[ is`K kyNdrW Aqy gurDwmW au`qy m`DkwlI msMdW, mhMqW Aqy 

pujrIAW dI QW Ajoky A`DpVH gRMQIAW, isMG swihbwnW Aqy jQydwrW dw kbzw hox krky Awm is`^ jgq ivc 

ies pRBwv dy icnH spS`t idKweI dy rhy hn[ies pRBwv ADIn hI kiQq dsm gRMQ dI hoNd hoeI, AKOqI is`K 

ivdvwnW ny tIky krkyy DMn kmwieAw, pRcwirAw Aqy is`KW ivc vihmW BrmW nUM vDwieAw cVHwieAw[ pMifq 

nrYx isMG jI igAwnI, hYf mwstr Kwlsw pRcwrk ivdXwLw, sRI qrn qwrn jI Aqy igAwnI, drbwr PrId 

kot styt, jo Awpxy Awp nUM ivdXw mwrqMf (sUrj) ilKdw hY Anuswr, “koeI cwr ku vrHy hoey hn SromxI 

kmytI vloN AYlwn CipAw sI ik sRI dsm gRMQ jI dw koS ilKx vwly nUM kmytI vloN pMj sO rupXw ienwm id`qw 

jwvygw[ Aqy vwihgurU jI dI ikrpw nwl koeI FweI ku virHAW dy smyN ivc auh tIkw pUrw ho igAw[” ieh 

tIkw BweI jvwhr isMG, ikRpwl isMG, AimRqsr vwiLAW ny sn 1936 ivc CwipAw[ iesy tIky dy mu`KbMd 

ivcoN,“Awid sRI gRMQ swihb jI dI qrHW dsvyN pwqSwh dy muKwribMd qoN aucwirAw hoieAw dsm gRMQ hY[ gurU jI 

ny bhuq swry purwxw dw suqMqr Anuvwd kIqw hY[ jYsy rwmw Avqwr, rwmwiex dw aul`Qw, ikRSnw Avqwr, sRI 

md Bwgvq dy dsm skMd dw aul`Qw hY[ iesy qrHW icrqROk nwmy gRMQ dw aul`Qw iqRXw cirqR hY[ iesy qrHW dyvI 

purwx XW mwrkMfy purwx ivc dyvI XW cMfI dw pRsMg hY[ aus dw siqgurU jI ny AwpxI BwSw ivc Anuvwd kr ky 

iqs dw nwm cMfI cirqR rK id`qw[ keI is`K pRSn krdy hn ik siqgurU jI nUM iehnW gRMQW dy Anuvwd krny 

kI loV pY geI sI?” “ies dw au`qr ieh hY ik dsm gurU jI ny soicAw ik iek qW is`KW nUM iehnW gRMQW dI 

kQw suxn vwsqy pMifqW pws jwx dI loV nw pvy[ dujy iehnW gRMQW ivc jo jMg Xu`DW dy pRsMg hn, iehnW nUM 

pVH sux ky isMG sUrmy hr vkq Drm Xu`D vwsqy auqSwhq rihxgy[ iPr qRIAw cirqRW ivc jo AOrqW dy cirqR 

ies vwsqy vrnx kIqy hn ik ienHW nUM Awpxy svy Drm (jq sq) ivc pRp`k rihx[” surjIq isMG, ‘syvw pMQI’ 

(irvwVI vwly) fyrw syvw pMQI AwSRm, AimRqsr (19, 9, 1991).ieh iq`nyN dlIlW gurmiq, is`^I ivcwrDwrw, isDWqW 

Aqy gur ieiqhws dI ksv`tI au`qy pUrIAW nhIN auqrdIAW[ Awqimk auDwr, mwnsk suDwr Aqy gRisqI Aqy 

smwjk jIvn jwc dI isiKAw dy auqm BMfwr gurU gRMQ swihb dI pwvn bwxI dy huMidAW is`KW nUM imiQhwsk 

kUV, ibpRnI Avqwrvwd, irDIAW-isDIAW nwl l`Q-p`Q, dyv, dyvI dI pUjw Aqy aupwSnW pRyrq rwmwiex, 

Bgvq gIqw, cMfI dy pRsMg Aqy ASlIl cirqRo pKXwn vrgy GtIAw swih`q dI kI loV sI? jy loV sI qW 

mMxnw pvygw ik gurU gRMQ swihb ADUrw sI Aqy ADUrw hY[ jy gurU gRMQ swihb ADUrw hY qW gurU goibMd isMG jI ny 

is`^ pMQ nUM ADUry gurU dy lV lwieAw hY[ ies dlIl nUM mMnx vwlw kqeI guris`^ nhIN ho skdw ikauNik gurU 
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swihb ny ipqw gurU qyg bhwdur jI dI bwxI nwl gurU gRMQ swihb nUM sMpUrn krky AwigAw kIqI sI ik, “sB 

is`Kn ko hukm hY gurU mwinau gRMQ[” ijs AwigAw nUM bhuigxqI kOmWqrI is`^ jgq Swied ibnw boD dy idn 

ivc hzwrW vwrIN gwauNdw hY [gurU gRMQ swihb dI gurmiq, ivcwrDwrw, sMklpW, isDWqW Aqy gur-mrXwdw dy 

pRiqkUL iehnW rcnwvW dy krqw jwxy/Axjwxy gurU goibMd isMG jI nUM mMn lYx nwl ieh isD huMdw hY ik aunHW 

dI socxI, kQnI Aqy krnI pihly gurU swihbwn nwLoN vKrI sI[ jy vKrI sI qW gurU gRMQ ivclI s`qy blvMf 

dI vwr, ijs Anuswr sB is`^ gurU swihbwn ivc gurU nwnk swihb dI Awqimk igAwn-rUpI joq Aqy jugq 

sI, nUM ikdW mMinAw jw skdw hY? joiq Ehw, jugiq swie, sih kwieAw pltIAY] gurU goibMd isMG jI nUM 

gurbwxI dy pRiqkUL kiQq dsm gRMQ dIAW rcnvW dy krqw mMnxw, aunHW nUM dusry gurU swihbwn nwLoN vKrI 

socnI, kQnI Aqy krnI dy mMxn dy brwbr hY[ kI ieh gurU nwnk jI dI is`^I nwl Droh Aqy ivroD krnw 

nhIN?” 

7. Misrepresentation and Misinterpretation of Officially published Academic 
Opinion of Budha Dal Organisation regarding “Dasam Granth Came to Punjab in 
1803”. Misrepresentation and Misinterpretation of Rattan Singh Bhangu’s Panth 
Parkash. 
  

2000 AD Budha Dal’s   Book “SAMPURAN STEEK SRI SARBLOH GRANTH SAHIB  JI” Published 
by Singh Sahib Baba Santa Singh Ji at  Budha Dal Printing Press, Lower Mal Patiala, Editor and 
Writer Jathedar Dyal Singh, Year 2000, writes in Introduction( bhumika) page Khakha  of volume 
one that “ Sarbloh Granth came to Punjab in  Samat 1860 (1803AD). But this matter equally applies 
to Sri Guru Dasam Granth Ji” (30) 

Sri.Sarbloh Granth came to Punjab Des in approximately   
in Samat 1860 (1803AD). Before this it could have been in 
south or any other place. But this matter equally applies 
to Sri Guru Dasam Granth Ji” 

Readers can Judge themselves how Harbhajan Singh is concocting/distorting History below and 
misinterpreting Budha Dal and Rattan Singh Bhangu to drive his point of view. If there was no 
Dasam Granth in Punjab in 18th century  as confirmed by academic position taken by Budh Dal 
publishers. Then how it can get lost in Wadha GhaluGhara in 1762 AD .It appears that Harbhajan 
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Singh is creating a new history indicating that Sri Dasam granth was compiled at Sri Damdama 
Sahib and Damdamiey Sikhs lost it in 1762. Editor and Writer Jathedar Dyal Singh Year 2000 writes  

very clearly Sarbloh Granth  and Dasam Granth came to Punjab in  Samat 1860 (1803AD).  Then he 

misrepresents Rattan Singh Bhangu that the second Damdama Granth as noted  in chaupai 111  lost in 

1762 was Dasam granth. But Dr.Jit Singh Sital, a renowned scholar of Punjabi literature in his book Sri 

Guru Panth Parkash by Rattan singh Bhangu, Published by SGPC Ithas Board, (31) cleary explains in  

Chaupai 111 and 112 that  Amritsaria Granth   means Granth prepared by Guru Arjan in 1604 and installed at Sri Amritsar sahib and 

Damdami Granth  means   Damdami Birh of Sri Guru Granth Sahib ji  prepared again  by Guru Gobind Singh Ji in1706 at Damdama Sahib.  

Read the evidence below  

 

 

 

 
 Harbhajn  misinterprets Bhangu chhand 

111”ਇੰਞ ਭੰਗੂ ਦੇ ਕਥਨ ਤ� ਇਹ ਬਹੁਤ ਸਪਸ਼ਟ ਹੋ 

ਜਾਂਦਾ ਹੈ ਿਕ ਵਡੇ ਘਲੂਘਾਰੇ ਸਮ� ਦੋ ਬੀੜਾਂ ਦੁਰਾਨੀ 

ਸੈਨਾ ਦੇ ਹਥ ਲਗੀਆਂ। ਇਕ ਬੀੜ ਸ੍ਰੀ ਗੁਰੂ ਗ੍ਰੰ ਥ 

ਸਾਿਹਬ ਦੀ ਸੀ ਅਤੇ ਦੂਜੀ ਬੀੜ ਭਾਈ ਮਨੀ ਿਸੰਘ 

ਦੁਆਰਾ ਿਤਆਰ ਕੀਤੀ, ਿਜਸ ਿਵਚ ਦਹੋਾਂ ਗ੍ਰੰ ਥਾਂ ਦੀ 

ਬਾਣੀ ਸੰਕਿਲਤ ਸੀ।“   

Dr.Balwant singh dhillon also published his Versions on Rattan singh Bhangu in 2004AD. His opinion on 

these two Granths is same as  of Jeet singh Sital indicating one granth was Kartarpuri Bir and second 

one Damdami Bir prepared by Bhai mani singh In 1706 at Damdama sahib. 
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Inspite of above two   academic sources of evidence indicating the nature of these two Granth by well 

known scholars of Sikhism Harbhajan Singh misguides the readers and writes(32) 
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“ਬੁਢਾ ਦਲ ਦ ੇਦਮਦਮਾ ਸਾਿਹਬ ਨਾਲ ਿਵਸ਼ੇਸ਼ ਸੰਬੰਧਾਂ ਅਤ ੇਸ੍ਰੀ ਦਸਮ ਗ੍ਰੰ ਥ ਦ ੇਬਢੁਾ ਦਲ ਿਵਚ ਰਿਹਣ ਤ� ਰਤਨ ਿਸੰਘ ਭੰਗ ੂਦੇ ਦਮਦਮੀਆ ਂਅਤ ੇਅਿਮ੍ਰਤਸਰੀਆ ਂਦੀ ਿਨਸ਼ਾਨਦਹੇੀ 

ਕੀਤੀ ਜਾ ਸਕਦੀ ਹ।ੈ ਦਮਦਮੀਏ ਿਨਹੰਗ ਿਸੰਘਾਂ ਦਾ ਉਹ ੋਿਵਸ਼ਸ਼ੇ ਜਥਾ ਹ ੋਸਕਦਾ ਹ,ੈ ਜੋ ਸ਼੍ਰੀ ਦਸਮ ਗ੍ਰੰ ਥ ਦੀ ਸਵੇਾ ਸੰਭਾਲ ਿਵਚ ਰਿਹੰਦਾ ਸੀ। ਸ਼੍ਰੀ ਗੁਰ ੂਗ੍ਰੰ ਥ ਸਾਿਹਬ ਦਾ ਸ਼੍ਰੀ ਅਿਮ੍ਰਤਸਰ 

ਨਾਲ ਅਟੁਟ ਸੰਬੰਧ ਿਰਹਾ ਹ,ੈ ਿਕਉਂਿਕ ਇਥ ੇਹੀ ਇਸ ਗ੍ਰੰ ਥ ਦਾ ਪਿਹਲਾ ਪ੍ਰਕਾਸ਼ ਹਇੋਆ ਸੀ। ਇਥ ੇਹੀ ਸ਼੍ਰੀ ਆਿਦ ਗ੍ਰੰ ਥ ਦੇ ਪਾਠ ਅਤ ੇਅਰਥਾਂ ਲਈ ਿਵਿਦਤ ਿਗਆਨੀਆ ਂਦੀ ਟਕਸਾਲ 

ਦੀ ਸਥਾਿਪਤੀ ਭਾਈ ਮਨੀ ਿਸੰਘ ਨੇ ਕੀਤੀ ਸੀ। ਜਾਪਦਾ ਹ ੈਖ਼ਾਲਸਾ ਦਲ ਿਵਚ ਅਿਮ੍ਰਤਸਰੀ ਿਗਆਨੀ ਸ੍ਰੀ ਗੁਰ ੂਗ੍ਰੰ ਥ ਸਾਿਹਬ ਦੀ ਸੇਵਾ ਿਵਚ ਰਿਹੰਦ ੇਸਨ, ਇਸ ਦੀ ਬਾਣੀ ਦਾ ਪਾਠ, 

ਕੀਰਤਨ, ਕਥਾ ਆਿਦ ਖ਼ਾਲਸਾ ਜੀ ਨੂੰ  ਸ਼੍ਰਵਣ ਕਰਵਾਉਂਦ ੇਸਨ ਅਤ ੇਇਸ ਗ੍ਰੰ ਥ ਦੀ ਸੁਰਿਖਆ ਵਾਸਤ ੇਮਝਲੈਾਂ ਦੀ ਟੁਕੜੀ ਤਾਇਨਾਤ ਕੀਤੀ ਸੀ। ਦੂਜਾ ਦਮਦਮੀਆ ਂਜਥਾ ਸ਼੍ਰੀ ਦਸਮ ਗ੍ਰੰ ਥ 

ਦੀ ਿਹਫ਼ਾਜ਼ਤ ਵਾਸਤ ੇਤਾਇਨਾਤ ਸੀ। ਇੰਞ ਭੰਗ ੂਦੇ ਕਥਨ ਤ� ਇਹ ਬਹੁਤ ਸਪਸ਼ਟ ਹ ੋਜਾਂਦਾ ਹ ੈਿਕ ਵਡ ੇਘਲਘੂਾਰ ੇਸਮ� ਦੋ ਬੀੜਾਂ ਦੁਰਾਨੀ ਸਨੈਾ ਦੇ ਹਥ ਲਗੀਆ।ਂ ਇਕ ਬੀੜ ਸ੍ਰੀ ਗੁਰ ੂ

ਗ੍ਰੰ ਥ ਸਾਿਹਬ ਦੀ ਸੀ ਅਤੇ ਦਜੂੀ ਬੀੜ ਭਾਈ ਮਨੀ ਿਸੰਘ ਦੁਆਰਾ ਿਤਆਰ ਕੀਤੀ, ਿਜਸ ਿਵਚ ਦਹੋਾਂ ਗ੍ਰੰ ਥਾਂ ਦੀ ਬਾਣੀ ਸੰਕਿਲਤ ਸੀ। ...” “ਵਡੇ ਘਲਘੂਾਰ ੇਸਮ� ਬੀੜਾਂ ਦੇ ਗਵਾਚ ਜਾਣ 

ਸੰਬੰਧੀ ਭਾਈ ਮਿਹਤਾਬ ਿਸੰਘ ਮੀਰਾਂਕਟੋੀਏ ਦੇ ਪੋਤਰ ੇਭਾਈ ਰਤਨ ਿਸੰਘ ਭੰਗ,ੂ ਿਜਸ ਨੂੰ  ਿਸਖ ਪੰਥ ਦ ੇਹਾਲ ਘਰ ਦੀ ਿਵਰਾਸਤ ਤ� ਹੀ ਪ੍ਰਾਪਤ ਹ ੋਗਏ ਸਨ, ‘ਪ੍ਰਾਚੀਨ ਪੰਥ ਪ੍ਰਕਾਸ਼’ ਿਵਚ 
ਅਿਹਮ ਸੂਚਨਾ ਿਦਤੀ ਗਈ ਹ-ੈਜ਼ੋਰ ਪਾਇ ਿਸੰਘ ਬਹੀਰ ਿਨਕਾਰੀ। ਘੇਰਯੋ ਬਹੀਰ ਬਹੁ ਤੰੁਮਣ ਭਾਰੀ।ਿਤਨ ਮ� ਗ੍ਰੰ ਥ ਤੁਰਤ ਥੇ ਦੋਇ। ਇਕ ਅੰਿਮ੍ਰਤਸਰੀਏ ਦਮਦਮੀਏ ਜੋਇ।ਘੇਰ ਲਯੋ 

ਿਤਨ ਅਗਯ� ਆਇ। ਜੁਦੈ ਜੁਦੈ ਤੇ ਦਏ ਕਰਾਇ।ਧਰ ਗ੍ਰੰ ਥ ਤਿਹਂ ਲੜੇ ਮਝੈਲ। ਰਖਤ ਹੁਤੇ ਥੇ ਸ਼ਸਤਰ ਗੈਲ।ਘੜੀ ਕੁ ਲੜੇ ਿਫਰ ਲੀਨੇ ਮਾਰ। ਿਫਰ ਦਮਦੀਅਨ ੁਪਰ ਧਰੀ ਤਲਵਾਰ।ਪਾਉ 

ਘੜੀ ਤਿਹਂ ਤੇਊ ਲੜੇ। ਿਬਨ ਹਥੀਆਰ ਹੁਤ ਕਯਾ ਕਰੇ।  (ਪਦ 111-12)‘ਭੰਗ’ੂ ਦੀਆ ਂਇਨ੍ਹ ਾਂ ਸਤਰਾਂ ਨੂੰ  ਗਹ ੁਪਰੂਵਕ ਸਮਝਣ ਦੀ ਜ਼ਰਰੂਤ ਹ।ੈ ਉਹ ਕਿਹੰਦਾ ਹ ੈਿਕ ‘ਖ਼ਾਲਸਾ ਦਲ’ 

ਿਵਚ ਦੋਵ� ਗ੍ਰੰ ਥ ਤਰੁਦ ੇਸਨ। ਇਕ ਅਿਮ੍ਰਤਸਰੀਏ ਸਨ ਅਤੇ ਦੂਜ ੇਦਮਦਮੀਏ ਸਨ। ਦਵੋ� ਵਖ-ਵਖ ਿਘਰ ਗਏ ਸਨ, ਿਕਉਂਿਕ ਦੁਸ਼ਮਣ ਦੀ ਫ਼ਜੌ ਦੀ ਿਗਣਤੀ ਬਹਤੁ ਵਧੀਕ ਸੀ। ਗ੍ਰੰ ਥ ਨੂੰ  

ਜ਼ਮੀਨ ਉਤ ੇਰਖ ਕੇ ਮਝੈਲਾਂ ਦੇ ਸਰੁਿਖਆ-ਦਸਤ ੇਨੇ ਕੁਝ ਸਮ� ਤਕ ਬੀਰਤਾ ਨਾਲ ਦੁਸ਼ਮਣ ਦਾ ਮੁਕਾਬਲਾ ਕੀਤਾ, ਪਰ ਅੰਤ ਸਾਰ ੇਮਾਰ ੇਗਏ। ਿਫਰ ਦਮਦਮੀਆ ਂਉਤ ੇਹਮਲਾ ਹ ੋਿਗਆ। 

ਉਹ ਹਿਥਆਰਹੀਣ ਥੋੜ੍ਹਾ ਸਮਾਂ ਲੜਾਈ ਕਰ ਕੇ ਜੂਝ ਗਏ। ਇੰਞ ਦੋਵ� ਗ੍ਰੰ ਥ ਯਧੁ-ਭੂਮੀ ਿਵਚ ਵਰੈੀ ਹਥ ਲਗ ਗਏ। ਇਹ ਦੋਵ� ਗ੍ਰੰ ਥ ਅਿਦ ਗ੍ਰੰ ਥ ਦ ੇਦੋ ਸਰਪੂ ਨਹ� ਹ ੋਸਕਦ।ੇ ਇਨ੍ਹ ਾਂ ਪਦਾਂ 

ਿਵਚ� ਿਵਵਕੇ ਨਾਲ ਹੀ ਿਨਸ਼ਾਨਦਹੇੀ ਕੀਤੀ ਜਾ ਸਕਦੀ ਹ ੈਿਕ ਦਮਦਮੀਏ ਅਤੇ ਅਿਮ੍ਰਤਸਰੀਏ ਦਾ ਇਥ ੇਕੀ ਭਾਵ ਹ ੋਸਕਦਾ ਹ ੈ? ਕੁਝ ਲੋਕ ਇਨ੍ਹ ਾਂ ਦੋਹਾਂ ਨੂੰ  ਗ੍ਰੰ ਥ ਮੰਨਦ ੇਹਨ, ਪਰ 

ਮਝਲੈਾਂ ਅਤ ੇਦਮਦਮੀਆ ਂਦੇ ਜੂਝ ਕ ੇਮਰਨ ਤ� ਇਹ ਿਸਖਾਂ ਦ ੇਦ ੋਗਰਪੁ ਨਜ਼ਰ ਆ ਜਾਂਦ ੇਹਨ। ਅਸਲ ਿਵਚ ਸ਼੍ਰੀ ਗਰੁ ੂਗੋਿਬੰਦ ਿਸੰਘ ਜੀ ਦੇ ਦਮਦਮ ੇਪਧਾਰਨ ਮਗਰ� ਇਹ ਸਥਾਨ ਅਜ 

ਤਕ ਿਨਹੰਗ ਫ਼ਜੌਾਂ ਦੀ ਛਾਉਣੀ ਬਿਣਆ ਆ ਿਰਹਾ ਹ।ੈ “ 

 Its correct meaning as Jit Singh Sital has translated is Amritsaria Granth. It was the Granth prepared by Guru Arjan in 1604 and installed at 

Sri Harmandar sahib and Damdami Granth as Damdami Birh of Sri Guru Granth Sahib ji prepared by mani Singh Dictated by  Guru Gobind 

Singh Ji  and adding 9th guru bani in kartarpuri Bir and standardising i1706 at Damdama Sahib.  

It is ludicrous to read as Harbhajan Singh further writes about  Bhai Mani Singh (33) “ਭਾਈ ਮਨੀ ਿਸੰਘ ਵਾਲੀ ਬੀੜ ਸੰਬੰਧੀ ਡਾ. ਮਾਨ ਇਹ ਸੰਦੇਹ ਪ੍ਰਗਟ 

ਕਰਦੇ ਹਨ- ੳ. 1706 ਈ. ਿਵਚ ਆਿਦ ਗ੍ਰੰ ਥ ਦਾ ਪ੍ਰਮਾਿਣਕ ਪਾਠ ਸੰਪਾਿਦਤ ਕਰਨ ਵਾਲਾ ਭਾਈ ਮਨੀ ਿਸੰਘ 20 ਸਾਲਾਂ ਬਾਅਦ ਬੰਨੋ ਵਾਲੀ ਬੀੜ ਦਾ ਪਾਠ ਿਕਵ� ਿਲਖ ਸਕਦਾ ਹੈ, ਜੋ 

ਰਾਜਾ ਗੁਲਾਬ ਿਸੰਘ ਵਾਲੀ ਬੀੜ ਿਵਚ ਿਵਦਮਾਨ ਹੈ ? ਅ. 1713 ਤ� 1818 ਤਕ ਇਹ ਬੀੜ ਿਕਥੇ ਸੀ ?  ੲ. ਇਸ ਬੀੜ ਿਵਚ ਸਵਈਏ (33), ਸ਼ਬਦ ਹਜ਼ਾਰੇ, ਖ਼ਾਲਸਾ ਮਿਹਮਾ ਦੇ 

ਸ਼ਬਦ ਨਹ� ਿਮਲਦੇ ਅਤੇ ਜ਼ਫ਼ਰਨਾਮਾ ਕੇਵਲ ਫ਼ਾਰਸੀ ਿਵਚ ਉਪਲਬਧ ਹੈ ? ਸ. ਇਸ ਿਵਚ ਪ੍ਰਕਾਿਸ਼ਤ ਬੀੜ ਨਾਲ� ਕੁਝ ਛੰਦ ਵਧ-ਘਟ ਹਨ। ਸਾਡਾ ਮਤ ਹੈ- ੳ. ਜੋ ਬੀੜ ਸ਼੍ਰੀ ਗੁਰੂ 

ਗੋਿਬੰਦ ਿਸੰਘ ਜੀ ਨੇ ਭਾਈ ਮਨੀ ਿਸੰਘ ਤ� ਿਲਖਵਾਈ ਸੀ, ਉਹ ਜ਼ਰੂਰ ਸ਼੍ਰੀ ਗੁਰੂ ਜੀ ਨਾਲ ਹਜ਼ਰੂ ਸਾਿਹਬ ਪਹੁੰ ਚੀ ਹੋਵੇਗੀ ਅਤੇ ਉਸੇ ਨੂੰ  ਗੁਰੁਗਦੀ ਪ੍ਰਾਪਤ ਹੋਈ ਹੋਵੇਗੀ। ਭਾਈ ਮਨੀ ਿਸੰਘ 

ਕੋਲ ਉਸ ਦੀ ਕੋਈ ਪ੍ਰਤੀ ਹੋਣ ਦੀ ਸੰਭਾਵਨਾ ਨਹ� ਹੋ ਸਕਦੀ। ਆਿਦ ਗ੍ਰੰ ਥ ਦੇ ਜੋ ਉਤਾਰੇ ਪੰਥ ਿਵਚ ਆਸਾਨੀ ਨਾਲ ਿਮਲਦੇ ਸਨ, ਉਹ ਭਾਈ ਬੰਨੋ ਵਾਲੀ ਬੀੜ ਦੇ ਸਨ। ਭਾਈ ਮਨੀ 

ਿਸੰਘ ਕੋਲ ਸ੍ਰੀ ਗੁਰੂ ਜੀ ਵਾਲੀ ਿਤ੍ਰਲੋਕੀ-ਿਗਆਤਾ ਿਦ੍ਰਸ਼ਟੀ ਨਹ� ਸੀ ਿਕ ਉਹ ਇਕ ਵਾਰ ਿਲਖ ਕੇ ਸਾਰੀ ਬੀੜ ਜ਼ਬੁਾਨੀ ਯਾਦ ਕਰ ਲ�ਦਾ। ਸੋ ਬੰਨੋ 

ਵਾਲੀ ਬੀੜ ਦਾ ਪਾਠ ਅੰਿਕਤ ਕਰਨਾ ਕੋਈ ਅਿਜਹੀ ਅਣਹੋਣੀ ਗਲ ਨਹ�, ਿਜਸ ਦੀ ਕੋਈ ਸੰਭਾਵਨਾ ਹੋ ਹੀ ਨਹ� ਸੀ ਸਕਦੀ!”. Harbhajan 

Singh  is misguiding the readers again to connect this Bir to Mani Singh in order to justify 

Kesrar Singh Chhibar,s Brahmnical  Account. (34)  “Awid gRMQ Aqy dsvIN pwiqSwhI dw dovyN gRMQ iek 

krwieAw[dohW gRMQW dI ijld iek kir bMDweI[Ehu gRMQ iksy isK brIb ifTw jweI[(10/384) Awid gRMQ Aqy 
dsvIN pwiqSwhI dw—dovyN gRMQ iek krwieAw[Awid ivcoN Bgq-bwxI judw kir ilKwieAw[dohW gRMQW dI bIV 

iek kir bMDweI[auh GRMQ iksy grIb isK ifTw jWhI[ 10/384)” By reading below readers can make 

their mind how Bhai Mani Singh can in 1710 AD per internal evidence add large amount of 

Apocrypical Hymns which were already rejected by Guru Gobind Singh Ji.  Readers should 

know the reason of extra canonical compositions written in Banno version  of Adi Granthbind 
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together with the Bir of  Dasam Granth attributed to Bhai Mani Singh presently located in Delhi 

now?. Important Facts of Damdami Bir’s Compilation in 1706 was that it standardised and established 

the final Pattern  of Sri Guru Granth Sahib in 1706 AD as follows;   

(1). NITNEM Pattern at start of Guru Granth Sahib Ji which was not in many Birs available before 1706. 

(2). Khari Bir pattern was Prevalent in Lahore Area Birs. Therefore in Damdami BIR all kachi bani 
removed which was added by Bhai Banno. 

(3). Fixed the Tarteev (arrangement) of Guru Teg BahadUr Ji Bani in Damdami Bir 

How Bhai Mani singh who removed Kacchi bani from Banno version when he standardised the Damdami 

version can forget it?Readers are advised to read difference between Damdami Version  of Guru 

Granth Sahib Ji prepared by By Mani Singh at Damdama in 1706 and Banno Version of Adi  

Granth ( 1670AD) as reported by Dr.C.Schackle below. My opinion is  “ਹਾਲਾਿਕ ਜ ੋਪਾਪ BweI 

mnI isMG  ਨੇ ਿਬਲਕੁਲ ਨਹ� ਕੀਤਾ, ਡਾ.hrBjn isG jI ਝੂਠੋ-ਝੂਠ ਉਨ੍ਹ ਾਂ ਦੇ ਿਸਰ ਮੜ੍ਹਨ ਦਾ ਸੰਗੀਨ ਜੁਰਮ ਕਰ 

ਿਰਹਾ ਹੈ ਅਤੇ ਝੂਠੋ-ਝੂਠ ਇਕ ਅਿਤ ਸਿਤਕਾਿਰਤ ਿਵਅਕਤੀ ਨੂੰ  ਪੰਥ ਿਵਚ ਬਦਨਾਮ ਕਰ ਿਰਹਾ ਹੈ!” 

Can Harbhajan Singh Share with Panth what was His helplessness/Compulson“ mzbUrI”. By wrting 
above misrepresentation of Bhai Mani Singh,Rattan Singh Bhangu, Jit Singh Sital and Dr. Balwant Singh 
Dhillon. 

For  Readers I will recommend if one wants to read the details of Banno Bir debate in detail please read 
the book “Authenticity of Kartarpuri Bir”By Daljit Singh  (35)  Please click on  
http://www.globalsikhstudies.net/pdf/kartbir1.pdf 

Per Dr. C Schackle(36)   read the main differences in summary between Banno version and Kartarpuri 
version which are as follows. 
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 If  per Dr. Harbhajan Singh the Damdami Bir written by Bhai  Mani Singh went to Hazoor sahib and got 
sanctified then  who brought it back into Punjab? As it got lost in Wadha Ghalughara in 1762?Readers 
should know that Bhai Mani Singh wrote Damdami version of Sri Guru Granth in 1706. Internal evidence 
shows that  this  Delhi Bir, was written in 1713AD ( Samat 1770) (37)  as noted below. How  can one 
imagine that a great personality like  Bhai Mani Singh could forgot what he has written 7 years earlier per 
manuscriptal evidence so that in 1706 he will write Damdami version and in 1713 AD he will write Banno 
version ? 

This is again a manipulation of evidence to justify  Kesrar singh Chhibar,s Brahmnical  Account 
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  Harbhjan is again misquoting that this bir with internal evidence of date Samat 1770(1713AD ) is same as Giani Gian Singh 

quotes(38)   “ਜੋ ਅਿਬ ਗ੍ਰੰ ਥ ਦਸਮ ਗਰੁ ੁਕਰੇਾ। ਕਿਹਲਾਵਤ ਮਧ ਪੰਥ ਉਚਰੇਾ।ਸਤ੍ਰਾਂ ਸ ੈਅਠਤ੍ਰ ੇਸਾਲ�। ਰਚੀ ਬੀੜ ਇਸ ਕੇਰ ਿਬਸਾਲ�। 80 ।ਤਾ ਕਾ ਭਗੋ ਹਕਾਯਤ ਪਰ ਹ।ੈ 

ਜਾਨਤ ਿਸਖ ਗਰੁ ੂਕੇ ਬਰ ਹ�।.. ਪੰਥ ਿਵਚ ਬਹੁਤ ਸਿਤਕਾਰ ਰਖਣ ਵਾਲੀ ਦਸਮ ਗੁਰੂ ਜੀ ਦੁਆਰਾ ਰਿਚਤ ਅਤੇ 1778 ਸੰਵਤ ਿਵਚ ਸੰਪਾਿਦਤ ਿਵਸ਼ਾਲ ਬੀੜ ਦਾ ਭੋਗ ਹਕਾਇਤਾਂ 

ਉਪਰ ਰਿਖਆ ਿਗਆ ਹੈ, ਇਹ ਗੱਲ ਗੁਰੂ ਜੀ ਦੇ ਸ਼੍ਰੇਸ਼ਠ ਿਸਖ ਜਾਣਦੇ ਹn!” The  above internal evidence shows the date written in the manuscript is 

1713 AD ( samat 1770) as noted above and not 1721 AD( samat 1778 ਸਤ੍ਰਾਂ ਸ ੈਅਠਤ੍ਰੇ ਸਾਲ�). Intelligent Sikhs know to read the difference 

between letters 1713AD( samat 1770)  and1721 AD( samat1778ਸਤ੍ਰਾਂ ਸ ੈਅਠਤ੍ਰ ੇਸਾਲ�).  This is mockery of Scholarship Of Dr.Harbhajan Singh. 

He must find and present to the Panth Bir of Dasam Granth with internal evidence of dating 1721 AD (Samat 1778 ਸਤ੍ਰਾਂ ਸ ੈਅਠਤ੍ਰ ੇਸਾਲ�).More 

over this bir contains both Aad Granth and dDsam Granth. What Giani Gian Singh reported  in that  Bir was only composition of Dasam 

Granth? 

Academic issues of Dasam Granth attributed to Bhai Mani Singh 

. History: No history of it before 1818 is traceable.  No one knows where this bir was between 1713 and 1818? 
Harbhajan,s argument is contradicted by Jit Singh Sital and Budha Dal’s academic view as outlined above. No year is 
written in the socalled Bhai Mani Singh letter.  Dr. Dharampal Ashta says probable year 1716 because of Banda 
Singh was alive. Therefore internal evidence 1713CE (samat 1770) becomes questionable making the letter 
and this Bir questionable?. If in 1716 AD per Bhai Mani Singh letter only 303 chritars were found then how 
this bir written by Bhai mani singh in 1713 AD by internal evidence carries all 404 charitrs? Let respected 
Dr.Harbhajan Singh get its carbon dating examination?  

Textual analysis 

1) The first portion of the Granth is Aad Granth  which is bounded together in this Bir.  The academic analysis 
shows that the contents are of the Banno version of Guru Granth Sahib and not the Damdami version.  
Compositions consistent with Banno version including apocryphal compositions attributed to Guru Nanak (Jit Dar 
Lakh Mohamada, Bai Atash Aab.), Mira Bai’s Pada, full composition of Surdas, Ratan Mala, Hakikat Rah Mukam 
Rajey Shiv Nabh Ki and Ink recipe (all classical academic features of Banno Version) are  present in this 
Manuscript. 

2) There is no evidence of following compositions attributed to 10th Guru Ji in this manuscript of Dasam Granth(as 
noted in presently published volume since 1902 (compiled by Sodhak Committee in 1895 to 1896).   

a) 33 saweeay,  b) Shabad hazarey,  c) Khalsa Mehma,  d) Zafarnama in Farsi only (who wrote Punjabi 
version?).   

The textual analysis of this Bir attributed to Bhai Mani Singh clearly shows that the Chhand count of this Bir is 
different from the presently published Dasam Granth.  For example Ram Avtar in this Bir has 860 Saloks, but in 
the in presently published Dasam Granth there are 864 salokas.  Krishan Avtar Saloks are 2447 in this Granth 
while in the present granth there are 2492 in number.  Charitro Pakhyan has 7560 saloks in this Bir while 
presently published granth has 7555 salokas(39), (40)   

For history and textual analysis of this Bir by Dr.Rattan Singh Jaggi, Click on 
http://www.globalsikhstudies.net/pdf/Delhi%20Birh%20History%20and%20Textual%20analysis%20Aad%20&%2
0Dasm%20Grath%20Birh%20attributed%20to%20Bhai%20mani.pdf 
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For history and textual analysis of this Bir by Dr.Balbir Singh, Click on 
http://www.globalsikhstudies.net/pdf/BALBIR%20SINGH%20MA%20Phd%20%20Textual%20Analysis%20of%2
0Anadpuri%20Birh.pdf 

 

8.Panthic Decisions on Sri Dasam Grnath in 21th Century ( Gurmata 
June 6th 2010). 

It is very significant that an Historic Gurmata was passed on June 6th 2008 during 
Tercentenary (300

th 

Gurta Gaddi Diwas) of Sri Guru Granth Sahib celebration(41)  . 
Harbhajan Singh and his group is silent on this gurmata.Thereby it appears they want to 
continue promoting their Decadent Movement of Parallel Granth In Sikhism. Avtar Singh 
Makkar President SGPC on Feb 14th made a statement which was reported in Ajit Newspaper on 
Feb 15th 2010 that SGPC will constitute High level committee to settle Dasam Granth 
Debate.Jathedar Sri akal Takhat made a similar statement on   March 26th, 2010 which was 
published in Ajit Jalandhar March 27th  2010 News indicating that committee on Sri Dasam 
Granth will be constituted soon and people will be asked for written opinions to be sent to Sri 
Akal Takhat on Sri Dasam Granth for consideration in such committee.  We have submitted our 
opinion to Sri Akal Takhat and will request Dr.Harbhjan Singh to do the same. 
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English Translation By Dr. Darshan Singh, Professor Emeritus, Punjab University. Chandigarh) 

Victory to One, the Enlightener Wondrous God  
Sri Akal Takhat Sahib  

Sri Akal Takat Sahib, Sri Amritsar, Panjab, India  
No: A:3/08/3143 June 06, 2008  

Resolved and adopted in a meeting of the five high priests at Sri Akal Takhat Sahib today (June 06, 2008) Jeth 23, Sammat 540, 

Nanakshahi  

Resolution in the name of the Guru -Gurmata # 1  

Tercentenary (300
th 

Gurta Gaddi Diwas) of Sri Guru Granth Sahib's coronation is a golden opportunity for the entire Sikh 

Panth,to submit in faith to the ideal of oneness of "Guru's Granth-Guru Panth." In obedience of Guru Gobind Singh Ji's last 

command "Accept Granth As Guru. This is my order for the Panth." The Sikh Panth has always stood by it and has been 

consistently blessed with guidance by living Light, eternal Guru for the solution of every national crisis. The current controversy 

about the Dasam Granth is totally uncalled for. No one has any right to create controversy about the specific writings contained in 

Dasam Granth that have been recognized and accepted by the Sikh Panth for Sikh Code of Conduct, prescribed recitation in daily 

prayer and Sikh baptismal( Khandey De Pahul). Be it known to the entire Sikh Panth that Sri Dasam Granth is an integral part of 

Sikh literature and history but, Guru Gobind Singh Ji did not recognize it equal to Sri Guru Granth Sahib Ji. Since, he bestowed 

Guruship only on Sri Guru Granth Sahib, therefore, no other Granth can be installed along with Sri Guru Granth Sahib.  

 
Signed Joginder Singh Jathedar 

Why Harbhajan Singh has no comment on  “6 ਜੂਨ 2008 ਦਾ ਅਕਾਲ ਤਖ਼ਤ ਦਾ ਗੁਰਮਤਾ ?” as 

discussed above. Is any thing  wrong in it? Does Harbhajan and his group approve it or 

not ?. Will  request scholars like Dr.Jodh Singh and Harpal Singh Pannu to write their 

opinion on it? 

 

9. Is Tan Man Dhan Seva not a part of Sikhism? Misrepresentation of My Association with 
Scholars for promoting authentic Sikhism. Harbhajan writes on page 69 of his book that(42)  : 
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Dr. Harbhajann Singh above writing shows is that he Jealous of Sikhs who moved away from 
India. It is very unfortunate that he does not appreciate how the Sikhs moved out from India and 
how they worked hard to establish themselves and then Building sikh institutions of all kinds all 
around the world to carry on the message of Gurus. They are selfless workers and do all voluntary 
work.They do it because they believe and follow Guru Granth sahib only as the last command of 
Guru Gobind singh Ji to follow only shabad guru which reminds them  everyday. 

 GGS 106  ਮਾਝ ਮਹਲਾ ੫ ॥ ਮਨ ੁਤਨ ੁਤੇਰਾ ਧਨ ੁਭੀ ਤੇਰਾ ॥ ਤੰੂ ਠਾਕੁਰੁ ਸੁਆਮੀ ਪ੍ਰਭੁ ਮੇਰਾ ॥ 

MAAJH, FIFTH MEHL: Mind and body are Yours; all wealth is Yours. You are my God, my Lord and 
Master. Body and soul and all riches are Yours. Yours is the Power, O Lord of the World. || 1 || 

GGS918 ਤਨ ੁਮਨ ੁਧਨ ੁਸਭੁ ਸਉਿਪ ਗੁਰ ਕਉ ਹੁਕਿਮ ਮੰਿਨਐ ਪਾਈਐ ॥ ਹੁਕਮੁ ਮੰਿਨਹੁ ਗੁਰ ੂਕਰੇਾ ਗਾਵਹੁ ਸਚੀ ਬਾਣੀ ॥  

Surrender body, mind, wealth, and everything to the Guru; obey the Order of His Will, and you will 
find Hi Him. Obey the Hukam of the Guru's Command, and sing the True Word of His Bani in Guru 
Granth sahib( No to Kachi Bani In Dasam Granth  which is not accepted by The Panth) 

 



38 

 

GGS 804 ਿਬਲਾਵਲ ੁਮਹਲਾ ੫ ॥ ਤਨ ੁਮਨ ੁਧਨ ੁਅਰਪਉ ਸਭੁ ਅਪਨਾ ॥ ਕਵਨ ਸੁ ਮਿਤ ਿਜਤੁ ਹਿਰ ਹਿਰ ਜਪਨਾ ॥ 

BILAAVAL, FIFTH MEHL: Body, mind, wealth and everything, I surrender to my Lord. What is that 
wisdom, by which I may come to chant the Name of the Lord, Har, Har? 

GGS 1117 ਇਹੁ ਤਨ ੁਮਨ ੁਤੇਰਾ ਸਿਭ ਗੁਣ ਤੇਰੇ ॥ ਖੰਨੀਐ ਵੰਞਾ ਦਰਸਨ ਤੇਰੇ ॥ 

This body and mind are Yours; all virtues are Yours. I am a sacrifice, every little bit, to Your 
Darshan.  
 
Dr. Harbhajann Singh blames me for remuniration of scholars attending conferences or writing 
articles for our Web.  All Organizations including universities/ SGPC  which invite scholars or 
katha Wachaks/Kirtani jathas/ Higher Sikh clergy for presentation of their viewpoint in lecture 
form/katha/keertan in gurudwaras or any other institutions are always compensated for their work 
including board/Lodging and travel expenses.  This is part of our community Seva. Sikhism 
teaches the Sikhs to do Seva with Tan, Man and Dhan. I have done my seva as a Sikh and proud of 
it per Sikh principles.Did I do anything wrong for my volunteer work for the panth? Request the 
readers to review my contribution to Sikh studies and decide on the issue themselves. 

A. My mission is very clear. On our Web Site www. Globalsikhstudies.net. (43)   it reads as  “Dr 
Jasbir Singh Mann remarks that like Carlyle had rightly observed about History itself, that Sikh 
history too is without doubt the essence of innumerable biographies of numberless martyrs, saint-
soldiers and scholars who appeared on the national & international scene again and again 
whenever the community faced critical situations, whether in the field of politics, religions or 
plain social or cultural fields. Sikhs started migrating to North America as early as 1890. They 
initially went through a struggle of existence, identity and faced difficulties in spreading the 
authentic message of Sikhism and its history. Now, Sikhism has become the world's fifth largest 
religion. Sikh studies are currently going on worldwide and there is a need to encourage the 
sharing of the authentic message of the Sri Guru Granth Sahib, not only to help those who are 
unwittingly unfortunate to miss the message themselves, but also to dissuade those who 
misrepresent and misinterpret Sikhism by ideological and political blinkers along with 
missionary paradigms. It was this ongoing process with the late Sardar Daljeet Singh and his 
distinguished colleagues, the late Justice Gurdev Singh,S. Jagjit Singh….. were called upon to 
face, in spite of the gulf between the resources of the two sides, and they successfully met this 
onslaught on the Sikh way of life through vast literature in the form of books, articles, reviews 
and by holding international Conferences. No understanding of Sikhism and its history can be 
rational or authentic, until the study includes the Guru Granth Sahib and the history of the Guru 
period. Otherwise uni-dimensional studies cannot obviously be objective and valid. The Sikh 
community welcomes all scholars doing genuine research and will provide them with a vast 
array of resources. All the authors felt that authentic Sikhism must be shared with all host 
societies in this world, and if such an effort is not made now then there can be many deleterious 
effects in future such as : 



39 

 

•  There will be tremendous socio-psychological repercussions in the understanding of Sikh 
religion by the future generations, especially those born outside of India ,  

•  The Western world will have a lopsided view of Sikhism  

•  There will be erosion in the Doctrinal base of Sikhism as enshrined in SGGS  

•  It will reflect a failure of Sikh custodians and academicians to fulfill their moral duty  

We are thankful to all the authors who joined us in this serious and gigantic effort to educate the 
world community, Students & Scholars to re-think the fundamentals of modern sciences within 
the framework of Sikhism. It is our hope that our effort to compile this non-profit website will 
help the Sikhs to enlighten the richness of their heritage, for outsiders it will provide a better 
understanding and will attempt to bridge all gaps.  

B. NOTE Our Academic sponsored work over last two and half decades promoting Authentic 
Sikhism in west  is well recorded on our web    www. Globalsikhstudies.net. 
 

  
 LIST OF INTERNATIONAL CONFERENCES AND SEMINARS sponsored  since 1988   

1988 • Conference of Sikh Studies, California State University, Long Beach 
1990 • International Conferences on Sikh Studies, London, Toronto University, University of 
British Columbia, Berkeley University, Washington, New York, and Chicago  
1993 • Dr. Gobind Singh Mansukhani Memorial Seminar for his contribution to Sikh Studies at 
Sikh Center of Orange County; Santa Ana, CA 
1994 • International Conferences on Sikh studies,York University, Toronto; UBC, Vancouver 
B.C; Oakland University, Michigan; UC Berkeley; Washington; New Jersey; Santa Ana, CA 
1995 • Miri Piri conferences,Mt. San Antonio College, Walnut, CA; San Jose, CA; Fresno, CA; 
Stockton, CA; Espanola, NM 
1996 • 289th Gurgadee Diwas Seminar at Tiera Buena Gurdwara, Yuba City, CA. (Held during 
the annual gathering of Sikhs where 30,000-40,000 are in attendance from all over the world.)  
2000 • International Conferences on Sikh Studies,Mt. San Antonio College, Walnut, CA; San 
Jose State University, CA; University of Toronto, Mississauga; Oakland University, Michigan; 
Vancouver, BC; New York, NY 
2004 • International Conferences on Sikh Studies in Celebration of Four Hundred Years of 
Compilation of Guru Granth Sahib . Mt. SAC College, Walnut, CA; UC Santa Barbra, CA; San 
Jose St Univ, San Jose, CA; British Columbia Institute of Technology, Burnaby, BC; Edmonton; 
York University, Toronto; Hofstra University, Hempstead, NY; George Mason Univ, Fairfax, 
VA  
International Sikh Conference, North America - http://www.internationalsikhconference.org/ 

All papers have been put together into book form and posted on our web.   
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C.Does Dr. Harbhajan Singh and scholars of his ilk do not accept any remuniration for their write ups? 
Do they not receive any compensation for boarding/Lodging and travel expenses? . Issue is what 
evidence on the Authenticity of Sri Dasam Granth he read after Gurmat College has changed his 
thoughts? Is there any other reason?. He writes in his book pageXXXVI “ 

 

 Harbhajan has read Kahan Singh Nabha, Giani Gian Singh and Rattan Singh Bhangu. 
Why he is misquoting and misinterpreting them on the issue of Dasam Granth 
authenticity?.  Even Dr Balbir Singh founder of the center where Harbhajn is now project 
Director, had requested for need of more research on all aspects of Dasam Granth in 
his research work. Why Harbhajan is silent on the issue?Is there any other force which 
changed his view point after Gurmat College?I have noted Harbhajan Singh,s name in  
document titled - R.S.S. New List at web page WAKE UP KHALSA in LIBRARYY LINK 
UNDER DOCUMENTS. (44a)  Click http://www.wakeupkhalsa.com/show-
document.php?docid=19 

Recently Sikh Bulletin(44b)   has also published the same Circular of Rashtria Sikh Sangat 
.March-April 2010 cyq-vYyswK 542 nwnkSwhI editor@sikhbulletin.com Volume 12 Number 3&4Published by: 
Khalsa Tricentennial Foundation of N.A. Inc; 3524 Rocky Ridge Way, El Dorado Hills, CA 95762, USA Fax (916) 933-5808Khalsa 
Tricentennial Foundation of N.A. Inc. is a religious tax-exempt California Corporation. 

I hope it is not true and will request Harbhajan and others to clarify their stand point 

about the above postings. 

SUBJECT: GUR IQBAL SINGH NOW IN 
PLATFORM OF RSS 
July 9, 2009 Surjeet Singh Khalsa 
Please put this on your news/article section under theheading: The RSS Network among the Sikhs 
RahstriyaSikh Sangat, the Sikh wing of RSS the Hindu militantorganisation in its Nagpur meeting has 
conferred status 
of permanent invitees on certain Sikhs (B team). Itfurther declared that RSS would even like to honour 
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certain individuals publicly. The Punjabi email hasfollowing names. Special Invitees to the meetings of 
theRSS: 
1. Pritam Singh Bhatia, Faridabad2. Giani Kulwinder Singh3. Gurcharanjit Singh Lamba4. Dr.Gurdip 
Singh Jagbir, Punjab Radio, London5. Dr. Harpal Singh Pannu, Patiala University6. Dr. Jodh Singh, 
Patiala University7. Prof. Harbhajan Singh Dehradoon8. Ratinder Singh Indore (he is head of the team 
thatpublishes 'Panthic weekly' on internet)9. Kashmir Singh Patiala University10. Guriqbal Singh Mata 
Kaulan Taksal (Religiouspreacher)11. Harbans Singh Jagadhari (Religious preacher)12. Giani Pooran 
Singh, (ex Jathedar Akal Takhat)13. Sant Hari Singh Zira14. Prof. Davinder Singh Jammu (writer) 
15. Prof. Davinder Singh Mohali (writer)16. ADS Mangat Canada (we daily receive propaganda 
mails from him. Usually it is the news clippings)17. Inder Singh (Has been too much active on internet) 
All these are Dasam Granthis and the touts of the RSS.Panth beware of their conspiracies. Let us have 
socialboycott of these Panthic Ghadaars/traitors. 
 
Surjeet Singh Khalsa 
ਰਾਸ਼ਟਰੀਆ ਿ◌ਸੱਖ ਸੰਗਤ ਦੀ 25. 5. 2009 ਦੀ ਮੀਟੰਗ (ਸਰਕੂਲਰ) ਨਾਗਪਰੁ 25. 5. 2009 ਰਾਸ਼ਟਰੀਆ ਿ◌ਸੱਖ ਸੰਗਤ ਦੀ ਏਪਕਸ 

ਕਮੇਟੀ iਵੱਚ ਮ�ਬਰ ਚੁਣੇ ਗਏ: iਚਰੰਜੀਵ iਸੰਘ ਸਰਪਰਸਤ, ਰੁਲਦਾ iਸੰਘ ਪਰ੍ਧਾਨ, ਵੀਰ�ਦਰ iਸੰਘ iਦੱਲੀ, ਗੁਰਚਰਨ iਸੰਘ iਗੱਲ 

ਜੈਪਰੁ,ਿਰਵੰਦਰਪਾਲ iਸੰਘ iਦੱਲੀ, ਜਗਜੀਵਨਜੋਤ iਸੰਘ ਉਤਰ�ਚਲ, ਡਾਜਿਸਵੰਦਰ iਸੰਘ, ਡਾ ਅਵਤਾਰ iਸੰਘ ਸ਼ਾਸਤਰੀ, ਬਾਬ ੂiਸੰਘ 

ਦੁਖੀਆ,ਦਲਜੀਤ iਸੰਘ ਖਾਲਸਾ, ਿਰਜੰਦਰ iਸੰਘ ਭੰਗੂ, ਰਣਜੀਤ iਸੰਘ ਰਾਣਾਬਿਰਮੰਘਮ, ਮਿਨਜੰਦਰ iਸੰਘ ਸਰਸਾ, iਵੰਗ ਕਮ�ਡਰ ਜੇ. 

ਐਸ. ਚੱਢਾ,ਪਰ੍ਤਾਪ iਸੰਘ ਫ਼ੌਜਦਾਰ, ਰਣਬੀਰ iਸੰਘ, ਸ਼ੇਰ iਸੰਘ ਫ਼ੌਜੀ। ਏਪਕਸਕਮੇਟੀ ਦੀਆ ਂਬੈਠਕ� iਵੱਚ iਵਸ਼ੇਸ਼ ਤੌਰ ਪਰ ਸੱਦੇ ਜਾਣ 

ਵਾiਲਆ ਂiਵਚ: ਪਰ੍Iਤਮ iਸੰਘ ਭਾਟੀਆ ਫ਼ਰੀਦਾਬਾਦ, iਗਆਨੀ ਕੁਿਲਵੰਦਰ iਸੰਘ,ਗੁਰਚਰਨਜੀਤ iਸੰਘ ਲwਬਾ ਸੰਤ iਸਪਾਹੀ, ਡਾ ਗੁਰਦੀਪ 

iਸੰਘ ਜਗਬੀਰਪੰਜਾਬ ਰੇਡੀਓ ਲੰਡਨ, ਡਾ ਹਰਪਾਲ iਸੰਘ ਪੰਨ ੂਿਪਟਆਲਾਯੂਨੀਵਿਰਸਟੀ, ਡਾ ਜੋਧ iਸੰਘ ਿਪਟਆਲਾ ਯੂਨੀਵਿਰਸਟੀ, ਪਰ੍O 

ਹਰਭਜਿਨਸੰਘ ਡੇਹਰਾਦੂਨ, ਿਰਤੰਦਰ iਸੰਘ ਇੰਦੌਰ, ਕਸ਼ਮੀਰ iਸੰਘ ਿਪਟਆਲਾ ਯੂਨੀਵਿਰਸਟੀ, ਗੁਰਇਕਬਾਲ iਸੰਘ ਕੌਲ� ਟਕਸਾਲ, ਰਾਗੀ 

ਹਰਬੰਿਸਸੰਘ ਜਗਾਧਰੀ, iਗਆਨੀ ਪੂਰਨ iਸੰਘ, ਸੰਤ ਹਰੀ iਸੰਘ ਜ਼ੀਰਾ, ਪਰ੍Oਿਦਵੰਦਰ iਸੰਘ ਜੰਮੂ, ਪਰ੍O ਿਦਵੰਦਰ iਸੰਘ ਮੋਹਾਲੀ, ਏ. ਡੀ. 

ਐਸ. ਮ�ਗਟਕਨੇਡਾ, ਇੰਦਰ iਸੰਘ। ਰਾਸ਼ਟਰ ਸੋਇਮ ਸੇਵਕ ਸੰਘ ਵੱਲ� ਸਰ੍I ਕੁਲਦੀਪਚੰਦ ਅਗਨੀਹੋਤਰੀ ਇਸ ਕਮੇਟੀ ਦੇ ਸੰਚਾਲਕ ਬਣਾਏ 

ਗਏ। ਮੀਟੰਿਗਵੱਚ iਗਆਨ iਸੰਘ ਆਹੂਜਾ ਜਬਲਪਰੁ ਦੇ iਨਧਨ ਤੇ ਦੋ iਮੰਟ ਦਾ ਮੋਨਧਾਰਨ ਕੀਤਾ iਗਆ। ਮਤਾ ਪਾਸ ਹੋਇਆ iਕ ਸੰਤ ਹਰਨਾਮ 

iਸੰਘ ਧੁੰ ਮਾ,ਭਾਈ ਬਲਦੇਵ iਸੰਘ ਅਖੰਡ ਕੀਰਤਨੀ ਜਥਾ, iਗਆਨੀ ਜiੋਗੰਦਰ iਸੰਘਵੇਦwਤੀ, ਸੰਤ ਸੁਧ iਸੰਘ, ਸੰਤ ਬੇਅੰਤ iਸੰਘ, ਸੰਤ ਸੁਖਦੇਵ 

iਸੰਘ, iਨਹੰਗਸ਼ੇਰ iਸੰਘ, iਨਹੰਗ ਬਲਦੇਵ iਸੰਘ, ਸੰਤ iਗਆਨਦੇਵ iਸੰਘ, ਸੰਤਬਲਬੀਰ iਸੰਘ ਸੀਚੇਵਾਲ ਦਾ iਵਸ਼ੇਸ਼ ਸਨਮਾਨ ਕੀਤਾ ਜਾਵ।ੇ  
 
Readers can interpret themselves who is compensating who for this deep rooted anti panthic 

conspiracy as outlined above. Can Harbhajan Singh share with Panth what is  His 

helplessness/Compulson“ mzbUrI”or otherwise must controvert above postings ASAP and clarify this 

issue before the Panth after investigation if he wishes to do so.  

 
   

10. NO response to Real academic issue raised by me based on Evidence so Far.  

 I discovered a 18th century Dasam Granth manuscript in the British library(45)   that matches the 
contents and arrangements of compositions  with the currently prepared Dasam Granth corrected  by the 
Sodhak committee during 1895-1896 AD by consulting 32 Dasam Granth Birs. My academic findings has 
been misquoted and termed as ‘misinterpretations’ and ‘misrepresentation’ by Harbhajan Singh group 
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without submitting any valid  evidence. The obvious question is, ‘Is this similarity between the two 
Granths a coincidence or a planed fabrication? Harbhajan group failed to respond to  this real academic 
issue raised by me based on concrete evidence so Far. I am writing it again for the benefit of our readers. 

Granths with title as “Sri Dasam Granth” Or “Dasam Patshahi Sri Guru Granth Sahib Ji” have been seen 
in circulation in Title prints with fixed compositions and arrangement of contents published after correction 
of 32 Granths by Sodhak committee since 1898 AD onwards.Review of Literature shows No Granth with 
Title Sri Dasam Granth or Dasmi Patshahi Ka Granth (with fixed pattern of Compositions) was seen in 
Punjab or Delhi area Sikh institutions in 18th century. Indian Sources, Persian sources & over 30 
European sources are silent about this Granth In 18th Century. In Literature Title of “Dasmi Patshahi 
Granth” was first time reported by Malcolm in 1810 AD (early 19th century). Then onwards in early 19th 
century such granths  started appearing in Sikh institutions in Punjab  initially in hand written Birs and 
then in print in 19th century. 

 No Granth similar to the pattern of published Dasam Granth is mentioned by Chhibar in his classical 
book BansavaliNama (1769-1779 AD). He mentions names such as, Smundsagar, Avtarlila, Bachittar 
Natak, Chota janmyo Granth.  Sarup Das Bhalla in Mehma Parkash (1776 AD) only mentions Vidya 
Sagar Granth. 

 After Charles Wilkin goes to Patna in 1781 AD., in I783 AD manuscript of Dasmi Patshi Granth appears 
in Calcutta, a copy of which was later put into  British Library where Chales Wilkin was  a Librarian. 
Interestingly, it  matches in all the contents and arrangements of compositions with the currently prepared 
Dasam Granth corrected  by the Sodhak committee  in 1895-1896 AD. The obvious question therefore is, 
‘Is this similarity between the two Granths a coincidence or a planed fabrication?   

History of Manuscript, Mss D5 Punjabi( HT Colebrook)  

John Malcom came to Punjab with Lord Lake in 1805. He was accompanied by Raja Bhag 

Singh of Jind up to the  Byas River. He could get only one copy of Guru Granth Sahib from 

Punjab but in Calcutta he got the copy of Dasmi Patshahi Ka Granth which was procured by HT 

Colebrook, an administrator and attorney by profession in Calcutta during 1805 AD per 

discussion of Malcolm.  Historiclly speaking Colebrook never visited Punjab.Malcolm used this 

Granth for writing his account of “Sketch of the Sikhs”, first published in 1810 AD. HT Colebrook 

then donated this Bir to British Library in 1812 or 1819 AD. It has no colophon but by Malcolm’s 

account the history can be traced to Colebrook only until when he procured in 1805AD per 

above argument. There is no clear-cut history of the custodians of this Bir.  Question arises as 

to from where Colebrook  procured  this Bir which matches with DG corrected by Sodhak 

Committee in 1897 AD (See Discussion Below) 

Chhand count of Text  in  published Bir of Dasam Granth Bir By Sodhak committee(1895-

1896)from 32 Various Dasam Granths and British Library MSS D5 Punjabi 

(Colebrook HT 1783 AD) 
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# Name of composition Published Bir BL MSS D5 

Colebrook 

1 Japu 198 198 

2 Akaal Ustat 271 ½ 271 1/2 

3 Bachittar Natak 471 471 

4 Chandi Charitar 1 233 233 

5 Chandi Charitar 2 262 262 

6 Var Bhagoti Ji 55 55 

7 Gian Prabodh 336 336 

8a Chaubis Avtaar No AFZU No AFZU 

8b Ram Avtaar 864 864 

8c Krishan Avtaar 2492 2490 

8d 22nd & 23rd Avtaar 10 10 

8e Kal Ki 588 588 

8f Mir Mehdi 11 11 

9 Brahma Avtaar 323 323 

10a Rudra Avtaar (Dat) 498 498 

10b Rudra Avtaar (Parasnath) 358 358 

11 Swaeeay 33 32 
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12 Shabad Hazare 10 7 

13 Khalsa Mehma 4 4 

14 Shastar Nam Mala 1318 1318 

15 Chiritropakhian 7555 7556 

16 Zafarnama & Hakiats 

 

 

 

Zafarnama & 12 
Hakiats in Gurmukhi 

(No AFZU) 

Manual count 858 

 Zafarnama& 

 12 Hakiats in 
Gurmukhi (858 AFZU) 

  

        

1. Title page BL MSS D5(Colebrook Dasam Granth) 

 

      

2. TATKARA of  BL MSS D5 Punjabi(Colebrook Dasam Granth)matching to have all 
compositions as noted in Published Dasam Granth as corrected and compiled by 
Sodhak Committee in 1897 AD.( See following 18 Pages for Details) 
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Page 18 

3) The following evidence shows that there was no Bachitar Natak granth or Dasami patshahi Da 
granth till late 18th century. There was only one composition with title “Bachitar Natak” 

Malcolm (1810) reports that he used only Dr. Leyden,s translations. Dr. Leyden had translated only 
Bachitar Natak with 14 cantos  from a Sikh Manuscript  in early 19th century. For Translation(see 
below)  
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 Above is from a List of Sikh Compositions Translated by Dr. John Leyden and used by Malcolm :MSS 
IOR EUR McKenzie Volume 40 British Library, London discussed in detail below under item 

4) Comments on the arrangement of compositions and Chaand count in BL MSS D5 Punjabi / 
Colebrook DG in comparison with published Dasam Granth. 

a.) The arrangement of composition in MSS D5 Punjabi/Colebrook DG manuscript shows minor variation 

of arrangement as compared with the published Dasam Granth  with respect to Placement of Shastar 

Nam Mala before Swaeeay and Shabad Hazare. In Published DG volume Shastar Nam Mala composition 

is after Swaeeays and Shabad Hazare.  

(1) Japu (2) Akaal Ustat (3) Bachittar Natak (4) Chandi Charitar 1 (5) Chandi Charitar 2 (6) Var Bhagoti Ji 

(7) Gian Prabodh (8) Chaubis Avtaar (9) Brahma Avtaar 10 Rudra Avtaar [Dat] (11) Shastar Nam Mala 

(12) 32 Swaeeay (13) Khalsa Mehma  Swaeeay (14) Shabad Hazare  (15) Chiritropakhian (16) Zafarnama 

(17) Hakayats. 

 b.) The Chaand count in this manuscript has very minor variations as follows: 

1.)  The published version has 2492 Chhands in Krishan Avtar .The Total Chaand count of 

Krishan Avtar is 2490 in Colebrook manuscript.   

• Chaand number # 2490 as noted in published versionis at  the end of Krishan Avtaar is 

absent in this manuscript. Page 570 published DG “ Satra Sau Pantal ,mah sawan sudhi 
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thiti Dee” This chaand describes the completion date of the Krishan Avtaar i.e. Samat 

1745 (1688 AD). 

• Chaand Number 1509 and 1510 of published version  are clubbed into Chaand #1509  in 

Kharag Singh Jodh Parbandh  in this manuscript and a part of the verse “jab kar beech 

sakat ko lo, tab aie nirpat kay samuih bhayo” is missing.  

2.) There are only 7  chhands Ram Kali 10 compositions (Shabad Hazare) in this manuscript 

while in published version their number is 10. Last three Chhands as noted in published text 

are extra.   

3.) There are 32 Swaeeyas in this manuscript while published Dasam Granth has 33. Only the 

first Swaeeya (Jagat Jot Japey) is not present in this manuscript. 

4.) The total count of Chiritropakhian Chaands is 7556 AFZU. But if one examines  the published 

Dasam Granth text, such AFZU is 7555. There is a mistake in actual counting in the  

published  Dasam Granth because Charirtir 403 ends in AFZU 7151. The 404 Chritirs has 405 

Chaands. Therefore, in actual counting 7151 plus 405 should make it equal to 7556, 

therefore, manuscript totaling of 7556 is correct. 

     5) Manuscript  bears no name of any Scribe but a small loose  folio of the size approximate  3x2 

inches   with no # between folio  158&159,  date of 1840 Miti Pooshbadi 15 Mangalvar (Tuesday,Dec 

23rd 1783) is seen on one side. 

 

 The other side of this loose folio is Blank. Use of word Pooshbadi indicates that  scribe is not a 

Punjabi but from Hindi heartland. There is no other internal evidence of dating or name of author is 

seen. Randhir Singh in hisShabad Moorat (Dasvay Patshah Da Ithas‐1965) on page 52 also gives 

some clue about the dating of similar Granth in 1783 at Calcutta  “Gurudwara Chhota Sangat‐Toola 
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Pati” which matches with Published Dasam Granth. This manuscript has total  532 Folios. In it the 

use of word Pooshbadi indicates that scribe is from  Hindi belt area . Therefore, probably  this 

manuscript was  written,compiled & completed in december 1783AD.( Read also on page 52 of this 

paper further discussion on  Dasam Granth  in Gurdwara Chota Sangat‐Tula Patti at Calcutta ) 

6)The Zafarnama and Hakayats have an AFZU of 858 in the  manuscript. But the published 

Dasam Granth  has no Afzu in the  end .  Jeevan Singh and Chatar Singh Published DG in Samat 

2055/1998AD has total number of 858 Chaands in this section per manual total ( Afzu) count. In 

the published work there are 6 extra chhands in Hakayats #12. in the end. 

Harbhajan Singh shoud know this manuscript also end in hakayats as one of the signs (Nishani 

)of Dasam Granth as he is looking for the Manuscript as informed by Giani Gian Singh. 

11 NO Response to Why Dev Nagri Dasam Granth (46)  which was completed 
in February 1847 came into Lahore Darbar only two months after Sikhs lost Anglo 
Sikh war and Britishers become Dictator in Punjab in December 1846? 
 -What was the need to change  IK Onkar into OM?. 
-WHY First census 1855 CE report after Britishers took over Punjab Sikhs was 
included among Hindus. Why not a separate entity/Identity as before when they 
signed all treaties with British ?  Is it a Coincidence or Plan?   
This manuscript was donated to British library By Pandit Radha Krishana per catalogue of Punjabi and Sindhi 
manuscripts in the India Office Library; compiled by C.Shackle, London 1977.  . 

A. Why Court Pandit,s family got this manuscript in their hands only 2 Months 
after the annexation of Punjab?. This manuscript is very well decorated and must have taken 
some time for its preparation which was completed in Feb.1847AD. What was the need to 
change the invocation i.e. IK Onkar into OM?. How it got into family of court pundits? 
These questions need answers. Radha Krishan, a Sanskrit Scholar was a teacher of Raja Hira Singh andthen 
Duleep Singh. His father,  Pandit Madhusudan was head priest at court of Maharaja Ranjit Singh & chief of Charities 
department (1808 CE till annexation).  His Grandfather was Pandit Brij Lal also held a post of court pandit under 
Ranjit Singh[47].  Such intelligent person with background from father and grandfather as court pandit should know the 
difference between SGGS and Dasam Granth.  He cetified this manuscript.  WHY he certified Guru Gobind Singh as 
the Founder of Sikh Faith?  This DG was written in Devnagri in Punjab in Feb. 1847 after the Sikhs lost in Anglo Sikh 
war in 1846 and in December 1846 Bhairowal treaty was signedwhen Punjab totally came under the control of 
Britishers. British resident at Lahore became an Absolute and sole dictator in Punjab.  Treacherous Tej Singh of 
Anglo Sikh war was Knighted as Raja.  Maharani Jind Kaur was incarcerated. Read three letters of Maharani  Jind 
Kaur to British resident Mr. Lawrence published by Ganda Singh(48)   

Click on http://www.globalsikhstudies.net/pdf/Three%20letters%20of%20Rani%20Jindan.pdf 
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 There is a note in the Devnagri Granth as noted in manuscript by commissioner and superintendent which informs 
that it was sent to Paris exhibition Society by Pundit Radha Krishana in July 1856CE. Please note Paris Imperial 
exhibition was held in Paris between 15th May15th- November 1855.  No Imperil Exhibition was held in Paris in 1856.  
How it can be sent from Punjab India in July 1856 after the exhibition was over? 

1.  For 1855 Paris exhibition details click on 

http://www.google.com/search?q=Imperil+exhibtion+paris+1855&ie=utf-8&oe=utf-8&aq=t&rls=org.mozilla:en-
US:official&client=firefox-a 

2.  Dates of Significant Imperial exhibitions held between 1851-1893 are as follows; London 1851CE, Paris 1855CE, 
London 1862CE,Paris 1867CE, Vienna 1873CE.  For details click on. 

http://recollections.nma.gov.au/ejournal_library/attachments/volume_3_number_1/table_1_significant_exhibitions/files
/26489/Colonial%20exhibitions_Table%201.pdf 

This manuscript was written and completed in Feb 1847.   Read below the note written in July 1856CE  which says 
that it was prepared for Paris exhibition which had already finished in Nov of 1855.  But First Imperial exhibition was 
held in London in 1851.  If this manuscript was written for Imperial Exhibition why it was not sent to LONDON Imperial 
Exhibition which took place in 1851, after 4 years when it was written? 
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MSS Punjabi D6( February 1847CE)carries a note from the Commissioner, “In conformity to the orders of the 
Governor General of India this volume named ‘The Granth Sahib’ published by Gooro Gobind Singh the founder of 
the Sikh faith, is hereby presented to the Paris Exhibition Society by Pundit Radha Kristin, Ecclesiastical Councilor to 
His Highness the late Maharajah Runjeet Singh). In the invokation Gurumukhi EK Onkar is changed to OM in 
Devnagri in this manuscript.  Read the Note from Manuscript below.  Why Governor General of India will give such 
order in Feb 1847 approving Gooro Gobind Singh the founder of the Sikh faith? 

After Sikhs lost in Anglo-Sikh war Bhairowal treaty was signed on Dec,14th 1846.  Punjab Virtually came under 
British Rule through Regency council headed by Treacherous Sardar Tej Singh who was elevated to Raja Tej Singh 
in 7th,Aug.1847CE.  For details of Bhairowal treaty [49] when Britishers became absolute masters/dictator of Punjab 
click on opinion of Bakhshish Singh Nijjar  

http://www.globalsikhstudies.net/pdf/Dec%2016th%201846%20Bhairowal%20Treaty.pdf 

 
 

 

 

 

 

B.Why In First census 1855CE report after Britishers took over Punjab Sikhs were included 
amongthe  Hindus and were not given separate Identity? [30]  It  confirms their plan to finish the spirit of 
independence of Sikhs as a nation,  although they had signed many Anglo-Sikh treaties with the Sikhs as a separate 
independent Nation from 1803 CE onwards.  This evidence confirms again that the Britishers who gave more 
importance to Dasam Granth than Guru Granth Sahib Ji  and brought Dasam Granth into Lahore Durbar as soon as 

they became dictator of Punjab in December 1846. 
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C. MSS ADD1452  

Another dasam Granth in the hands of British attorney  L.Bowring in Amritsar in 1847AD after Bhairowal Treaty is 
signed. This is MSS ADD1452 manuscript later on donated to British Library 

  
 

D. “Kartarpuri Daswen Padshah ka Granth”; Every body has heard that kartarpuri bir  of Aad Granth is in 

possession of Dhirmalia,s at Kartarpur. Britishers also produced one “Kartarpuri Daswen Padshah ka Granth”;  
which appears to be for  authentification  OF Dasam Granth  and sent to England with a note by British Commander 

in 1859. Daswen Padshah ka Granth that was presented to Queen Victoria in 1859.This manuscript is 

presently preserved in British Library, catalogued as MSS Panj. E 1. 19th century (copy 1859). Along with 

this Granth, the second copy was of Aad Granth which is catalogued as MSS Panj. E 2 was also given to 

Queen Victoria in 1859. There is no colophon. This Granth is cataloged in British Library as “MSS Punjabi 

E1” sent by the Guru Sadho Sodhi of Kartarpur. No heading of Dasam Granth or Dasvein Patshah. Starts 

Tatkara as Granth Sahib Ka. Note  by Dy. Commander Lahore “ copy of original with signature of guru 

himself &now in possession of his descendent ,Guru Sadho Singh“This is an  atypical Comment” As we all 

know Sodhi Sadhu Singh,s family had only Original Kartarpuri bir Compiled by Guru Arjan and no original 

Dasam Granth. Why such a wrong note about the history of this Dasam Granth was added?. Read Below 

about this Granth. From Catalogue of Panjabi and sindhi manuscript in india office Library. London Edited 

by C.Schackle.Page 11. 
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Read the commander notes below from manuscript as deciphered and written above from “ Punjabi MSS 

E1”. Will Harbhajan Singh,Dr Jodh Singh and Dr.Harpal Singh Pannu clarify why in 1859 British commander from 

Lahore durbar  writes note on this Dasam Granth reading“ copy of original with signature of guru himself 

&now in possession of his descendent ,Guru Sadho Singh”. One can note till 1859 british officials 

involvement  on dasam granth issue even after entering in Lahore Durbar in 1847 AD  0nwards. Is this 

coincidence? 
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12. Issue of Use of word canon 

 Canon word is a Latin word which means rule of law. Therefore what I say it means “Sri Guru Granth 
sahib is the only sanctified Sikh Scripture/Granth/Canon. It makes easier for other interfaith people of 
the world  as we encounter them everyday to understand it. If one looks into English word then canon 
word may refer to culture and art, geography, photography, names, Religion and others. Under religion 
Canonical texts have been classified in various religions as follows canon, Taoist or Daozang, Canon, 
Chinese, Tibetan, Canon, the Eucharistic Prayer of the Roman Rite. If Harbhajan Singh  speaks from the 
podium and declares that Sri Guru Granth Sahib is Granth for the whole world then canon word as used 
for other religious texts as noted above should not be the issue. 

13. Issue of Use of Computers and slides for Academic Presentations. 

Harbhajan writes on Page 69(50)   

 

Dr Harbhajan Singh should live in this real academic world rather than in the environs of socalled 
Sants/Mahants / Deravadi Tola( group).   He should know that in the modern times use of comuptors, 
slides shows, video presentations has become an important component of communication in academics  
to present the evidence in an effective manner.As Harbhajan is in habit of concealing the evidence 
therefore he hates the tools which expose his weakness. For example note how he concealed the 
evidence provided by Giani Gian singh, Budha Dal,Jit Singh Sital, Kahan Singh Nabha ( Gurmat Martand 
and Mahan Kosh), and Malcolm.. Finally issue  of Malcolm quoting Gurdas Bhalla  who died in 1636 AD 
promoting Guru Gobind singh ji who was born 1666AD. 

14. Transmutation in Scholarships 

I have noticed that while discussing the history and authenticity of Dasam Granth, Dr. Jodh Singh and Dr. 

Harbhajan Singh go out of their way to point out my academic and professional background in medical 

sciences “ਸ. ਜਸਬੀਰ ਿਸੰਘ ‘ਮਾਨ,’ ਜੋ ਿਕ ਪੇਸ਼ੇ ਵਜ� ਹਡੀਆਂ ਦੇ ਡਾਕਟਰ ਹY” (51)  .  For readers’ information I may share that I 

am a  M.B. B.S. from Punjab University, and Master of Surgery from P.G.I. Chandigarh, 5 year 

Orthopedic Surgery training in USA affiliated with Columbia University, NY, Diplomat 

American Board of Orthopedic Surgery ,Fellow American Academy of Orthopedic 

Surgeons,Fellow International College of Surgeons ,Fellow American College of International 



73 

 

Physicians and D.Lit. [Honoris Causa] Punjabi University, Patiala,India 2001. Dr. Jodh Singh 

and Harbhajan Singh want to imply that I am not qualified to indulge in discussions about Dasam 

Granth.  I have been 

involved in Sikh study  serious debates in the west for  over 25 years for details click on my Biodata 

under author link http://www.globalsikhstudies.net/abtauthor/Abt_Authors.htm  and Sikh studies work   

http://www.globalsikhstudies.net (52).Perhaps they are unaware of the fact that most of the known 

Sikh scholars were not trained in Sikh history or theology; some did not even have a formal college 

education. I am very proud of my profession as well as being a Sikh AND DOING  TAN MAN DHAN DI 

SEVA PER SIKH PRINCIPLES. For example Harbhajan should know where he is working now Dr Balbir 

Singh the  founder of Dr. Balbir Singh Sahitya Kendra, Dehradun did B.Sc. from Khalsa College Amritsar, 

M.Sc. Govt. College Lahore and finally Ph.D. In Organic Chemistry  from London. He  moved to 

Dehradun in 1925  and worked on scientific projects started by Dr Khudadad and   worked  as principal in 

a school.He also  worked as managing director  of Punjab and Sind Bank   1937-1960(53)  .  Bhai Kahn 

Singh Nabha and Bhai Vir Singh, scholars of par excellence in Sikhism, did not attend any college. 

Professor Sahib Singh has a BA degree, and Professor Teja Singh was M.A. in English.  Other Sikh Scholars  

who came from scientific background, for example were  Bhai Jodh Singh who was M.A. in Mathematics 

and Professor Puran Singh earned his M.Sc.  in Industrial Chemistry.  

  Transmutations from one discipline to another are not unheard of. Let me quote some examples of 
foreign scholars. English Poets, John Keats and  Carlos Williams, were from medical backgrounds; Keats 
was a surgeon and Williams was a general medical practitioner. Dr. Francis Crick who discovered DNA 
structure and thus won Nobel Prize in medicine was a physicist by training. Another Nobel Prize winner 
in medicine, Dr. Hargobind Khurana, earned his doctorate in Chemistry.  

15.ISSUE   OF MALCOLM QUOTING GURDAS BHALLA  WHO died 1636AD PROMOTING 
GURUGOBIND SINGH JI Who was Born 1666A.D. Can he name any Hindu temple or Mosques 
destroyed by Guru Gobind Singh Ji between 1699 -1708?. 
 
Harbhajan writes(54) “  ਦਸਵ� ਪਾਦਸ਼ਾਹ ਦੇ ਗ੍ਰੰ ਥ ਿਵਚ ਬਹੁਤ ਕੁਝ ਬ੍ਰਾਹਮਣਾਂ ਦੇ ਸ਼ਾਸਤ੍ਰਾਂ ਅਤੇ ਕੁਰਾਨ ਤ� ਿਲਆ ਿਗਆ ਹ ੈ(ਸਫ਼ਾ 120)।.... ਪਰ ਗੁਰੂ ਗੋਿਬੰਦ 

ਿਸੰਘ ਨੇ ਿਹੰਦੂਆਂ ਦੀ ਪੂਜਾ ਨੂੰ  ਪੂਰੀ ਤਰ੍ਹਾਂ ਨਕਾਰ ਿਦਤਾ (ਸਫ਼ਾ 121)।  ਗੁਰੂ ਗੋਿਬੰਦ ਿਸੰਘ ਨੇ ਆਪਣੇ ਿਸਖਾਂ ਨੂੰ  ਿਜਨ੍ਹ ਾਂ ਨਕੁਿਤਆਂ ਉਤੇ ਿਹੰਦੂਆਂ ਨਾਲ� ਵਖ ਕੀਤਾ, ਉਹ ਸਨ- 

ਜਾਤੀਵਾਦ ਦਾ ਖ਼ਾਤਮਾ, ਸਭ ਲਈ ਧਰਮ ਦੇ ਦਰਵਾਜ਼ੇ ਖੋਲ੍ਹ ਦੇਣਾ ਅਤੇ ਸ਼ਸਤਰ ਧਾਰਨ ਕਰਨ ਨੂੰ  ਹਰ ਿਵਅਕਤੀ ਦਾ ਧਾਰਿਮਕ ਫ਼ਰਜ਼ ਬਣਾ ਦੇਣਾ, ਜਜਦ� ਿਕ ਿਹੰਦੂਆਂ ਿਵਚ ਸ਼ਸਤਰ 

ਧਾਰਨ ਕਰਨਾ ਕੇਵਲ ਖਤਰੀ ਦਾ ਅਿਧਕਾਰ ਸੀ (ਪ. 121)... ਦਸਮ ਗ੍ਰੰ ਥ ਕੇਵਲ ਿਮਿਥਹਾਿਸਕ ਕਹਾਣੀਆਂ ਦਾ ਸੰਗ੍ਰਿਹ ਨਹ�, ਬਲਿਕ ਗੁਰੂ ਦੇ ਯੁਧਾਂ ਅਤੇ ਬਹਾਦਰ ਿਸਖਾਂ ਦੀ ਬੀਰਤਾ 

ਨਾਲ ਵੀ ਭਰਪੂਰ ਹੈ Courage is thoughout this work, placed above every other virtue. (P. 121...Thus, at once founding the sect of 
Sikhs, he struck the whole world with awe : overturning temples and sacred places, tombs and mosques(55)  , he levelled 
them to the ground, rejecting the Vedas, the six Sastras and the Koran, he abolished the cry of Namaz and slew the Sultans ; 
reducing the Mirs and Pirs to silence...... the Brahmins, the Pandits, and the Jotishis had acquired a relish for worldly things ; they 
worshiped stones and forgot the Supreme God. Thus, the Muhammedan and Hindu, remained involved in delusion and ignorance, 
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when the third sect of the Khalsa originated in purity (123-24)” ਮੈਲਕਮ ਦੇ ਇਹ ਆਪਣੇ ਸ਼ਬਦ ਡਾ. ਮਾਨ ਦੀਆਂ ਯੁਕਤੀਆਂ ਦੁਆਰਾ ਪ੍ਰਚਾਰੇ ਅਸਤ ਨੂੰ  ਨਗਨ 

ਕਰਨ ਵਾਸਤੇ ਕਾਫ਼ੀ ਹਨ ਅਤੇ ਜੇ ਿਕਸੇ ਆਤਮਾ ਰਾਮ ਿਨਰਮਲੇ ਨੇ ਉਸ ਨੂੰ  ਇਹ ਚੀਜ਼ਾਂ ਪੜ੍ਹਾਈਆਂ ਹਨ, ਤਾਂ ਉਸ ਦੀ ਪਿਵੱਤਰ ਿਸਖੀ ਨੂੰ  ਪ੍ਰਣਾਮ ਹੈ।(56)   
 

Can Harbhajan Singh give any evidence that from 1699 when Khalsa was created and till his 
death in 1708, Guru Gobind Singh Ji  after founding the sect of Sikhs struck the whole world 
with awe : overturning the templesof the Hindus and sacred places, tombs and mosques of the 
Muslims? Can he name any Hindu temple or Mosque destroyed by Guru Gobind Singh Ji between 
1699 -1708?  
  
If Harbhajan has no evidence then I will say “ਉਸ ਦੀ ਪਿਵੱਤਰ ਿਸਖੀ ਨੂੰ  ਪ੍ਰਣਾਮ ਹ”ੈ  Note below from the source 

 what reference  Harbhjan is giving above is on page 190,192 and not on page  (123-124) as quoted by him. In his passion 

about promoting Dasam Granth as total Bani by Guru Gobind Singh he gets confused wants to mislead the readers by quoting  

wrong page #,s why?. Will like Dr.Jodh Singh and Dr. Pannu to help him and comment on the issue 

 

Harbhajan writes (57)   “ਮੈਲਕਮ ਦੀ ਇਕ ਹੋਰ ਗ਼ਲਤ-ਿਬਆਨੀ ਿਕ ਭਾਈ ਗੁਰਦਾਸ ਭੱਲੇ ਨੇ ਗੁਰੂ ਗੋਿਬੰਦ ਿਸੰਘ ਜੀ ਨੂੰ  10ਵਾਂ ਅਵਤਾਰ ਿਲਿਖਆ ਹੈ, ਵੀ ਮਾਨ 

ਸਾਿਹਬ ਨੇ ਆਤਮਾ ਰਾਮ ਨਾਲ ਜੋੜ ਿਦਤੀ ਹੈ। ਜੇ ਆਤਮਾ ਰਾਮ ਨੇ ਭਾਈ ਗੁਰਦਾਸ ਦੀ ਚਰਚਾ ਵੀ ਕੀਤੀ ਹੋਵੇ, ਤਾਂ ਭ੍ਰਾਂਤੀ ਆਤਮਾ ਰਾਮ ਨੇ ਪੈਦਾ ਕੀਤੀ ਇਹ ਕਦ� ਜ਼ਰੂਰੀ ਹੈ ? ਇਹ 

ਭ੍ਰਾਂਤੀ ਮੈਲਕਮ ਦੀ ਸੀ, ਉਹ ਨਹ� ਸਮਝ ਸਿਕਆ ਿਕ ਭਾਈ ਗੁਰਦਾਸ ਦੋ ਹਨ। ਸਮਝੇਗਾ ਵੀ ਿਕਵ� ? ਜਦ� ਿਕ ਿਸਖ ਪੰਥ ਵਲ� ਵੀ ਅਜ ਤਕ ਦੂਜੇ ਭਾਈ ਗੁਰਦਾਸ ਦੀ ਵਾਰ ਨੂੰ  ਪਿਹਲੇ 

ਭਾਈ ਗੁਰਦਾਸ ਦੀਆਂ 40 ਵਾਰਾਂ ਦਾ ਅੰਗ ਬਣਾ ਕੇ 41ਵ� ਵਾਰ ਪ੍ਰਕਾਿਸ਼ਤ ਕੀਤਾ ਜਾ ਿਰਹਾ ਹੈ।“  

  Gurdas Bhalla writing Guru Gobind as 10th avtar and not 19th avtar as mentioned by Harbhajan in confusion. 

Everybody knows that Gurdas Bhalla died during the time of 6th Guru. How Malcom account can report him wrting 

about Guru Gobind Singh?  Malcolm never knew Gurumukhi. Leyden’s translation used by him reads “when 12 

centuries of completed”.  See below Leyden,s translation. (58)   
Evidence shows that this VAR ws written after 1786AD. 19th Pauri of Gurdas Var 41 was Written after Oct. 23, 

1786(  when 12 centuries of Hijri completed Xh bwrh sdI inbyV kr).Bhai Vir Singh’s opinion about  this being 

written by the writer of Sarab Lo Granth. It is also noted in Leyden,s translation. Readers are advivesed to read 

varan “Bhai Gurdas Steek” by Bhai Vir Singh page 636-650(59)   inorder to  appreciate Harbhajan opinion on 
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it. But as this 19th Pauri is found in Ledon,s translation British angle need to be explored why Malcolm used 

GUrdas Bhalla reference in relation to Guru Gobind singh as Gurdas Bhalla Died in 1636AD during time of 6th 

GuruJi.As Dr.harbhajan Singh is misguiding the redears  by concealing the page #,s. request Dr Jodh Singh and 

harpal singh pannu to look int the issue with following evidence of its translation  found in Leyden,s work in (MSS 
IOR EUR McKanzie Volume 40 British Library).   

  
 

 
   
 
16. Did Britishers Destroyed Indipendent Sikh Nation 
 Harbhajan writes (60)  “ਡਾ. ਜਸਬੀਰ ਿਸੰਘ ਮਾਨ ਦਾ ਅਗਲਾ ਪ੍ਰਸ਼ਨ ਹ-ੈ ਕੀ ਮੌਜੂਦਾ ਪ੍ਰਕਾਿਸ਼ਤ ਬੀੜ ਦਾ ਪਾਠ 

ਅਤੇ ਕ੍ਰਮ ਅੰਗ਼ਰੇਜ਼ਾਂ ਨੇ ਿਸਖ ਕੌਮ ਦੀ ਸੁਤੰਤਰ ਹ�ਦ ਨਸ਼ਟ ਕਰਨ ਵਾਸਤੇ ਪ੍ਰਿਸਧ ਕੀਤਾ ਸੀ ?”.  
See the evidence above in Item #10 Britshers  introduced Colebrooke Dasam Granth when Britishers 
started advancing into Punjab.  They planted Devnagrai Dasam Granth In Lahore Darbar in Feb. 1957 as 
noted above in item# 11 only two months after they became virtual rulers of Punjab. Budha Dal writers 
admit that Dasam Granth and Sarabloh Granth came to Punjab In 1803 AD as noted above In item #7.  
   
After  reading above readers can decicide themselves what happened in Sikh history as recorded below..  
-Achievements of the Britishers by Introducing and Promoting Dasam Granth through Nirmalas  
and shahids in early 19th Century Punjab they initiated a process   which resulted in 
Brahmanization/Vedantization of  Sikhism. 

•          Able to create an ideological rift between the Sikhs on both sides of Satluj river. 

•          Decreased the influence of Guru Granth Sahib as Dasam Granth started initiallily in 
gurudwaras south of Sutlej river. Probably through Sikh chiefs  who stood aligning with 
them in 1803AD onwards. 
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•          Fall of Maharaja Ranjit Singh kingdom. (Political/Territorial gain and finishing the 
barrier between rest of India and central Asia) 

•          Punjab  became a new field for Christian missionaries and a total of 44 new missions 
came in Punjab after the annextation. Note only Ludhiana Mission was opened in 1834. 

•          Christian’s missions total 44, American Presbyterian – 16, Church of England – 7, 
American United Presbyterian – 11, Church of Scotland – 3, New Zealand Presbyterian – 
2, Methodist Church of Southern Asia – 6 

•    Dalip  Singh, last Sikh King, baptized to Christianity in 1853AD.& Raja Harnam Singh 
s/o Randhir Singh of Kapurthala in 1862AD. 

•     In First census 1855 AD report after Britishers took over Panjab Sikhs were included    
among Hindus which confirms the plan to finish the spirit of independence as Sikh 
nation. Although they signed many  Anlo-Sikh treaties with Sikhs as a separate 
independent Nation from 1803 AD Onwards(61)   

Read Lord Dalhousie, Governer General of India Statements of Sikh Nation in 1848 and 
1849 openly mntioning destroying the power of Sikhs as an Indipendent nation. (62)    

 

 

Harbhajan Singh,s Book and his article “Concept Of Kaal Purakh In Sri Dasam Granth Sahib is nothing 
but   a tool for vedantization/brahminization  of  Sikhism. 

17.EVIDENCE IF SIKH WRITER HELPED MALCOLM IN INFORMING HIM ABOUT INITIATION INTO 

KHALSA PANTH(“ਅਿਮ੍ਰਤ ਛਕਣ ਸੰਬੰਧੀ” KHANDEY DI PAHUL) AND “ਖ਼ਾਲਸ ੇਦੀ ਸਥਾਪਨਾ ਦ ੇਸੰਵਤ ਸੰਬੰਧੀ” 
DATING OF CREATION OF KHALSA” 
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 Harbhjan writes (63)  “ਡਾ. ਮਾਨ ਕਿਹੰਦੇ ਹਨ- ਕੀ ਕਲਕੱਤੇ ਦੇ ਆਤਮਾ ਰਾਮ ਿਨਰਮਲੇ ਦਾ ਪਟਨੇ ਦੇ ਿਨਰਮਲੇ ਮਹੰਤਾਂ ਨਾਲ ਕੋਈ ਸੰਬੰਧ 

ਸੀ ? ਡਾ. ਮਾਨ ਅਿਜਹ ੇਿਵਦਵਾਨ ਹਨ ਿਕ ਪ੍ਰਸ਼ਨ ਹਰੋ ਖੜ੍ਹਾ ਕਰਦੇ ਹਨ, ਉਤਰ ਹੋਰ ਹੀ ਦੇਣ ਲਗ ਪ�ਦੇ ਹਨ। ਇਸ ਪ੍ਰਸ਼ਨ ਦਾ ਉਤਰ ਨਾ ਦੇ ਕੇ 

ਪਿਹਲਾਂ ਉਹ ਹੋਰ ਪ੍ਰਸ਼ਨ ਿਸਰਜਦੇ ਹਨ ਿਕ ਆਤਮਾ ਰਾਮ ਨੇ ਅਿਮ੍ਰਤ ਛਕਣ ਸੰਬੰਧੀ ਅਤੇ ਖ਼ਾਲਸੇ ਦੀ ਸਥਾਪਨਾ ਦੇ ਸੰਵਤ ਸੰਬੰਧੀ ਗ਼ਲਤ 

ਜਾਣਕਾਰੀ ਿਕਉਂ ਿਦਤੀ ਹ ੈ? ਅਸਲ ਿਵਚ ਇਹ ਦੋਵ ਂਜਾਣਕਾਰੀਆ ਂਆਤਮਾ ਰਾਮ ਨੇ ਿਕਤੇ ਨਹ� ਿਦਤੀਆ,ਂ ਮੈਲਕਮ ਨੇ ਿਦਤੀਆ ਂਹਨ ਅਤੇ ਡਾ. 

ਮਾਨ ਜ਼ਬਰਦਸਤੀ ਇਸ ਦੋਸ਼ ਿਵਚ ‘ਆਤਮਾ ਰਾਮ’ ਨੂੰ  ਸਜ਼ਾ ਦੇਣ ਦਾ ਯਤਨ ਕਰਦੇ ਹਨ।“ Readers can look at the evidence for 

themselves as presented from the source page #,s of Malcolm,s Book “Sketch of the Sikhs(64)  ” 

A “ਅਿਮ੍ਰਤ ਛਕਣ ਸੰਬੰਧੀ” read page 181 Malcolm book line 2 and line 3 and note is it Malcolm or the Sikh writer? It 

Reads  “ Described by a Sikh writer”.  

 

 

B.“ਖ਼ਾਲਸ ੇਦੀ ਸਥਾਪਨਾ ਦੇ ਸੰਵਤ ਸੰਬੰਧੀ” read page 185 from Malcolm book last two lines  

and page 186 bottom, readers should note the evidence again  themselves, and  decide is it 

Malcolm or the Sikh writer? Note word agreeably to the author. Page 186 malcolm book 
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describes that Guru Gobind Singh created Khalsa on Friday, 8th month of B’hadra in samat 1753 
[1696 A.D.] Please read the footnote on page 186 which reads as “Agreeably to this author  
(  Probably Atma Ram as Malcolm was consulting  Nirmala priest in Calcutta as noted page#,s 2 
and 3 in Introduction), Guru Govind was initated on Friday the 8th month of B’hadra in the samat 
1753 (1696 A.D) and on that day his great work, the Dasama Padshah Ka Granth, or book of the 
tenth king was completed”. 

 

    

18  No Difference between Avtar Singh Vahiria and Dr. Harbhajan Singh       
Amritsar Singh Sabha and  background of Sodhak Committee: 

ਸੋਧਕ ਕਮੇਟੀ ਅਤੇ ਦਸਮ ਗ੍ਰੰ ਥ ? (65). Sodhak committee was formed  by Gurmat Granth Pracharak Sabha 

at the request of Khalsa Diwan of Amritsar Singh Sabha controlled by Baba Khem Singh Bedi.  All 
scholars utilize  Dasam Granth published in 1900 AD in their studies which was compiled during 
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1895-1896 AD by the Sodhak committee using 32 Granths. Why is Dr. Harbhajan Singh silent 
on Sodhak committee’s criterion for selection and their opinion on 32 different Dasam Granths 
circulating at that time? Baba Khem Singh Bedi had close relations with the Governor Eggerton and 
Britishers. Due to an excellent military help by Sikhs to the Britishers in 1881, Viceroy Ripen initiated a 
Proposal to give management of Sikh Institutions to the Sikhs. But Eggerton, Governor of Punjab, 
opposed his advice and wrote “I think it will be politically dangerous to allow the management of Sikh 
temples to fall into the hands of a committee, emancipated from government control. And trust, your 
Excellency will resist passing such orders in the case, as will enable to continue the system, which has 
worked successfully for more than 30 years.” (MS. ADD 43592, British Library).  

The Government of India bestowed on Khem Singh Bedi a khill’at or robe of honor of the value of 1,000 
rupees and a double barreled rifle. His Jagirs were enhanced from time to time and, towards the end of 
his  life,  his  possessions  in  land  in  Montgomery  district  alone  amounted  to  28,272  acres.  He  was 
appointed a magistrate in 1877 and an honorary munsif in 1878. He was made Companion of the Indian 
Empire  (C.I.E.) in 1879, was nominated to the Viceroy's Legislative Council in 1893, and when the Indian 
council  Act  was  extended  to  the  Punjab  in  1897,  he  was  among  the  first  non‐official  members 

nominated  to  the  Punjab  legislature.  He was  knighted  in  1898  (K.C.I.E).   (Bhagat  Lakshman  Singh 
autobiography edited by Dr. Ganda Singh chapter page 18,).  According to Bhai Lakshman Singh it 

appears that Khem Singh Bedi realized as to what he did  in the end.    In the concluding part Bhagat 
Lakshman, who was known to Babaji ji for long time, wrote that baba ji replied “Well said, my 
boy you are perfectly right.  Truly, I am not the man, I was.” (65b). 

    

 After this report of Sodhak committee published by Sardool Singh of Gurmat Granth Pracharak Sabha in 

1897AD, the Sabha fell into oblivion. Lahore Singh Sabha which has 118 Singh Sabhas with them  did not 

approve the report of Sodhak committee and requested Sodhak Committee to first find out which is the 

authentic version of Dasam Granth.  

Professor  Teja Singh writes about Amritsar Singh Sabha (65c) “The Amritsar Diwan was left only 
with the three Sabhas of Amritsar, Faridkot and Rawalpindi. Its president was Baba Khem Singh and 
Secretary his staunch disciple, Bhai Avtar Singh Vahiria. This Diwan, though truncated, still enjoyed 
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some prestige on account of its association with the central temples and the great authority of Baba 
Khem Singh and certain ruling princes. It held its annual meetings as usual on the Diwali and 
Vaisakhi occasions. Maharaja Bikram Singh of Faridkot gave Rs. 75,000 for erecting the building of 
the Free Kitchen attached to the Golden Temple. He also spent Rs. 25,000 on the electrification of 
the sacred premises. To counteract the so‐called innovations introduced by the extreme 
reformers like Bhai Gurmukh Singh a Hinduised commentary of the Holy Guru Granth Sahib was 
prepared by Gyani Badan Singh and published at the expense of the Faridkot Durbar. A stream of 
books and pamphlets issued from the prolific pen of Bhai Avtar Singh Vahiria and others to meet 
the ever advancing tide of reform‐literature as produced by Bhai Dit Singh and Bhai Gurmukh 
Singh. Bhai Avtar Singh, in his book Khalsa Sudhar Taru, and later on in his bigger books called 
Khalsa Dharam Shastar and Gur Darshan Shastar, tried to prove that the Sikhs were Hindus, that 
the Gurus worshipped gods and goddesses, and that it was wrong to convert Mohammedans to 
Sikhism or to abolish caste system and untouchability. After firing a few more shots in the air this 
fighter of a losing cause retired to his native city, Rawalpindi, along with his master, Baba Khem 
Singh and gave no further trouble to the staunch reformers. Baba Khem Singh, however, did much 
for the spread of female education in the western Punjab, and brought thousands of Hindus into 
the fold of Sikhism”.  

Why is Harbhajan Singh silent on report of Sodhak Committee and opinions of scholars on 
Sodhak committee? Why is Harbhajan silent on the academic work of other scholars which I 
included in my paper. Dr. Balwant Singh Dhillon, Dr. Kashmir Singh and Jugraj kaur Baath from Guru 
Nanak Dev University; Dr Balkar Singh, Dr Gurnam kaur, Dr. Sukhdial Singh,Dr Kulwindar Singh Bajwa 
from Punjabi Universty;  Dr. Gurinder Singh Mann from UC California, Santa Barbara,Dr. Gurmel 
Singh Sidhu from California  State University, Fresno California and Pal singh Purewal on Guru Gobind 
singh Patri in Patna dasam Granth. It appears that Dr Harbhajan Singh is doing the same Brahminasation 
of Sikh literature as was done by Minas in 17th century, Nirmalas and Udasis in 18th and 19th century and 
Bhai Avtar Singh Vahiria of Amritsar Singh Sabha during Singh Sabha Lehr days ( 110-120 years ago) as 
outlined above by Prof. Teja Singh. 

19. Evidence that Britishers/Malcolm account preferred Bachitar Natak over Guru 
Granth Sahib in Late 18th century 

 Harbhajan Singh writes (66) that, “ ਡਾ. ਮਾਨ ਿਲਖਦਾ ਹੈ ਿਕ ਅਠਾਰਵ� ਸਦੀ ਦੇ ਅੰਤ ਿਵਚ ਅੰਗ਼ਰੇਜ਼ਾਂ 

ਦੁਆਰਾ ਗੁਰੂ ਗ੍ਰੰ ਥ ਸਾਿਹਬ ਉਤੇ ਬਿਚਤਰ ਨਾਟਕ ਦੀ ਉਤਮਤਾ ਸਥਾਿਪਤ ਕਰਨ ਦੇ ਯਤਨ ਕੀਤੇ ਗਏ ਹਨ ? ਉਸ ਦੇ 

ਇਸ ਿਨਸ਼ਚਯ ਦਾ ਮੁਖ-ਆਧਾਰ ਮੈਲਕਮ ਦੀ ਪੁਸਤਕ ‘Sketch of the Sikhs’ ਹੈ!” 

Read below the Malcolm’s original statement that Colebrook had Adi Granth but no record of 

any translation, which was explained to them by a Nirmala priest. Evidence shows that only 

Bachitar Natak composition was was translated by Leyden. Read below page 2 and 3 of 
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Malcolm Book.Evidence shows that Dr.John Leydon has copy of Guru Granth sahib ji. But he 

never translated it. He then donated such Guru Granth sahib copy back to British Library. He 

did translation of Bachitar Natak composition which had 14 cantos only. 
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Harbhajan should know that per Charles wilkin account sice 1781 AD British started 
meddling with Sikh scripture but based on evidence translated Bachitar natak only. 
1781 charles wilkin writes when he visits Patna  “They(sikhs) told me further, that some years 
after this book of Noneek Sah had been promulgated, another10 made its appearance, now held in almost as much 
esteem as the former. The name of the author has escaped my memory; but they favoured me with an extract 
from the book itself in praise of the Deity. The passage had struck my ear on my first entering the hall when the 
students were all engaged in reading. From the similarity of the language to the Hindoovee, and many Sanscrit 
words, I was able to understand a good deal of it, and I hope, at some future period, to have the honour of laying 
a translation of it before the Society. They told me I might have copies of both their books, if I would be at the 

expense of transcribing them.”  Why Britishers became interested in Sikh scriptures 
since 1781 AD?. It could be nothing more than missionary and political at 
that period of history with ascendecy and control of Sikhs over northern 
India. 

I want the readers to review the following  list of Sikh compositions translated by John Leyden 
and used by Malcolm  as he writes  in  the  introduction  in his book.  (MSS  IOR  EUR McKenzie 
Volume  40  British  Library) (67). after  reviewing  the  evidence  readers  can make  their  own 
opinion on this issue. 

• Translation of Sri Bachittar Natak by Guru Gobind Singh from a Sikh manuscript.  It  is a 
translation by Dr.  Leyden of 14  cantos of Bachitar Natak. There  is no mention of any 
Dasam Granth. Pages 125‐182, first 3 folios blank  
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•  The chapter of Guru Gobind Singh  from Dogger dialect of Punjabi starts with Avatars 

and ends with story of Guru Gobind Singh’s  fight with Hill Rajas and Khans and  in  the 

end fleeing to Chamkor at midnight covering his face from shame. Page 189‐202 

•  Composition  titled  as  Ram  Kali  10th  Patshai  having  11  Pauris  only(1‐7,15,17,19,20) 

which  in  later Gurumukhi  literature   have been  seen as   Var 41 of Bhai Gurdas  ( also 

called Second Bhai Gurdas) with 28 pauris. Missing 16th Pauri describing demolishing, 

temples, mosques and tombs  by 10th guru (Anti Hindu & anti Muslim which are missing 

in this translation  but has been  cited by Malcolm (see Pages 189 – 202) 
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• Bhagat Ratanavali from Punjabi account of pious personages starting with stories of Dru, 

Naradmuni,  Prahlada,  Rajajanak,  Raja  Harichandra,  Krishna,  Dropti,  Pandavs,  Jaidev, 

Namdev, Trilochan, Dhana Jat, Kuber, Indra, Robber Valmiki, Gobind Raj, and ending  in 

Krishna. It seems to be translation of Bhai Gurdas Var #10. ( Pages 208 – 220) 

• Gian  Ratanavali  from  Sikh  dialect  of  Punjabi  which  is  translation  of  1st  var  of  Bhai 

Gurdas with 49 pauris. (Pages 220 – 241) 

• Many  sources  in  the  translation Distort  Sikh History when  you  read  the details.  I will 

write the detail of these accounts in future because the subject is very important. 

 

Please note there is no evidence of any translation of Sri Guru Granth sahib done by Britishers 

in  late  18th  century  except Bachitar Natak  composition  (as noted  in MSS  IOR  EUR McKenzie 

Volume  40, British  Library,  translated  by Dr.Leydon). Malcolm  got  one  copy  of Guru Granth 

Sahib  but  no  copy  of Dasam Granth  from  Punjab  in  1805. But Colebrook  in Calcutta was  in 

possession of two Granths. Evidence shows that Charles Wilkin in 1781 talks about translations 
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but evidence  shows only Bachitar natak  with 14 cantos(ADHIAYS) gets translated and used by 

Malcolm in his Sketch of the sikhs. Readers can decide on the issue themselves after reviewing 

above Evidence that why britishers tnaslated Composition of Bachitar natak Only. 

20. Internal evidence of the dates in Dasam Granth is a proof of compilation of 
this Granth, not written by a single author. 

The compilation dates of some Banis in Dasam Granth are not in chronological order and some 
of them have no dates at all and contain contents of miscellaneous nature. From this it is easy 
to conclude that Dasam Granth was compiled by someone and not written by one author. Dr 
Harbhajan Singh admits [68] “..ਇਸ ਲਈ ਵਖ-ਵਖ ਸਮ� ਿਲਖੇ ਗਏ ਇਨ੍ਹ ਾਂ ਖੰਡਾਂ ਨੂੰ  ਇਕ-ਸੂਤ੍ਰ ਿਵਚ ਪਰੋਇਆ ਿਗਆ ਹੈ!” 

Then the question is who is the complier (iks ny ਇਕ-ਸਤੂ੍ਰ ਿਵਚ ਪਰੋਇਆ)  of this Granth and when 
was it compiled? Readers can look at the dates and formulate their own opinions whether this 
Granth is a compilation or written by one author based on dates and their locations in various 
pages/folios of the so called Dasam Granth. Evidence confirms that it happened first time in late 
18th century 1783 AD. 

A. Dates in Published Dasam Granth and pages they appear  

Ram Avtar, 1).  (Page254 DG) samat 1755, Haar vadi Pritham Sukh dawan (Tuesday, 14 June, 1698 CE) 

Krishan Avtar, 2) (page354DG) chhand 755 Samat 1745(1688CE) 
                    3) -(page386DG chhand 983)Samat 1744 mah Sawan sudi Budhvar(1687 

Please see below in section B. 

 4)  (Page570dg chhand 2490) samat 1745, mah sawan sudhi thiti deep (Sawan Sudi 7, 1745 Bikrami / 
Tuesday, 24 July 1688 CE ) 

Charitar Pakhyan, 5) Page (1388DG) Samat  1753 (satra sahas Bhanijay Arad sahas fun teen Kahajay) 
Bhadrav Sudi Ashtami Ravi wara.Please check (Day Sunday [Rajistan] is wrong. Should be Tuesday [in 
Punjab at Satluj]). According to the Bikrami Calendar which begins on Chet Sudi 1, which was prevalent 
in Punjab, it was Tuesday on Bhadon Sudi 8, 1753 Bikrami, August 25, 1696 CE.  For detailed discussion 
of this date, pleaseIntroduction to English Translation By Pal Singh Purewal “ Guru Kian Sakhian by 
Pritpal Singh Bindra “original work by Bhai Saroop Singh Kaushish, edited (Punjabi) by Prof. Piara 
Singh Padam. 
 
 Above evidence of dating shows dates as; Page254, 1698CE. Page 354, 1688CE. Page386, 1687CE. 
Page 570, 1688Ce.Page1388, 1696CE. 
 
 
B) Dates in  Anandpuri Bir, (So Called Hazuri Bir of dasam Granth) 

Folio 116/2 end of Birah Natak) “samat 1744 Sawan, Sudi Budhvar”(Sudi date is incomplete, numeric 
portion is missing; it was Wednesday on Sawan sudi 5, August 3, 1687 CE, and on Sawan Sudi 12, 
August 10, 1687 CE. It has to be one of these two dates) 
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Chandi charitar Ukat Vilas  119-154 written by writer Hardas on page 119, date is in end), “Samat 1752 
Miti Fagan 28”Monday, 24 February, 1696 CE 
(Jodh Parband Poora Hoyia/ Lykhya Hardas/ “Samat 1752 Miti Chet 22”Chet dates are always a problem.  
Mostly historians have treated Chet as the 12th month of the solar Bikrami Calendar, while occasionally it 
has been treated as the first month. Even Dr. Ganda Singh in most cases has treated it as the 12th month, 
but in one instance he has definitely treated it as the first month.If we consider Chet as the 12th month of 
1752 Bikrami then the converted date would be Thursday, 19 March, 1696 CE; but, if we treat it as the 
first month of the year, then the converted date is Wednesday, 20 March, 1695 CE.) 
 
21. Atma Ram and Tribhangi chhands in Sri Akal Ustat. 
 I have no argument with Harbhajan Singh as his understanding of Chandi is different.  

He writes on page 96 [69] 

 
 I am rewriting my point of view so that reader’s shoud know my point of view and the issues. Bhai Kahn Singh Nabha 
on this issue says that chhands 201-210 are questions therefore answers must be searched out.  Obviously, Chhand 
211-230 Dhirag tribhangi Chands are not part of Akal ustat.  He gave the evidence by quoting an entry kapardan 
(kpridn)[70a] that Pundit Ram Krishan authored “Bhagwati Padye Push Panjal” which is very old, contains 30 

tribhangi chhands and their independent translation is found in twenty tribhangi chhands of Akal Ustat.  He writes the 
end line of Chaand 211 in Gurmukhi and then quotes the Dev Nagri version of the original chaands refer to Kapardan 
entry in Mahan Kosh[70b]. I am quoting here the source entry so that the readers can decide on the issue themselves. 
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All the authors who have written on the issue of Dasam Granth’s authenticity have by consensus agreed that  Akal 
Ustat is the composition of Guru Gobind Singh because it conveys the message that Waheguru/God is the Perfect, 
Omnipotent, Omniscient Lord who treats everybody alike.  He is All Pervading.  He is the Creator, The Preserver and 
the Destroyer.  But many authors disagree and have given the opinion that Chhands 201-230 are out of context and 
are not in line with the main theme of Akal Ustat. While chhands 201-210 are questions without answers and chhands 
211-230 are clearly in praise of Chandi/devi and thus promotes worship of goddess.  

Read Prof. Gurnam Kaur’s two Papers.1. The Doctrinal inconsistencies in DasamGranth: In relation to 
Avtarhood (Part I). Click on 

http://www.globalsikhstudies.net/pdf/Gunam kaur Part I The Doctrinal inconsistencies in Dasam Granth.pdf 



88 

 

2. The Doctrinal inconsistencies in Dasam Granth. In relation to Devi Pooja, Shaster as Pir, Anti-long hair, 
intoxicants and woman (Part II):  

click on http://www.globalsikhstudies.net/pdf/Gurnam%20Kaur%20Part%20II%20-
The%20Doctrinal%20inconsistencies%20in%20Dasam%20Granth.pdf 
 
3. Read also Dr. Kulwinder Singh Bajwa’s paper on authorship of Krishan avtar. Click on 
http://www.globalsikhstudies.net/pdf/Kulwinder%20Singh%20Bajwa%20One%20thought.pdf 

Randher Singh published his Shabat Moorat (Dasvey Pat Shah Da Ithas).  Page 27 gives the idea that Atma Ram in 
chhand 201 of Akal Ustat could be a person. Eyck shy sir Warm aecia mix Isa bin Randher Singh translates it Sri 
Atma Ram curio in Chhand 201 as “ Guru Sahib dye apnea such man (Sudan), Jab Sharable Sikh ( SrdwlU isK ny svwl 

auTwieAw) Ney Eh Swal Uthya….”. (aucirXo) means words coming from a mouth.  Then he answers the question of 201 

chhand in Chhand 231.  Randhir Singh also reads that chhands of Akal Ustat,11-200 and chhand 201 onwards and 
Initial 10 chaupees were not written in one time but in different years. Who wrote them?.  Read Kahan Singh Nabha’s 
comments  below. As discussed above in “Sketch of the Sikhs” by Malcolm, Atma Ram is responsible for distorting 
the Sikh concept / Mode of Baptism, Khandey the pahul and the creation of Khalsa.  It is quite possible that such a 
Nirmala who helped Malcolm could cause distortion in doctrinal frame work of Akal Ustat as well.  Word SRI in Hindi 
or Punjabi may refer to a Person or Mister.  Atma can be a name of a person or can be used for soul.  Word uchrio 
alludes to a person who is very much alive and is speaking (words coming from a mouth).  As the questions rose in 
201-210 has no answers then 211-230 reads praise of Devi / Chandi.  Bhai Kahn Singh Nabha on this issue says that 
chhands 201-210 are questions therefore answers must be searched out.  Obviously, Chhand 211-230 Dhirag 
tribhangi Chands are authored by “Bhagwati Padye Push Panjal” as noted above 

Read the English translation of end-lines of each Chhand (210-230) praising Chandi/DeviBy Piara singh Sandhu[71] 

Hail to you, O annihilator of Mahikhasura (resembling a buffalo) demon, O Displayer of knot of glamorous 
hair on your head and O Canopy (aegis) of the world. 1||211 

Greeting to the Murderer of Mahikhasur (a demon resembling a buffalo), the Displayer of knot of glamorous 
hair on the head and the primeval force. 2||212 

Hail, O hail! The Chopper of Mahikhasur, the Displayer of glamorous hair knot on your head and the Victor 
over demons. 3||213 

Hail, hail O Trampler of demon Mahikhasur, who pervades the earth, sky and underworld, above and below. 
4||214 

Hail to you, O Trampler of Mahikha demon, destroyer of sins and architect of righteousness. 5||215 

Hail to you, O slayer of Mahikhasur throughout the earth, sky, infernal regions and waters. 6||216 

Hail to you, O slayer of Mahikhasur, you uproot illusion and are an emblem of religion. 7||217 

Hail to you (O Chandi) you are the trampler of Mahikhasur, Primeval virgin and master of profound habits. 
8||218 

Greetings to you! O Inhabitant of sundry environments, air, infernal regions, sky and fire inclusive. 9||219 

Hail! O weilder of weapons, primeval, countless, extremely profound and dauntless. 10||220 

Hail! O, Hewer of demon named Rakat Bij, cleaver of demon Sumbh and ripper of demon Nisumbh. 11||221 

Hail! O the crusher of Mahikhasur, the pristine, originless, immeasurable and towering goddess. (12) (222) 

Hail! O slayer of demon Mahikhasur, cleaver of demon Chanda and the Primal Bestower of Knowledge to 
the ignorant. 13||223 

Hail! O Trampler of buffalo-faced demon Mahikha; and O Proficient in an illimitable progress since the origin 
of the world and the beginning of ages. 14||224 

Hail! O the slayer of demon Mahikhasur, destroyer of the world and creator of the Universe. 15||225 
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Hail! O Trampler of the demon Mahikhasur and the master of the most profound temperament since the 
beginning of the Universe and time. 16||226 

Greetings to you, O slayer of Mahikhasur demon, circumambulator of holymen, and killer of the depraved. 
17||227 

Hail and long live, O murderer of Mahikha demon and proprietress of similar doctrine since the beginning of 
the Universe and prior to the ages. 18||228 

Hail and long live; O, (Durga) crusher of demon Mahikhasur (buffalo-faced), destroyer of Dhumar Lochan 
demon and primal legend! 19||229 

Hail and long live O, annihilator of Mahikhasura (buffalo-faced) demon! The Primordial and Countless 
(goddess); your story is endless. 20||230 

All these Chhands eulogize Devi Bhagauti.  After reading the above views, readers can decide themselves as to why 
these Chhands are out of line and are against the concept of one God depicted in the rest of the composition of Akal 
Ustat.   According to the evidence given above we find that Atma Ram misguided Malcolm on the mode of Sikh 
Baptism / khandey the Pahul with 5 weapons rather than 5 kakkars.  He also misguides Malcolm that “Guru Govind 
was initiated on Friday the 8th month of B’hadra in the samat 1753 (1696CE) and on that day his great work, the 
Dasma Padshah Ka Granth, or book of the tenth king was completed” which was actually the date of completion of 
chritropakhyan.  If the account of Malcolm is true then it is highly probable that Atma Ram who assisted Malcolm can 
add tribhangi chhand in praise of Chandi/Devi (source confirmed by Kahn Singh Nabha) in Akal ustat?  Same can be 
said on Atma Ram referend in Gian Parbodh Chhands, 126-130, using the word UCHRIO (aucirXo) which appears to 
be questions from God, Bhagwat Gita style.  These Chhands are then followed by Rajsua and Asmed jag (rwjsUA Aqy 

Awsmyd jg) by Yudhister and pandavs.  Then Gajmej (gjmyj) by Raja Prishat and his son Raja Janmeja explains 
Ahimed Jag (Aihmyd jg).  Is this the Gian (knowledge) the knowledge of the concpt of one God in Sikhism? 

 22 No Evidence indicating that Akal Takhat passed Gurmattas in the 
presence of Two Granths in any 18th century European or Indian 
writings 

 Malcolm, no doubt in 1810 writes that Akal Taka passed Gurmattas in the presence of Two Granths.  But evidence 
shows that over 30 Europeans wrote about Sikhs in 18th century prior to Malcolm who wrote in their accounts that 
only Guru Granth is revered by Sikhs.  Why Dasam Granth is absent in their accounts of the 18th Century? Malcolm 
came to Punjab in 1805 AD and went up to Beas River with Chief Bhag Singh; he neither witnessed or heard about 
any Gurmata passed at Sri Akal Takhat  nor he quotes any European or Indian sources that indicate about such 
Gurmatas. But is the basis of his statement based on any evidence? 

23. How can Patna Bir, shown to be written in Sammat 1755 (1698CE) in its 
Tatkara, be labeled to be written in 1775AD (Sammat 1842) as is Proposed by 
Harbhajan 

Pray to Waheguru and bless the scholarship of Dr Harbhajan Singh who does not believe in what he reads 

under hallucinates. About Patna Bir he writes [72] “ ਸ੍ਰੀ ਵਾਹਗਰੁ ੂਜੀ ਕੀ ਫਿਤਹ। ਸ੍ਰੀ ਭਗਉਤੀ ਜ ੂਸਹਾਇ। ਤਤਕਰਾ ਸਚੂ ੇਪੱਤ੍ਰ 

ਸ੍ਰੀ ਿਗ੍ਰੰ ਥ ਜ ੂਕਾ ਬਾਣੀ ਪਾਿਤਸਾਹ ਦਸਵ� ਜ ੂਕ ੇਿਗ੍ਰੰ ਥ ਕਾ ਸੰਬਤ 1755 ਿਮਤੀ ਅਸਾੜ ਬਦੀ 1 ਕ ੋਿਗ੍ਰੰ ਥ ਿਲਿਖਆ।”ਇਸ ਸੰਵਤ ਨੂੰ  ‘ਰਾਮਾਵਤਾਰ’ 

ਦੀਆ ਂਇਨ੍ਹ ਾਂ ਪੰਕਤੀਆ ਂਨਾਲ ਿਮਲਾਉਣ ਤ ੇਕਈੋ ਸੰਸਾ ਨਹ� ਰਿਹ ਜਾਂਦਾ-ਸੰਮਤ ਸਤ੍ਰਹ ਸਹਸ ਪਚਾਵਨ। ਹਾੜ ਵਦੀ ਿਪ੍ਰਥਿਮ ਸੁਖ 

ਦਾਵਨ।ਤ੍ਵਪ੍ਰਸਾਿਦ ਕਿਰ ਗ੍ਰੰ ਥ ਸੁਧਾਰਾ। ਭੂਲ ਪਰੀ ਲਹ ੁਲੇਹ ੁਸੁਧਾਰਾ। (ਰਾਮਾਵਤਾਰ 860)ਸ ੋਿਨਸ਼ਿਚਤ ਤਰੌ ਤ ੇਪਟਨਾ ਸਾਿਹਬ ਦੀ ਬੀੜ ਦ ੇ

ਤਤਕਰ ੇਦਾ ਇਹ ਸੰਵਤ ਬੀੜ ਦ ੇਸੰਕਲਨ ਦਾ ਨਹ�, ਜ਼ਫ਼ਰਨਾਮਨੇ ਤ� ਛਟੁ ਸ਼੍ਰੀ ਦਸਮ ਗ੍ਰੰ ਥ ਦੀਆ ਂਹਰੋ ਬਾਣੀਆ ਂਦ ੇਸੰਪਰੂਨ ਹਣੋ ਦਾ ਹ।ੈ ਇੰਞ 
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ਹਰੋ ਿਕਸ ੇਪ੍ਰਮਾਣ ਦੀ ਅਣਹ�ਦ ਿਵਚ ਇਹ ਿਕਹਾ ਜਾ ਸਕਦਾ ਹ ੈਿਕ ਇਸ ਬੀੜ ਦਾ ਰਚਨਾ ਕਾਲ ਜ ੋਿਗਆਨੀ ਿਗਆਨ ਿਸੰਘ ਨੇ 1775 ਈ. ਿਦਤਾ 

ਹ,ੈ ਉਹ ਠੀਕ ਹ ੋਸਕਦਾ ਹ”ੈ He Is simply writing to justify dating of Kesar singh Chiber’s account but  Chhibar never 

says Ram Avtar composition was finished in Samat 1755 (1698 AD). Chhibar ony writes [73] “sMmqu sqwrW sY 

pcvMjy isKW ibnqI swihb Agy kIqI[grIb invwz! Jy bcn hovy qW dohW gRMQW di ijld iek chIey kir lIqI[sihb 
bcn kIqw Awid gurU hY gRMQ[ieh AswfI hY Kyf, judw rhy mn mMQ[ (10/389). 

 

Giani Gian Singh reports that Sukha Singh wrote the Dasam Granth Bir at Patna in 1775CE.  But no Birs 
with colophon written in 1775CE is available in Patna.  Only the above Bir shown to be written in 
Sambatt1755 (1698CE) in Tatkara, is now available.  What happened to the Bir as mentioned by Giani 
Gian Singh?  Internal evidence of this Bir, as sown in Tatkatara and Patars / folios, shows that Zafarnama 
is written in same ink and hand writing which confirms that this manuscript was written after 1706 CE. 
Readers can decide themselves as to how much they can rely on the opinion of respected 
Dr.HarbhajanSingh. Please click on my paper, “Guru Granth Sahib; as the only Sikh canon; Presently 
Published Sri Dasam Granth and British Connection, page 9-12.” 

http://www.globalsikhstudies.net/pdf/Rejoinder%20to%20%20Sri%20Dasam%20Granth%20SahibThe%20Second%
20Canon%20of%20the%20Sikhs%20Jasbir%20Singh%20Mann.pdf.  

Read Shabd Moorat [74] pages 51-52 below. Randhir Singh documents that 3 of the Birs whose Nishani is 
given in Giani Gian Singh account  including the Bir reffered by Kahan singh nabha could not be found, 
either original nor a copy. Only fourth one is at Moti Bagh which was  a copy of bir written after 1775 AD 
(Samat 1832). Any how this one is also lost in Blue star operation after 1984AD. He admits that he  saw 
1783 AD (Samat 1840) Bir in Calcutta Gurudwara “Chhota Sangat Tula Patti” which matches Published 
Dasam Granth of Sodhak Committee. 
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   Page 52 Randhir singh Shabad Moorit 

There are other four manuscripts of Dasam Granth at Takhat Sri Patna sahib. See below the opening 
folios of all those  four Dasam Granths at Patna. [75]  It is a challenge to  Dr.Harbhajan Singh  to work hard 
and  find out  which  Bir  as mentioned by Giani Gian Singh was written in 1775AD ( Samat 1842)?. Above Bir 
under discussion is clearly mentioned to be written In Samat 1755(1698AD).   
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24. Academic evidence of the start of Relapsing of Sikhism into Hinduism in 18th 
century Literature by Historian “Anil Chander Bannerji”. Evidence Of scattered 
compositions per Giani Gian Singh in literature of 18th century until 1783AD when 
they were compiled and inserted into certain other compositions. 

 Based on the evidence, Giani Gian Singh is very  right when he says “ jo Ab gRMQ dsm guru kyrw] kihlwvq 
mD pMQ ACyrw[guru ky smy bIV nihI qWkI] BeI bwxIAW rhI iekWkI!” (The Granth that is now known as that 
of the 10th Guru. This Granth is regarded as the best in the Panth. There was no bir of this Granth 
during the time of the Guru. Banis remained scattered here and there). No Granth similar to the 
pattern of presently published Dasam Granth with all compositions in one Granth can be found prior to 
1783 AD. Evidence confirms that British library Manuscript MSS Punjabi D5; 541 folios, Donated by “HT 



93 

 

Colebrook” was published first time, with minor changes, by Sodhak Committee in 1900AD and is 
currently available  in 1428 Pages as, 1. Dasam Sri Guru Granth Sahib Ji. published by Jawahar Singh 
and Kirpal Singh, Amritsar, in two volumes, 2. Sri Dasam Granth Sahib Ji, published by Chatar Singh and 
Jeevan Singh, Amritsar, in two volumes. No such Dasam Granth  with all the compositions is  mentioned 
in the writings of Nand Lal (1695-1699AD) except Jaap Sahib ji. Perchian Seva Das (1708) does not 
mention  any Avtar Lila Granth, Samund Sagar Granth, Vidya Sagar  Granth, Bachitar Natak Granth or 
Dasvin Patshahi Da Granth. Sri Gur Sobha Granth (1711AD) mention no composition or any Granth, 
Mehma Parkash-Vartik(1741AD-edited by Ganda Singh) as indicated  by Dr. Kulwinder Singh Bajwa, 
mentions about Zafarnama without mentioning  of any Hikyats & one quartet of Guru Gobind Singh Ji. 
Gurbilas Patshahi 10 by Koer Singh ( 1751AD) does not mentions of any Avtar Lila Granth, Samund 
Sagar Granth, Vidya Sagar  Granth, Bachitar Natak Granth or Dasvin Patshahi Da Granth. Mention of 
Avtar Lila Granth, Samund Sagar Granth by Kesar singh Chhibar(1769/1779) chibar does not mention 
any Vidya Sagar  Granth Chibar, Bachitar Natak Granth or Dasvin Patshahi Da Granth .Mehma Prakash( 
1776AD)mentions Bacitar Natak, Chaubis avtar,404 charitar  translations done by court poets and 
prepared a granth named “Vidya Sagar  Granth”.No mention of any Avtar Lila Granth, Samund sagar 
Granth, Bachitar Natak Granth or Dasvin Patshahi Da Granth 

Based on the above mentioned historical documents or any other available evidence, we find that the so 
called “Dasam Granth” appeared first time under the name of “Dasvay Patshah Da Granth” in 1783 AD. It 
contains almost all the composition matching with the currently available Dasam Granth compiled by 
Sodhak Committee in 1900AD.   

Story of  Mehtab Singh and Sukha Singh entering Harminder Sahib on 11 August, 1740 is very True and 
well recorded: “When Massa Ranghar bent to feel the sacks, Mehtab Singh cut his head in a flash and 
put it in a sack after empting it of the potsherds. Sukha Singh made short work of the company of Massa 
Ranghar. Having finished their work with the speed of lightening, the Singh’s mounted their horses and 
were out of sight in no time. By evening both the Singh’s reached Damdama Sahib”. As history indicates 
that  before starting from Damdama Sahib in the first week of August, 1740 AD, Diwan was held in 
Damdama Sahib and Bhai Mani Singh’s  Bir was discussed. Question arises, where is this Bir, what were 
its contents? Why Mehma Parkash-Vartik (1741AD-edited by Ganda Singh), Gurbilas Patshahi 10 by 
Koer Singh (1751 AD) are silent on any details of such Bir or the issue?  

AC Bannerji’s76 academic evidence regarding the initiation of amalgamation of Sikhism into Hinduism in 
18th century literature is very significant; and Giani Gian Singh is very correct.  Evidence shows that 
published Dasam Granth appears to be the part of such a campaign. In 1783 AD many undated 
compositions with adulterations were put together along with some adulterated dated compositions from 
different compositions which may have been written during the times of Guru Gobind Singh by his court 
or other devoted poets. But no such composition, sanctified by Guru Gobind Singh Ji, can be found 
anywhere in the records during or after his times. Harbhajan Singh must find the Bir which was discussed 
in early August 1740 AD at Diwan at Damdama Sahib, and the reason as to why Koer Singh and the 
author of Mehma Parkash is silent on this important historical event and evidence? 

For details read the papers by Dr Sukhdyal Singh and Dr.Gurumel Singh Sidhu about the 18th century 
sources of Dasam Granth as noted below click on Links. 

AC Bannerji in his book,  The  Khalsa Raj [76] published by Abhinav publications in 1985‐Page 51,  correctly 
points out that, “During the last three decades of the 18th century, the central theme in the history of Sikhs is 
mutual struggle for ascendancy.  The direct cause of this development was relaxation of the Afgan pressure.  
Foreign invasions always forge  unity; but as soon as the invader withdraws, unity succumbs to the pressure of 
parochial interest.  This is a common historical phenomenon, not an unusual turn of the course of history in the 
case of the Sikhs.  Having virtually won the war of independence and then established the critical power practically 
the whole of the Punjab, the chiefs of the  Misals  abandoned the ideal of the commonwealth and looked upon 
themselves as political rivals rather than fighters for a common cause.  The war of independence was inspired by 
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Guru Gobind Singh’s ideals.  Gradually, those ideas were distorted and their purifying impact on the Sikh society 
became weaker. He insisted as the Guru Nanak had insisted, on the worship of one god and non‐reorganization of 
different deities and incarcerations.  This was forgotten and popular fancy pictured him as a worship of Debi or 
mother goddess.  The legend  appeared for the first time in Mehma Prakash (Vartak) written in return 1741AD and 
its full form in Bhai Sukha Singh,s Gurblas  which was completed in 1797AD.  The latter work represents the new 
trends, which had been developing in the Sikh Society during the 90 years following Guru Gobind Singh’s death.  
Bhai Sukha Singh who lived at  Anandpur and expounded  the GRANTH SAHIB at Keshgarh believed that the guru, 
who had declared that he never “mediated on Krishan or Vishnu,” actually performed a HOM and worshipped a 
Hindu goddess.”   

As noted by Anil Chander, AC Bannerji’s  evidence shows  that  Kesar Singh Chhibbar (1769/1779 AD)  following  
foot prints of his father Gurbax Singh  who  wrote Rehatnama Bhai  Chaupa singh (1751AD) Brahmanised  the Sikh 
religion from 1751AD onwards.  Dr. Harbhajan Singh is trotting the same path without producing  or quoting  any 
authentic evidence of  Dasam Granth or similar Granths in  in his  book  during  that period except his concocted 
and ambiguous argument  regarding the  influence of  style and language of Bachitar Natak on the writings of 
Sainapat  (1711AD) and  Koer singh (1751AD). Readers must note that Bachitar Natak is one  composition 
containing  only 471 Chhands  out of a total of over  17,000 Chhands in  presently Published Sri Dasam Granth. 

Dr. Kulwinder Singh Bajwa who has Edited  “Mehma Parkash Vartak” published By Singh Brothers, Amritsar,2003 
echoes the opinion of Anil Chander Bannerji about Brahminisation of Sikhism in 18th century Literature as noted in 

his introduction. Mehma Parkash-Vartik(1741AD-Ganda Singh) 120 sakhis in this account mentions 
about Zafarnama composition  only without mention of any added Hikyats into it. There is also Mention of 
Quartet ਸ੍ਵੈਯਾ [[SWAYYA]]ਪਾਂਇ ਗਹੇ ਜਬ ਤੇ ਤੁਮਰ ੇਤਬ ਤੇ ਕੋਊ ਆਂਖ ਤਰ ੇਨਹੀ ਆਿਨਯੋ ॥ ਰਾਮ ਰਹੀਮ ਪੁਰਾਨ ਕੁਰਾਨ ਅਨੇਕ ਕਹ� ਮਿਤ 

ਏਕ ਨ ਮਾਿਨਯ ੋ॥ No mention of any Avtar Lila Granth, Avtar Lila Granth, Samund Sagar Granth Granth, 
Vidya Sagar  Granth, Bachitar Natak Granth or Dasvin Patshahi Da Granth. 

 

 

1695-1600 AD: Wrtings of Nand Lal  mentions of Jaap Sahib but no mention of any Avtar Lila Granth, Avtar Lila Granth, Samund 
Sagar Granth, Vidya Sagar  Granth. Bachitar Natak Granth or Dasvin Patshahi Da Granth. 
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1708 AD: Perchian Seva Das  (edited by Gurtej Singh& Kharak Singh 
IOSS.Chandigarh) mentions about Zafarnama without mentioning of any Hikyats. It also 
mentions the quartet (ਸ੍ਵੈਯਾ)-SWAYYA): ਪਾਂਇ ਗਹੇ ਜਬ ਤੇ ਤੁਮਰੇ ਤਬ ਤੇ ਕੋਊ ਆਂਖ ਤਰੇ ਨਹੀ ਆਿਨਯੋ ॥ 

ਰਾਮ ਰਹੀਮ ਪੁਰਾਨ ਕੁਰਾਨ ਅਨੇਕ ਕਹ� ਮਿਤ ਏਕ ਨ ਮਾਿਨਯੋ ॥ there is one sakhi which reads that 
the guru was against mythology. Zafarnama composition in Sakhi 13 does not 
mention of any Hikyats along with it . Please read in detail as to by whom and when 
Hikiats were added to  Zafarnama probably by a compiler of Dasam Granth. Read the 
original Gurumukhi text and English translation of the above quartet in the last Sakhi 
#50 in “Perchian Seva Das”1708 AD. 
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END of Zafarnama sakhi [13] 

 

Read the Anti Mythology Sakhi #29 from Perchian Seva Das below  
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1711 AD: Sri Gur Sobha Granth  does not mention of any composition of Dasam Granth; no mention of 
any Avtar Lila Granth, Samund Sagar Granth, Vidya Sagar  Granth, Bachitar Natak Granth or Dasvin 
Patshahi Da Granth. ( comments: Harbhjan Singh gives no internal evidence or any reference of the 
above Granth reference. He justifies that Chaupai Chhand is written like Bachitar Natak Composition and 
many Rasaval, Arhil, Sweeays,Sorathh etc  read like Dasam Granth. Eight (8) Sweeyas  like Nihalkari 
Avtar shows without doubt that he was influenced  by Nihalkari Avtar. This argument/evidence has no 
justification to prove the authenticity of Dasam Granth on academic grounds.)  

 1741.: Mehma Parkash Vartak as Outlined above. 

1751: Gurbilas Patshahi 10 does not mention of any Avtar Lila Granth, Samund Sagar Granth, Vidya 
Sagar  Granth, Bachitar Natak Granth or Dasvin Patshahi Da Granth. There is a description of Zafarnama 
only (Comments: Dr. Harbhajan puts forward the old same argument/evidence which has no justification 
to prove the authenticity of Dasam Granth on academic grounds. Shamsher Singh Ashok  in the 
introduction to Koer Singh’s book writes that, it appears Koer Singh has “Sri Gur Shoba and Bachitar 
Natak with him”. Please note that Bachitar Natak is only one composition of 471 Chhands, but about 
other compositions and over 17,000 chhands  in  Dasam Granth? 

1769AD:Kesar Singh Chhiber mentions some Cantos of Bachitar Natak, Khalsa Mehma  as noted in Dasam Granth, 
Avtar Lila Granth, Samund Sagar Granth, Vidya Sagar  Granth but there is no mention of any  Bachitar Natak Granth 
or Dasvin Patshahi Da Granth. However, Chhiber is very clear that  Guru Gobind Singh Ji,  in his last command to the 
Sikhs, sanctified only the Guru Granth Sahib as the only Guru of the Sikhs (No Parallel Granth)  from 1708 AD on 
wards , and  Waheguru In Guru Granth Ji  is AKAL “live pkV Akwl- Larh parh AKAL”( Not KAAL as promoted by 
Dr.Harbhajan Singh). One can read Avtars and Purans but Shabad in Guru Granth is supreme, one can research it 
but must consider it the only Granth of Sikhism called “Sri Guru Granth Sahib Ji”. Any Sikh who does not revere Guru 
Granth Sahib is a Gone Case from the gurus and Sikh point of view.  
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1776AD: Mehma Parkash- Kavita by Sarup Das Bhalla mentions compositions like Bachitar Natak, 
Chaubis avtar, 404 Charitar translations done by court poets and prepared a Granth named “Vidya Sagar 
Granth”.No mention of any Avtar Lila Granth, Samund Sagar Granth, Bachitar Natak Granth or Dasvin 
Patshahi Da Granth. 

1783 AD: Manuscript MSS Punjabi D5; 541 folios (HT Colebrook). Evidence shows that the historical 
sources written before 1783 do not mention any Granth similar to the pattern of presently published 
Dasam Granth with all the compositions compiled in one Granth. As mentioned above that the Bir seen 
by Randhir Singh in Calcutta, matched the compositions of Published Dasam Granth compiled by Sodhak 
committee during 1895-1896AD (published In 1900AD). This evidence is confirmed by the copy of a 1783 
manuscript Dasmi Patshai Da Granth that is preserved in British library Donated By “HT Colebrook” which 
matches with the published Dasam Granth, with minor changes, corrected by the Sodhak Committee and 
published first time in 1900AD currently available in 1428 Pages as 1.Dasam Sri Guru Granth Sahib Ji. 
Published by Jawahar Singh and Kirpal Singh, Amritsar in two volumes.2. Sri Dasam Granth Sahib Ji two volumes.  

1790 AD; Bhai Sarup Singh “Guru Kian Sakhian” appeared in 1790AD after the appearance of Colebrook manuscript  
in 1783AD. 

1797AD: Sukha Singh, “Gurbilas Patshahi 10”  appeard in 1797 AD  which is much after the Colebrook manuscript. 

REHAT NAMA OF BHAI DESA SINGH;  



99 

 

This Rehatnama is often quoted in Favor of Sri Dasam Granth. Readers should read the evidence 
below and the decide themselves about the authenticity and dating of this rehatnama.. 

“Sikh Rehatnamas”.  This is just for the information of readers that according to Piara Singh Padam( 1974 
AD ) all the Sikh Rehat Namas first time were reported by Pandit Tara Singh  Narotam in 1884 AD. In his 
book “Sri Guru Tirath Sangrah”, which included list of 21 Rehat Namas. Later on, Bhai Bhagwan Singh 
who was follower of Baba Sumer Singh who became the Mahant at Sri Patna Sahib wrote “Ber Bimal 
Bibek Baridh Granth” which included 37 Rehat Namas.It proves that all Rehatnamas which appeared in 
these  two Granths of Pandit Tara Singh & Bhai Bhagwan Singh are late 18th century or 19th th century 
writings. 

This rehat nama is written  after  Colebrook Granth that  appeared in 1783AD. Read Piara Singh Padam 
about the dating and internal inconsistencies against Sikh code of Conduct in the Rehatnama. 

  

 Who was Desa Singh? SWAccording to Piara Singh Padam, Desa Singh could be son of Mani Singh or 
could be any other Desa Singh.  There are four Bhai Mani Singh reported in literature as follows and 
IHRO must provide the evidence that this Bhai Desa Singh was son of which Giani /Shahid Mani Singh 
who scribed GGS in 1706AD? All of Bhatwahi”s must be traced and other academic parameters must be 
followed to prove the real identity of Desa Singh who from the internal evidence of this Rehatnama seem 
to be an opium addict personality as he recommends that “Sikhs can take opium and Bhang per Sikh 
code of conduct (see chhand 32). 

1) Bhai Mani Singh of Alipur (Multan).2) Bhai Mani Singh Kambo.3) Bhai Mani Singh Dulat, Jat of 
Kambowal.4) Bhai Mani Singh, a resident of Kaney kachay 

The internal evidence of Rehatnama itself that it was written in the end of 18th century as the Chaand 
number, 126 (in the autobiography) indicates and Desa Singh confesses that he first lived in Morali 
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Bunga in Amritsar where at one time Jassa Singh Kalal lived. Please note Jassa Singh Kalal (Ahluwalia) 
died in 1783 AD. Chaand number 32 of this Rehatnama also states “Sikhs can take opium and Bhang per 
Sikh code of conduct”. And in Chaand 45 this Rehat Nama also includes the use of alcoholic drinks by the 
Sikhs per code of conduct ( Anti Gurmat internal evidence) makes this Rehatnama spurious and doubtful  

Desa Singh reports also in the autobiography in this Rehatnama that from Amritsar he goes to Patna 
Sahib where he sees in his dream Guru Gobind Singh Ji who tells him about the various compositions of 
Dasam Granth. If one believes that Dasam Granth was compiled by Bhai Mani Singh in early 1700,s then 
why Desa singh has to see it in a dream? Sukha singh distributed the opium and it appears Desa singh 
was one of the recipients. Thereby, writing the above 32 Chhand for use of opium for Sikh code of 
conduct in order to Justify his addiction. Please note Mahants at Harmandir Patna Sahib received 20 
Seers of Opium annually.  

Desa Singh Rehat Nama written in the end of 18th century at Patna supports my opinion about Dasam 
Granth that it was compiled with some assistance from Nirmalas at Patna.  Desa Singh went to Patna 
Sahib, must be listening stories about Britishers supplying opium to the Nirmalas of Patna. This assertion 
is recorded in the book, “Sikhs of Bihar” published by Dr Ved Parkash at page 127 (see below).That is  
why Desa singh writes about the usage of opium and  Bhang as a part of code of conduct of Sikhs. Who 
will recommend opium, Bhang and alcoholic as a part of Sikh code of conduct for the Khalsa? . 

 

 

Sikhan Di Bhagatmala: This is another Rehatnama often quoted. Readers should read the 
evidencegiven  below and decide themselves about the authenticity of this Rehatnama. 

Did Bhai Mani Singh authered ““Sikhan di Bhagatmala”?. Mani Singh as its author is questioned by Bhai 
Vir Singh in the introduction the book edited in 1921. The opinion of two scholars namely Dr Surindar 
Singh Kohli and Dr. Tarlochan Singh Bedi are given below. 

Any how (Sakhi 128) in the book talks about Mian Jamal came under care of Guru Hargoibnd and not 
about Guru Gobind Singh.. There are many manuscripts of the Sikhan Di Bhagat Mala, and in all of them 
the teeka of eleventh var of Bhai Gurdas ends at Sakhi Number 152 and in one at 139. The Sakhi 
reported coming after the finishing of the end of 11th var of Bhai Gurdas in the Twelve extra Sakhis written 
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in some manuscripts. The correct number of the Sakhi is 158. For the information ofreaders, Sikhan di 
Bhagat Mala in literature is also called, Bhagat Ratna Wali. It was first edited by Bhai Veer Singh in 1921 
and name “Sikhan di Bhagatmala” was changed by him from an old manuscript which has only one thirty 
nine sakhis. Then in the second edition, in the introduction Bhai Vir Singh writes that he found other 
manuscripts of this Sikh Bhagat Mala where after the end of eleventh var teeka, there were additional 
twelve sakhis written by somebody else.  

 1) Generally it is said that  “Sikhan di Bhagat Mala” was written by Bhai Mani Singh, however, Bhai Vir 
Singh in introduction of 2nd edition writes that, “He is not sure that this document was written by Bhai Mani 
Singh. He thinks that somebody else wrote it and  the named of the document to be written by Bhai Mani 
Singh”. 

 2) Dr. Surinder Singh Kohli wrote a chapter on Bhai Mani Singh in the his edited book, “Punjabi 
University Punjabi Sahit Da Ithas”, published by Punjabi University, 1967,1986. In this chapter he 
concluded that Bhagat RatnaWali cannot be the writings of Bhai Mani Singh because the author has 
made lots of mistakes by writing certain Sakhis which are against Gurmat philosophy. 

 3) Dr. Tarlochan Singh Bedi (Head Punjabi Dept., Government Brjindra College) editted the book, 
“Sikhan Di Bhagat Mala” published by Punjabi University, 1986. He gives details on the issue of different 
manuscripts of “Sikhan Di Bhagat Mala” and talks about structure, language, inconsistencies and 
authorship of four such manuscripts and concludes that:  

1) Sikhan Di Bhagat Mala is not written of Bhai Mani Singh 

2) Writer of Sikhan Di Bhagat Mala and of Gurbilas Patshahi 6 is the same (appropriate evidence given 
by the author). In his opinion Kavi Sohan is the writer of “Sikhan Di Bhagat Mala” 

 I would encourage the readers to read, “Sikhan di Bhagatmala” by Tarlochan Singh Bedi and decide 
yourself. Bedi in his introduction quotes many anti-Sikh Sakhis. For example Sakhis 90 and 47 are anti- 
Gurmat. Sakhi 156 reads that Guru Gobind Singh recommended the usage of addictive substances for 
Sikhs. Sakhi 157 reads as, “When Sikhs go to court they should use scissor to trim and level their beard. 
This was request # 7 from the Sikhs to 10th guru who then put signature on this special order for Sikhs. 
This sakhi deals with ten clarification which Sikhs asked from 10th Guru Ji”.Sakhi 154 reads that guru Teg 
Bahadur was not martyred by Aurangjeb but 9th guru himself  “asked a Rajput to cut his head with the 
sword and  Rajput obliged”. How could IHRO imagine that Bhai/Giani/Shahid Mani Singh who scribed 
final version of Guru Granth Sahib (Damdama Sahib Bir) in 1706 AD, could scribe Sakhis which are out 
rightly anti-Sikh, anti-Gurmat and anti-Rehat Maryad, and distort Martyrdom of Guru Teg Bahadur .  

 In reviewing the British library manuscript (MSS IOR EUR McKenzie Volume 40 British Library)List of 
Sikh Compositions Translated by John Leyden and Used by Malcolm. Evidence shows that “Bhagat 
Ratanavali” composition is actually Teeka of 10th Var  from Punjabi account of pious personages starting 
with stories of Dru, Naradmuni, Prahlada, Rajajanak, Raja Harichandra, Krishna, Dropti, Pandavs, Jaidev, 
Namdev, Trilochan, Dhana Jat, Kuber, Indra, Robber Valmiki, Gobind Raj, and Krishna in the end. It 
matches with 10th Var of Bhai Gurdas.(See Page 208 – 220 of the manuscript).The evidence from Sikh 
literature proves that “Bhagat Ratanvali” is the Teeka of tenth var of Bhai Gurdas and there was no Teeka 
of Var eleventh in Bhagat Ratanavali until the end of eighteenth century when this entry in manuscript 
was made. Otherwise Dr. Leyden would have translated it. This proves the point that Bhagat Ratanavali 
or/Sikhan Di Bhagatmala which is the Teeka of Eleventh Var of Bhai Gurdas  was written in end of 18th 
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century or early 19th century & 12 extra Sakhis were added. And to make it popular, the name of Bhai 
Mani Singh was attributed to it as an author. 

Would Dr. Harbhajan Singh and his group share their views with other scholars about the  authenticity of 
Sikhan Di Bhagat Mala based on sound and honest academic Parameters?.Which means, “who is the 
real author of Sikhan Di Bhagat Mala?, when was it written?, where was the document before it was 
edited first time by Bhai Vir Singh in 1921 AD.? Who wrote 12 extra Sakhis in the document when all 
original 152 Sakhis are Teeka of 11th var of Bhai Gurdas? It would be interesting to see as to how 
Harbhajan Singh and his group clarify numerous internal textual inconsistencies. 

 Some comment on Chaupa Singh Rehatnama in recent writing. 

Recently Gurinder Singh Mann of UK reported in an article published in Sant Sipahi (March, 2010) about 
the authorship of this Rehatnama. Maan suggests that it was written by Chaupa Singh himself in1700 AD. 
But Piara Singh Padam, an acclaimed Sikh scholar, in the introduction of his book, “ Rehatnamay” has 
given the internal evidence suggesting that it was  written by Gurbax Singh, grandson of Chaupa Singh 
and father of Kesar Singh Chibbar. 
GGSMA  

 

GSGS Grinder Singh Mann” Sant Sipahii” magazine 
march Issue. 2010. 

P Piara Singh Padam, “RehatNamey” Page 46 

 

 

 

 

1750 AD: Gurbax Singh was grandson of Chaupa Singh and father of Kesar Singh Chibbar. It 
mentions Jaap Sahib, Sri Akal Ustit, Sri Mukh vaak Saweeays. Chandi Chritar Sweeya “Deh Shiva”, 
parthheeay charitar. He writes about Two Granths,one “Granth Sagar” and second “Avtar Lila Granth”. No 
reference has been made to any Vidya Sagar  Granth, Bachitar Natak Granth or Dasvin Patshahi Da 
Granth. Kesar singh changed name of one granth From Granth Sagar” to Samund Sagar granth why?   

1841AD: Rattan Singh Bhangu’s  “Sri Guru Panth Parkash” and Santokh Singh’s  “ Gurpartap Suraj” 
written in 1843 AD, should not come into discussion as by that time Dasam Granth was already compiled 
(Colebrook manuscript). Nevertheless, these writings do not discuss any Dasam Granth authenticity 
issue. 

Cunningham in 1846 AD raises the issue on the authenticity of Sri Dasam Granth. Cunningham is 
completely accurate in giving his views regarding the “Sketch of the Sikhs” as an inaccurate historical 
account on Sikhs written by Malcolm as mentioned above. Britishers invited Earnest Trump in 1870 AD for 
preparing a translation of Guru Granth Sahib. Why was it not done before? Read below pages 325-326. 
Cunningham writes that, “only 5   chapters/compositions or part only and commencement of 6th  
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chapter/composition of Dasam Granth is only attributed to Guru Gobind Singh. But large portion by 4 other 
scribes. Hindi style as spoken in Gangetic provinces again indicating toward to Patna and Calcutta area”.  

Read the account yourself below.  

  

 

 

 

 

The evidence given above shows that there were scattered compositions in literature of 18th century until 1783AD. 
This is clearly  indicated by Giani Gian Singh in his book, “Panth Parkash”. No Granth similar to the pattern of 
presently published Dasam Granth, with all the compositions compiled in one Granth, can be found prior to 1783 AD 

in literature. Evidence confirms that British library Manuscript MSS Punjabi D5; 541 folios, donated to London  library 

by “HT Colebrook” 1812AD was published with minor changes by Sodhak Committee  in 1900AD  now available  in 

1428 Pages as 1.Dasam Sri Guru Granth Sahib Ji, Published by Jawahar Singh and Kirpal Singh, Amritsar, in two 

volumes. 2 Sri Dasam Granth Sahib Ji, in two volumes Published by Chatar Singh and Jeevan Singh, Amritsar. 

The currently available Bhai Mani Singh Bir is  a combined manuscript  of Guru Granth and Dasam Granth. It has no history 
before 1818AD. Internal evidence shows all the 404 Chritropakhyan Chritars and dating of 1713 AD (Samat 1770). Mani Singh’s 
letter has no date but it mentions that Banda was alive suggesting that the letter was at least written in! 716 AD. It has   only 
303 chritars till then. Kesar Singh Chibber writes that until 1725 AD (Sammat 1782) Mani Singh was collecting  money for lost 
pages of Dasmi Patshahi Granth. (See page 160 of Bansavlinama). 
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Although Harbhajan Singh knows that in Bhai Mani Singh’s Granth, Guru Granth Part is a copy of Banno Bir 
whereas Damdama Bir scribed by him contains a replica of Kartarpuri Bir. To comprehend this discrepancy, he says 
that  Bhai Mani Singh ji forgot the difference between Banno version and Damdami Version. Harbhajan Singh says 
that this Granth was at Damdama Sahib with Buddha Dal before 1762 AD. Buddha Dal’s position is that Dasam 
Granth came to Punjab in 1803AD. Dr.harbhajan Singh says that this Granth was lost in 1762 AD during Wadha 
Galughara.  Rattan Singh Bhangu mentions that there were two Granths with Sikh while they were fighting 1762 
Ghalugara.Two scholars, Jit Singh Sital and Dr.Balwant Singh Dhillon who have edited Rattan Singh Bhangu’s “Sri 
Gur Panth Parkash” , remark that the  two Granths mentioned in Chhand 111  historically were, Amritsaria 
Granth prepared by Guru Arjan in 1604 and installed at Sri Harmandar Sahib and Damdami Granth called  
Damdami Birh of Sri Guru Granth Sahib was  prepared by Guru Gobind Singh Ji in1706 at Damdama 
Sahib. If this Bir was very important and known to Sikhs then why the author of Gurbilas Patshahi 10 
(1751AD) and the author of Mehma Parkash Vartik (1741AD) are silent about this Dasam Granth or other 
Granths like Avtar Lila Granth, Samund Sagar Granth, Vidya Sagar Granth, Bachitar Natak Granth in their 
published accounts. All historians have written only about the Damdami Bir of Guru Granth Sahib lost in 
1762. Why the Zafanama Sakhi in Seva Das Parchian (1708) and Mehma Parkash Vartik (1741 AD 
to1750 AD) does not mention any Hikayats along with Zafarnama. Who added the Hikiyats and when 
were they added to Zafarnama? Probably by the compiler of Dasam Granth in 1783AD? Harbhajan Singh 
needs to clarify all the above queries. 
 

Prof.  Gurumel Singh Sigh Sidhu does not find any such Granth in historical sources of 18th century in his paper: 
Kathit Dasam Granth DA  Nikas tey Vikas (Gurmukhi). Dr Harbhajan Singh has no response on the findings of Dr. 
Gurumel Singh Sidhu. why? Click on read Sidhu’s account. 

http://www.globalsikhstudies.net/pdf/GURUMEL%20SINGH%20%20GURUMUKHI%20HOW%20PRESENTLY%20P
UBLISHED%20APRIL11th2010.pdf 

 Prof. Sukhdial Singh from Punjabi university Patiala does not find any such Granth in 18th century sources in his 
paper: Authenticity of Dasam Granth based on 18th century historical Sources (Gurmukhi) is a crux of the matter to 
which  Dr Harbhajan Singh must respond. Until now he has presented  no response on the findings of Dr Sukhdyal 
Singh. why ? Click on 
http://www.globalsikhstudies.net/pdf/Sukhdial%20Singh%20Dasam%20Granth%20Authenticity%20Based%2
0on%20Historical%20Sources.pdf 

Page 79 of his Book Harbhajan reads as: 
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 From the  review of above historical accounts, readers can judge that a Granth currently knowm 
as  “Dasam Granth” never appeared in literature of 18th century before 1783AD.Readers  can 
decide themselves “ kOx guru pMQ nwl DRor kr irhw hY”. Granths with other names are recorded: “Avtar 
Lila Granth, Samund Sagar Granth, Bachitar Natak, Vidya Sagar Granth and Dasmi Patshahi Da Granth”. 
Details of compositions and their index are not recorded anywhere in these Granth mentioned in 
18th century literature. Only Dasmi Patshahi Da Granth (Colebrook manuscript, 1783 AD) is 
available with a title page in Devnagrai ( gurmuKI gRMQ dsvIN pwqSwhI/nwnk pMQI kwiv ) and the Granth in 
Gurumukhi lippi. See below the actual title page. 

 

 

 

Harbhajan Singh distorts issues at every step. My opinion has always been that, “No Granth similar to the 
pattern of presently published Dasam Granth with all the compositions in one Granth  can be found prior 
to 1783 AD. Evidence confirms that British library, Manuscript  MSS Punjabi D5;541 folios, donated by 
“HT Colebrook” was published with minor changes by Sodhak Committee for the first time  in 1900AD 
which is  and now available  in 1428 Pages as 1. Dasam Sri Guru Granth Sahib Ji, Published by Jawahar 
Singh and Kirpal Singh, Amritsar, in two volumes. 2.  Sri Dasam Granth  Sahib Ji, two volumes.  
Published by Chatar Singh and Jeevan Singh, Amritsa.” 

Will request Dr. Harbhajan Singh to present to the Panth any 18th century Granth like “Avtar Lila Granth, 
Samund Sagar Granth,  Bachitar Natak Granth, Dasam Granth and Vidya Sagar Granth” with indexes 
and  a detailed version of various compositions included in them. 

25. NO RESPONSE ON  EVIDENCE SHOWING That ALL KHAS PATRAS IN 
DIFFERENT BIRS CAME FROM ONE SOURCE.  

Khaas Patras present in some Birs have many academic issues. Kesar Singh Chibbar (1769AD)  61 
years later) mentions that “Seven loose sheets came into the possession of Sikhs in Lahore” Santokh 
Singh in 1843 AD (135 years later), also talks about seeing 62 Patras. But neither of them includes the 
original or a copy of these Khas Patras showing original pages in Appendix. Who collected these Patras, 
from where, and who were the custodians? No historical evidence of such collection is available. Giani 
Gian Singh (1880 AD-Panth Parkash )  wrote that, “There is another Granthi named Sukha Singh who 
compiled a Bir on his own at Patna. Charat Singh, his son, claimed that his handwriting matches with 
Guru Gobind Singh ji. Supposedly he forged the signature of the Guru and received four times more 
money than the usual price or as much as he wanted”. Serial Numbers of Khas Patras Chhand are given 
below. 

     -Mani Singh Bir 8 khas Patras (2229-2258, 5346-5774) 

     -Moti Bagh Bir 7Khas Patras (7011-7117, 7333-7444)  

     -Anandpuri Bir 8 khas Patras (7178-7332) 



106 

 

Further research confirms that Charat Singh copied these folios and sold them under the pretext that all 
of these Khas Patras came from one source which further supports the opinion of Giani Gian Singh. If 
one looks at Tatkara/index and the folios of Patna Sahib Bir  dated 1698 AD (1755 Sambat)  in details 
one finds that there is an ascending  Chands from 1- 1568  for the following compositions: Jaap sahib (1-
199), Akal Ustat ( 200-471), 32 Swayees (472-503), Bachitar NataK ( 504-974 ) then Vishnu 24 Avtars, 
Gian parbodh, Chandi Chritar Tambi Mahatam, Brahm Avtars and Rudra Avtar from Chhand Count 975-
1568 on wards).77 Chandi Chritar Ukat Bilas has separate Chhand numbers (1-233). All these numbers 
match with the Khas Patras in the above 3 Birhs. Is it coincidence or a thoughtful plan? It appears that 
different individuals pasted them in their respective Granths for authenticity. I will invite the opinion of 
Harbhajan Singh based on a scientific and methodological  evidence  on the issue of Khas Patras in the 
light of  evidence presented herein. 

26.Did first part Of Dasam Granth Finished in 1698?  WHY this Harbhajan,s 
Khalsa Granth does not refer to  the event of “Creation  OF Khalsa”.No evidence 
of its sanctification  by Guru Gobind Singh Ji? Why There is mention of Chhand # 
504 at the start of Bachitar Natak in Shabdarth, Volume 1 published by Punjabi 
Universty?.These three academic issues are closely related and therefore are 

clubbed together . 

Why  Khalsa Granth is  without the event of Creation  OF Khalsa?. Whether the first part Of Dasam Granth was finished in 

1698? Infact Myth and reality got mixed up and Randhir Singh SGPC research scholar promoted the idea. 

Panth has declared per Gumata#1 June 6th 2008 that no one has any right to create 

controversy about the specific writings contained in Dasam Granth that have been recognized 

and accepted by the Sikh Panth for Sikh Code of Conduct, prescribed recitation in daily prayer 

and Sikh Baptismal( Khandey De Pahul). No body has any disagreement on this  issue[78]. 

Harbhajan must answer “Why    the event, Creation  of Khalsa is absent in this Khalsa 

Granth?.  Why There is no mention of procedure of Khande the pahul in this 
khalsa Granth?  Scholars have already opined on Two 17th century and one 18th 

century recessions of  Dasam Granth wherein dates such as 1687,1688,1695,1696 and 

1698 and Zafarnama (1706AD) find mention but create many historical  and textual 

problems with these documents. Event of Creation of Khalsa is not recorded in any of 

them. Therefore they are questionable on academic basis and need more investigation 

about their Authenticity. Guru Gobind Singh Ji was alive during those years but no 

Evidence supports that he sanctified any such compositions/writings/ Granth. In his book 

Shabad Moorat on page 14&15 [79] Randhir Singh claims that first version of DG with Ram Avtar  

was  finished  in  1698  AD.    Internal  evidence  shows  that  Krishan  Avtar  was  composed 
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between1687‐1688 & Chritropakhyan  in 1696 AD[80] whereas  these compositions were placed 

after of the  compostion of Ram Avtar. Randhir Singh claims this on the basis of Khas Patra on 

page 14 of his book “that by 1698, until  the end of Ram Avtar only 2255 verses of DG were 

finalized [81]. But published Dasam Granth shows total count of chhands equals to 3097 until end 

of Ram Avtar Composition. Readers can count  themselves  from Published Dasam Granth  the 

count  is:  Jaap Sahib  ‐198, Akal Ustati‐271,Bachitar Natak  ‐471, Chandi Chritar Ukat Bilas‐233, 

Chandi Chritar Second  ‐262, Var Bhagauti  Ji Ki  ‐55, Gian Parbodh‐336, Chaubis Avtar  (total of 

all)‐417 and Ram Avtar  ‐864= 3097) [82]. Therefore  there  is no historical   or  textual proof  that 

First part of Dasam Granth was written in 1698 AD. This is the figment of mind of Randhir Singh 

to make  it match with Kesar Singh Chhiber’s Brahminical account with many wrong dates and 

also make it compatible with so called Mani Singh. Why Randhir Singh’s book is silent on Banno 

version in the portion of Guru Granth in this Bir? All Dasam Granth Birs contain the composition 

of Zafanama. Therefore  it proves that all of them were produced  in post 1706 era. Then why 

this Khalsa Granth is without the event of Creation  OF Khalsa.. Such a signifcant event 

of Guru Gobind Singh’s  life is missing here. Why there is no sanctification of this granth 

by Guru Gobind Singh Ji?. Randhir Singh took the Number of 2255 from Patna Bir( read folio 

92b Below) and never cared to to do counting from Published Dasam Granth[83]. Although Patna 

Bir   was  rejected by  the Sodhak Committee and  It contains over 8 extra compositions which 

were not  included  in Sodhak  committee published Dasam Granth. Click paper by Dr.Balwant 

singh Dhillon. Text at the beginning of the Krishan Avtar in Khas Patra does not match with the 

published Dasam Granth. In the  start of Khas Patra with different  serial # of verse 2254‐ 2258( 

changed to 1‐4 of  chhand Krishna Avtar page 254, pub. DG) and change in content in 2258 /4 

th Chand  in published DG as “1192 chhands” while  in Khas Patra   same   words of the Chhand 

2258    reads  it  “1186  chhands”.(No#1186 dasam Da Mil  Laina//3448// afzu  chhands”.  If Khas 

patra  is  taken  as writing  of  Guru  Gobind  Singh  ji  then who  changed  the  serial  Number  of 

Chhands and contents of  the chhands  in Published Dasam Granth.  Is  it Sodhak committee or 

already  done  in  1783AD  by  the  compiler  of  Colebrooke Dasam Granth?  Readers  can  decide 

themselves. 
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.See  below  beginig  of  Krishan  Avtar    in  DG  page  254.  

 

Folio  91  Colebrooke Dasami  Patshahi Granth  shows  this  change  happened  in  1783AD.This 

copy is from Microfilm but one can read  (gXwrw shs bwnvy CMdw kry dsm pur AnMdw!!4!!) 

Chhand # 4 in last line. Is it a coincidence? 

 

 

• Khas Patra from Mani Singh Bir as quoted By Randhir Singh on Page 14 of his Book.Read 

Chhand 2268. 
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 See below    folio 92b of Patna Bir  (samat 1755‐1698 AD) whiche  relates  to  the end of Ram 

Avtar. Dohra: Sagal Davar is  missing in Mani Singh Khas Patra. But noted in next folio 93 under 

chhand 2265 and  it  is written Gobid Singh Das Tuhar? Who  removed  the word Singh?.But  in 

Published  Dasam  Granth  it  is  Numbered  as  Chhand  #864.This  Change  is  noted  in  1783 

Colebrooke Dasam Granth, see folio 90b below. And Sodhak Committee just copied it in 1895‐

1896. Compare the Khas Patra  in Mani Singh Bir as noted above with Folio 93 of Patna Bir as 

below,  It also reads 1186 chhands instead of 2258. 
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Bottom para of  Khas Patra with chhand# 4801 and 4802 in Mani Singh Bir  is the same which is 

placed at the  start of 22nd Avtar  of Patna Bir  

 

Dohra : Sagal Davar as noted in folio 93 under chhand2265. But in published Dasam Granth it is 

Numbered as Chhand #864.This Change is noted in 1783 Colebrooke Dasam Granth. See below 

Folio 90b of Colebrooke Granth. Noting this change  occurred in in 1783: 
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 Evidence at hand shows that chhand# 1192 is a new Composition of Krishan Avtar where serial 

numbers of Chhands are recorded. In the Published version Krishan Avtar chhand numbers are  

from 1‐1192,but In Patna Bir this composition’s chhands are recorded from 2266  to 3492. See 

the folios 94b showing start and folio 158b  end of Krishan Avtar In Patna Bir. 
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Folio 158b of Patna Bir at the end of Krishn Avtar    indicates total 1192 Chhands which  is equal to the   published 

Dasam Granth.But one can not fail to notice that in Patna Bir serial number of chhands begin with 2266 and ends 

with  3492..  This  change  is  noted  in  1783  AD  Colebrooke  Granth  and  Sodhak  committee  just  copied  it.  Is  it 

coincidence? What happened to chhand #1186   of Krishan Avtar composition as noted  in   the Khas Patra.? Why 

Khas Patra’s chhand number  was  changed in Published Dasam Granth? Who  changed what was written by 10th 

Guru Ji? When it happened? The evidence goes back  to 1783 Colebrooke Granth. 

 

 

 

 

Additionaly Randhir  Singh on page  15  [84] talks  about more one  and  a Quarter  lakh  chhands 

already  prepared  serial  wise  but  not  entered  yet.  See  Chhand  (3924)  in  Khas  Patra.  Then 

Randhir Singh himself writes that actual  total count of chhands in various Birs are 17,353. Why 
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this discrepancy? What happened to Quarter lakh chhands per Guru’s words in Khas Patra? On 

Page 46 of his book Randhir Singh writes about Mani Singh Bir[85]  “ ijld bnOx smy iksy hors 

ny” sMmq 1770 ilK idqw hY; jo BweI mnI isMG qy iCbr dIAw ilKqw Anuswr,shI isD  nNhI 

huMdw”.It appears that   Randhir Singh   tried to  justify the   date of 1698 AD as written by Kesar 

Singh Chhibar  for “ Chhota  Janamyo Granth” but  internal evidence does not support  it when 

Khas Patra is compared with the  published DG. 

All manuscripts of Dasam Granth contain Zafarnama therefore   all such Dasam 

Granths belong to the post  1706 AD period. No sanctification to any such Granth  
was  given by Guru Gobind singh Ji while he was alive in History. All such Granths 

do not record  the event “Creation  OF Khalsa.” .Then How one can label the Dasam 

Granth  as the  Khalsa Granth?. Many anti long hair chhands are found in this Granth, 

why? 

2.Per Jugraj Baath  [86] “The attitude of the authors of the Dasam Granth towards long hair (Kes) 

is yet more confusing.   A  few of  the examples are as  follows: **16 bwqn qy irJvwie imlwie hoN 

nwqir kysin qy gih ilAwaUN ] 82:27]Befriend him with your words and bring him; or else drag 

him by  the hair  to me.pwg auqwr deI muSkY gih gofn qy miD kUp qy fwrÎo ]514]He  took off his 

turban, pulled his moustaches, and dragging him by the knees, trew him into the well.   kysn qy 

gihkY qpkI AgnI miD eIDn ijau auir Joko ] 286:4-5]Grab by the hair, and throw him into the 

middle of the searing, burning mass of coals and wood.kysn qy gihkY irp kO DrnI pr kY bl qwih 

pCwrÎo ] 367:4]Grab  the  ruler by  the hair and  strike with  full  force against  the ground. gih 

kysn qy ptkÎo Dr soN gih gofn qy qb GIs dXo ]367:5]Grab by the hair, strike him to the ground 

with  full  force and detain him under your knee.qb hI hirjU gih kysin qy ptikau DrnI pr mwr 

frÎo ] 389:25] At that moment, Hariju grabbed him from the hair and killed him brutally.kysn 

qy gihkY sB lys Drw ptkÎo iem ju`D mcwXo ] 423:25]Having clutched all of the hair, strike him on 

the ground forcefully.  Ensue the battle in this manner.  so KVgyS AXoDn mY kr mo ihq kysn qy gih 

lIno ] 452:3]Goddess with the sword in the battlefield, takes her captives by their hair. KVgyS 
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iqnY gih kysin qy JtikÎo Aru BUim ibKy pitkÎo ] 469:27]Goddess  with  the  sword,  having 

clutched  their hair,  struck dushtas  to  the ground with great  force.ieh ibiD BXo BXwnk ju`Dw ] 

aupjw kCuk kwl ky kR®`Dw ] In this manner, a fierce battle took place.  Kal has a little bit of rage.kysn 

qy gih Asur pCwry ] kwiF ikpwn eyk hin fwry ] 1369:22-3She takes the demons by their  long 

hair and slays them with her sword (kirpan).Afr isMG quA Cl so mwrÎo ] You killed Adar Singh by 

deceiving him. 

Ajb isMG kir kpt KpwXo ] Xh sB Byd hmo liK pwXo ] 515 ] You killed Adar Singh with your lies. 

I have watched and I know your secrets 

The above quotes are  indicative that the sword  is borne by the goddess Kali and those being 

slayed (the Dushtas) bear  long hair.    It  is with great  force that the goddess slays her enemies 

always grabbing a hold of the demons by their hair or by taking off their turbans and grabbing 

them by  their moustaches.    These demons  are  further  identified by  their  last names:  Singh.  

These  two  inferences would  lead  to  the belief  that  the dushtas being  killed by  the Devi  are 

indeed the Sikhs. Why would Guru Gobind Singh wish to kill people with  long hair or take off 

their  turbans when he himself has prescribed  the kes as a sign of spirituality?   Why  is  it  that 

these  people  having  the  kes  are  represented  as  the  dushtas  and  Guru  Gobind  Singh  as 

representing the cause of the Devi in a Granth; believed to be compiled by Guru himself?” How  

a Khalsa granth Justifies such Anti Long Hair Internal evidence 

Kharag singh of Krishan Avtar:Sikh religion started in 1469 by Guru Nanak. Lord Krishan came 

in Duapar  period. How can Harbhajan justify Kharag Singh in Krishna Avtar of Dasam Granth as 

the event happened thousands of years ago whereas the Khalsa was created in 1699AD by Guru 

Gobind Singh jI?. Kaljug has 432.000 years and it starts from the end of Mahabharat. Therefore, 

first Dr. Harbhajan Singh has  to  fix  the end of Mahabharata per CE calendar.   Therefore,  the 

story of ‘Kharag Singh of Krishna Avtar’ is a planned Brahmnisation of Sikhism being promoted 

by Harbhajan as Avtar singh Vahiria did in his books  Khalsa Sudhar Taru, and later on in his bigger 
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books called Khalsa Dharam Shastar and Gur Darshan Shastar which tried to prove that the Sikhs 

were Hindus as above quoted By Prof. Teja singh In detail. 

3. Why the Chhand # 504 is mentioned at start of Bachitar Natak In Shabdarth 
Volume 1 published by Punjabi Universty?. 
 
 
 

 

Evidence shows that the counting of Chand # 504 is as it is in Patna Bir. Patna Sahib Bir is dated as 1698 
AD (1755 Sambat).In this Bir one finds that there is an ascending order of Chands numbers starting from 
1- 1568 for the following composition: Jaap Sahib(1-199), Akal Ustat( 200-471), 32 Swayees(472-503) 
Bachitar NataK( 504-974 ), Vishnu 24 Avtars , Gian parbodh, Chandi Chritar Tambi Mahatam,Brahm 
Avtars and Rudra Avtar’s  Chhand Count from 975-1568 on wards.See folio starting with Bachitar Natak 
Chhand # 504.In Published Granth  Bachitar Natakit starts with Chhand #1. When this change happened, 
the evidence goes to 1783 AD Colebrook Granth. 
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28.Singh Sabha Lehar of 1870 and Decadent movement of parallel Harbhajan 
Granth. 

In his recently published  his book [87], Harbhajan writes:  

 

  

From above it appears that Harbhajan Singh has no respect for the Ideology Singh Sabha Lehar, and its 
outstanding contribution made for the welfare of Sikh Panth. But every Sikh knows that Singh Sabha 
Lehar was a revival movement when Sikhism was losing its unique identity. There were conversions into 
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Christianity and reversion to Sanatanist Hinduism. After annexation Christian missions flourished in Punjab  and 
resulted in the establishment of 44 denominations: AmericanPresbyterian–16, Church of England–7, American United 
Presbyterian–11, Church of Scotland–3, New Zealand Presbyterian–2, Methodist Church Southern Asia–6). One can 
read Government annual report of 1851—1852 and 1855-1856 on conversions into Christianity and reversion to 
Sanatanist Hinduism. Dalip Singh,the  last Sikh King, was baptized to Christianity in 1853 CE. And Raja Harman 
Singh s/o Randhir Singh of Kapurthala in1862. In Feb. 1873, four Sikhs at Amritsar proclaimed their intention to 
renounce their faith and become Christians. Singh Sabha Lehar asserted unique Sikh  identity as proclaimed 
by Guru Nanak. Singh Sbha Lehar encountererd the  incresing  influence of Chritianity and as a result a 
large number of Hindus  in North Westren Punjab became  Sahajdhari  Sikhs who were encouraged  to 
become Khalsa. Time will tell,  how many Hindus  can do this in the  21st century under the influence of  
decadent movement of Parallel Granths started by Harbhajan Singh and company as compared to Singh 
Sabha  lehar  about which Harbhajan  Laments?  Readers  should  realise  that Harbhajan  Singh  and    his 
‘Decadent movement of Parallel Granth’,  if goes unchecked will help  to confuse the Sikhs regading the 
basic “Ebblem of Sikhism”: One Granth‐ One Panth‐One Rehat Maryad, and  thus encourage shaky Sikhs 
to retun back to Hinduism. 

26. ARE ALL THE COMPOSITIONS OF DASAM GRANTH IS BANI OR LITERATURE? 

 I agree with the Panthic stand who has already declared per Gumata  on June 6th 2008:  “No one has any 
right to create controversy about the specific writings contained in Dasam Granth that have been recognized and accepted by the 
Sikh Panth for Sikh Code of Conduct, prescribed recitation in daily prayer and Sikh baptismal( Khandey De Pahul). Be it known 
to the entire Sikh Panth that Sri Dasam Granth is an integral part of Sikh literature and history but, 
Guru Gobind Singh Ji did not recognize it equal to Sri Guru Granth Sahib Ji. Since, he bestowed Guruship only on Sri Guru 
Granth Sahib, therefore, no other Granth can be installed along with Sri Guru Granth Sahib” 

Let us see the stand of Dr. Harbhajn Singh and Co, who are carrying the agenda of parallel Granth movement, with respect to this 
Gurmata. The leader of the pack is Gurcharanjit Singh Lamba who appears to have taken a turn as indicated in his article. 

1. GS Lamba June 2010, Source for the Article,  “Bachitar Granth Di Bachitar Gatha” www. 
Patshahi10.com. (This website is operated by Lamba Ji.) His article suggest that Dasam Granth 
is a literature and Guru Gobind Sigh Ji did author this literature.Panth was saying it all along and 
finally a  Gurumata was  passed to treat it as an integral part of  literature and history except the 
specific writings contained in Dasam Granth that have been recognized and accepted by the Sikh 
Panth for Sikh Code of Conduct as outlined in above Gurmata. I wonder what happened to 
Lamba Ji to change his opinion and use quote of Dr.Balbir  singh. 

 “ਹਣੁ ਵਕਤ ਆ ਿਰਹਾ ਹ ੈਿਕ ਦਸਮ ਗ੍ਰੰ ਥ ਦ ੇਸਾਿਹਤ ਦਾ ਪ੍ਰਭਾਵ ਿਫਰ ਮਿਹਸਸੂ ਕੀਤਾ ਜਾਵ।ੇ ਿਜਸ ਉਦਸ਼ੇ ਨੂੰ  ਲੈ ਕ ੇਗੁਰ ੂਜੀ ਨੇ ਸਾਿਹਤ ਰਚਨਾ 

ਕੀਤੀ ਸੀ, ਉਸ ਨੂੰ  ਮੜੁ ਸਰੁਜੀਤ ਕੀਤਾ ਜਾਏ। ਗਰੁ ੂਜੀ ਦਾ ਆਸ਼ਾ ਸੀ ਿਕ ਿਗਰੀ ਹਈੋ ਮਨੁੱ ਖ ਸ਼੍ਰਣੇੀ nU aucw ਕਰਨ ਲਈ ਬਲਵਾਨ ਸਾਿਹਤ ਦੀ ਲੋੜ 

ਹ।ੈ ਉਨ੍ਹ ਾਂ ਸਾਿਹਤ ਵੀ ਰਿਚਆ ਤ ੇਉਸ ਰਚਨਾ ਅਸਰ ਵੀ ਪ੍ਰਤੱਖ ਕਰਕ ੇਿਦਖਾ ਿਦੱਤਾ। ਅਸ� ਿਜਸ ਵਲੇੇ ਿਦਮਾਗ਼ੀ ਬਿਹਸ ਿਵੱਚ ਪ ੈਜਾਂਦ ੇਹਾਂ ਤਾਂ ਸਾਰ 

ਵਸਤ ੂਤ� ਉਖੜ ਜਾਂਦ ੇਹਾਂ। ਸਾਨੂੰ  ਕਝੁ ਸਬਕ ਪੱਛਮੀਆ ਂਕਲੋ�  ਲੈ ਲੈਣਾ ਚਾਹੀਦਾ ਹ।ੈ ਇੰਗਲ�ਡ ਿਵੱਚ ਵੀ ਸ਼ਕੈਸਪੀਅਰ ਦੀ ਹਸਤੀ ਬਾਰ ੇਸ਼ੰਕ ੇਹਨ। 

ਪਰ ਇਸਦ ੇਬਾਵਜਦੂ ਸ਼ਕੈਸਪੀਅਰ ਦੀ ਰਚਨਾ ਦਾ ਪ੍ਰਭਾਵ ਵਸੈ ੇਦਾ ਵਸੈਾ ਹੀ ਹ।ੈ ਅਸ� ਿਜਸ ਵਲੇੇ ਧਰਮ ਪਸੁਤਕਾਂ ਸਬੰਧੀ ਿਨੱਜੀ ਸੰਦਹੇ ਪ੍ਰਗਟ 

ਕਰਦ ੇਹਾਂ ਤਾਂ ਸਤਕਾਰ ਦਾ ਸਾਰਾ ਵਾਯ ੂਮੰਡਲ ਿਵਗਾੜ ਲ�ਦ ੇਹਾਂ। ਜ਼ਰਰੂਤ ਹ ੈਦਸਮ ਗ੍ਰੰ ਥ ਦ ੇਉਦਸ਼ੇ ਨੂੰ  ਸਮਝਣ ਦੀ ਤੇ ਉਸ ਮੰਤਵ ਨੂੰ  ਪ੍ਰਾਪਤ ਕਰਨ 

ਲਈ ਹੰਬਲਾ ਮਾਰਨ ਦੀ, ਿਜਸ ਦਾ ਇਖਲਾਕੀ ਟੀਚਾ ਇਸ ਸਾਿਹਤ ਨੇ ਸਾਡ ੇਸਾਹਮਣ ੇਰੱਿਖਆ…. ” 
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2. DR. Jodh Singh “ from DO Shabad in appreciation of the book, “Sri dasam Granth Sahib-
Karta Sambhndi Vivad DI Punar Smeekhya” By Dr.Harbhajan Singh BIBAYK Parkashan 
Amritsar,2009.Page XXVIII.  

In  harbhajan singh book  Dr. jodh singh admits that, “Dasam Granth as superior Literature 
Granth” 

 

3. DR. Harpal Singh Pannu wrote the Mukhband in appreciation of Harbhajan Singh’s book. In it he 
writes the sentence given below.  I will request Dr.Pannu to suggest from where we shoed bring 
the genius Sikhs for explaining and understanding of this granth. Sikhs are as they are. Some 
read Dasam Granth as “Bani Of Guru Gobind Singh”. Others consider it as aSikh literature. 

 

4. Dr.Harbhajan Singh In his “ Book Sri dasam Granth Sahib-Karta Sambhndi VIVAD DI Punar Smeekhya”  

writes on page 131, “swfw m`q hY ik ies gRMQ dI smucI bwxI sRI muKbwk hY,ijs auqy sMdyh 

krnw  bhuq hI  durBwg dI gl hY.”  

 But on page104, he writes that, “Ladies should not read or discuss 2nd part of Chritropakhyan which 
contains 401charitars” (charitar 2nd – Chritar 403) which are approximately 546 Pages of Sri Dasam 
Granth (813-1359). It shoud be read only by Adhikar Prapat Viakti (AiDkwr-pRwpq ivAkqI). Who is this 
Adhikar Prapat Viakti  in Sikh religion? These pages are a part of Dasam Granth from where a Daily Vak 
is taken at Takhat Patna Sahib ji and Takhat Hazoor. If by chance  the Vak turned out to be taken from 
these pages of Chritropakhayan and the Granthi is not AiDkwr-pRwpq ivAkqI, then should the 
management instantly go out and look for such a person? 

 I will also like to ask respected Dr.Harbhajan Ji. There are other Granths bearing the names of Patshahi 10 and 
Mukh Wak Patshahi Dasmi. Are they all authored by Guru Gobind Singh ji? 

1.Sri Parm Marg Granth 2. Prem Sumarag granth 3.Prem Abodh Granth (Parchian Prem Bhagat Kian)  

2.Sarbloh Granth (Chandi Charitaras & Var Durga Ki do not match as in Dasa Granths. Author uses the 
name of “Das Gobind” and “Das Gobind fatah satigur ki”. Stanza 3159-66 refers to devolution of guruship 
on Guru Granth and Guru Panth. Reference of “Rup Dip Bhasha Pingal”. The work published in 1719. by 
T.S. Narotam established this work is that of  Bhai Sukha Singh, Granthi at Takhat  Sri Patna Sahib, who 
cliamed he got this manuscript from Udasis living in a forest near Jagannath [Orissa]  
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27.Harbhajan Singh’s  WRONG propaganda that I profess that, “ALL DASAM GRANTH 
WRTINGS WERE CREATION OF BRITISHERS”  

 Harbhajan Singh misinterprets and misrepresents my opinions as[88]: “ਡਾ. ਮਾਨ ਸਮੁਚੇ ਗ੍ਰੰ ਥ ਦੀ ਰਚਨਾ 

ਅੰਗ਼ਰੇਜ਼ਾਂ ਦੁਆਰਾ ਕੀਤੀ ਗਈ ਮੰਨਦੇ ਹਨ!”  My interpreting are based on the evidence that I brought out by exploring 
the Colebrook Bir in London library. Also my opinions agree with Giani Gian Singh that there were some  
compositions of 10th guru ji  in early 18th century which remained scattered as noted in section 24 above.Some 
compiler put  them into a Granth and named it “Daswin Padshah ka Granth” in 1783. Based on this 
evidence all I am saying is that, no Granth similar to the pattern of presently published Dasam Granth with all 
compositions in one Granth  with name of Granth Daswin Padshah ka Granth can be found prior to 1783. 
Individual compositions can be found prior to 1783. Dasam Granth is a compiled Granth but not written by one 
author. Therefore, an academic question is who compiled and arrangement the contents of the Dasam Granth 
corrected and published by Sodhak committee in 1899 AD after consulting 32 Birs? Who inserted 
scattered compositions of Guru Gobind Singh as reported by Giani gian singh into this Granth in 1783? 
The evidence shows that there have been many versions of Dasam Granth manuscripts which appeared 
over last two hundred years. The work of Dr. Ratan Singh Jaggi and Bhai Randhir Singh has shown that 
there have been many variations in the Chaand count and names of Kavis like Ram and Sham 
interchanging in various manuscripts. The contents and the arrangement show many variations. It was 
only the Sodhak Committee who collected 32 different Dasam Granths and finalized a corrected version 
which was published in 1900 AD. As outlined above Sodhak committee rejected Anandpuri Bir as 
composition of jaap sahib,Akal Ustit and chandi Di Var were different.Delhi Bir contains Banno version 
therefore, cannot be associated with Bhai Mani Singh who scribed  Damdami version in 1706AD. Patna 
Bir written in Sambat 1755 (1698AD) cannot be accepted because it contains the composition Zafarnama 
written with same ink and same hand writing. Sodhak committee worked more on correction than on the 
authenticity issues. Recently Dr. Gurinder Singh Mann, professor at UC California, Santa Barbara, has 
seen all of the above manuscripts; his opinion is  that only few of the composition can be accepted to be 
the writings of Guru Gobind Singh Ji. Many of the compositions belong to the court poets/Darbari Kavis. 
All Dasam Granth recensions contain Zafarnama, an  account of historical event that happened in 
1706AD AD indicating that it was written 7 years after the creation of Khalsa in 1699 AD. But this 
historical event is missing in  all Dasam Granths. Why the event of creation of Khalsa, the emblem of Sikh 
Panth  for the last 300 years, is missing?  Dr. Balwant Singh Dhillon of Guru Nanak Dev University has 
written a paper on the exclusion of many so called compositions of Guru Gobind Singh by the Sodhak 
Committee based on textual analysis of Patna Bir.  Dr. Balkar Singh, former Head of Dept of Guru Granth 
Sahib, Panjabi Universty, Patiala, was a member of the committee who corrected the proofs of 
‘Shabdarth Dasam Granth’ written by Randhir Singh and published by Punjabi university. In this book, 
Charitropakhyan and 11 Hakiats were not published, why is so?. Dr Balkar Singh has discussed in detail 
the Place of Dasam Granth in Sikh literature and Dr Gurnam Kaur, former Head  Departtment of Guru 
Granth Sahib at Panjabi Universty  has given her opinion on the Doctrinal inconsistencies in Dasam 
Granth relating  to Avtarhood, Devi Pooja, Shastar as Pir, Anti-long hair, intoxicants and bias against 
Woman. Dr. Sukhdial Singh, Professor at History Department Punjabi University, Patiala has written 
about the absence of Dasam Granth in 18th century of Gurumukhi/Sikh sources. Dr. Kulwindar Singh 
Bajwa doubts the authorship of Krishan Avtar composition because in various manuscripts the Chhands 
count of Krishan avtar varies from 2447 to over 2559, therefore one has to assess which version is 
authentic.  Kesar Singh Chhiber quotes 1400 Baints/Chhands of Zafarnama by Guru Gobind Singh Ji in 
his book but only 111 are found in presently Published Dasam Granth. Where is rest of the composition? 
In three different Dasam Granth Birs the source of Khas Patras appear to be only from Patna Birh 
(1698AD (Sambat 1755).  
 
There has been a debate in the community about the authorship of the compositions in Dasam Granth. 
This was the big task for the Sikh pioneers in 1920, who got control of historical Gurdwaras from 
Mahants. Copies of Dasam Granths were removed from many Gurudwarsa in Punjab especially In 
PEPSU districts. (Note: This was due the fact that Mahanrajas of PEPSU, under a treaty with Britishers, 
allowed them an access upto the boundary of Satluj river and distributed Dasam Granth in PEPSU areas. 
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That is why no Dasam Granth was available in Punjab during the rule of Mahanraja Ranjit Singh.) Sikh 
Pioneers in 1920,s settled the issue of the compositions( including the specific contents) of Guru Gobind 
Singh which must be followed by the Sikhs for daily prayers and for Sikh Baptism/KhandeyDdi Pahul and 
published it in Sikh Rehat Maryada document (1927-1945). They gave no importance to Dasam Granth 
corrected by Sodhak committee in 1895-1896. No mention or reference to Dasam Granth is found in the 
discussions of the provincial legislature during the period of two months, May 7 to July 7, 1925 when this 
act was discussed and approved. Dr. Balbir Singh in 1968, who has seen many old manuscripts of 
Dasam Granth including Anandpuri Birh and Delhi Birh, recommended that further academic research is 
needed on all aspects on the Dasam Granth issue. I have just tried one aspect of this research. Contents 
and arrangement of the Dasam Granth which were corrected by the Sodhak Committee can be traced 
back to a manuscript presently located in British Library which was written around 1783 AD. Its contents 
and arrangement almost matches with the Sodhak Committee version. John Malcolm was the first to 
introduce this manuscript of Dasam Granth in Sikh Literature. It was procured by a British attorney and 
administrator, Mr. Colebrook in Calcutta and used by Malcolm for his book, “Sketch of The Sikhs”. The 
other Britishers who assisted Malcolm were Dr. John Laden who provided him the translations of Bachitar 
Natak and other Sikh documents as noted above. Charles Wilkins was a librarian in Calcutta who visited 
Takhat Patna Sahib in 1781 AD. Atma Ram was Nirmala Granthi/priest and in Calcutta probably resided 
at the property of Takhat Harmandar Sahib in Calcutta at Harrison Road as noted by Dr. Ved Prakash. 
From 1797 AD one can trace the name of the Mahants and Granthis of Takhat Patna Sahib starting with 
Nawal Singh followed by Dyal Singh and Sukha Singh.The later was initially a Granthi and then became 
the Mahant. Then his son, Charat Singh, followed him. Sukha Singh and Charat Singh are well known in 
Sikh history records having connections with Dasam Granth issues. Based upon the internal dating 
evidence, heterogeneous nature of compositions and so many other variations in contents and texuality in 
Dasam Granth, undoubtedly confirms that it  was  not written by one person, at one place and  at one 
time. My research work has shown that the compilation of Colebrook Granth with fixed compositions, 
contents and arrangements, first appeared in 1783 AD. 
 
Evidence clearly shows British participation in preparation and arrangement of contents and promotion of 
presently published Dasam Granth (Colebrook Dasami Pathshahi Da Granth) by Malcolm when they 
started advancing to Punjab. After they became dictator in Punjab in Dec 16, 1846AD, Governor General 
of Lahor ordered a translation of Dasam Granth in Devnagri in February 1847 to amalgamate Sikhs with 
Hindus. In 1859 Kartarpuri dasam granth was also sent to to the queen(read section 11). All these 
historical facts cannot be ignored and must be taken into account on further research on the authenticity 
of Dasam Granth by  panthic academic committee with experts from all fields. 

 
British interest in the Dasam Granth and their efforts to promote it have not come under the focus 
of scholars so far. It needs serious investigation which in turn may yield significant data to 
understand the formation of presently published version of Dasam Granth. 
 
The question of procuring authentic version of Dasam Granth, if any, is the main issue which was raised 
during the initial correction of compilation of presently published Dasam Granth by Sodhak Committee 
114Years ago in Khalsa Akhbar but Sodhak committee had no answer.  Panth asks the same question 
again to Dr.Harbhajan Singh and his Group. Until a committee of scholars at the Panthic or university 
level find any new evidence that would authenticate the version in the form of a single manuscript relating 
to Bhai Mani Singh Ji, the debate will continue. 
 
28. Need for more Research On This Granth which is  missing the event  of 
“Creation  OF Khasa”. This Granth has no  sanctification by Guru Gobind Singh 
Ji. 
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Read Below the opinion Of Dr Balbir Singh, Founder of “Dr. Balbir Singh 
Sahitya Kendra. Dehradun” 
 
 

 
 
   Dr. Balbir Singh although did his PhD. in organic chemistry was a great Sikh scholar who did a great 
deal of research on issues related with  Dasam Granth, and has also evaluated the Delhi Bir ascribed to 
Mani Singh as well as Anandpuri (Hazoori Bir). For his Panthic Seva, Punjabi University honored him 
with  D.Lit [Honoris Causa]in 1971. Dr Balbir singh after his detail evaluation on Dasam Granth 
Birs in 1968, recommended that more research on all aspects of Dasam Granth is needed. Dr. Rattan 
Singh Jaggi made his best efforts on this difficult academic debate and provided a lot of academic 
evidence. But respected Dr.Harbhajan does not produced any contrary academic evidence except verbal 
abuse with verbosity in His book. Important question for Harbhajan is, why this Granth is missing the 
important   event of Creation of khalsa in its contents. At many places long hairs are Insulted, why?. All 
manuscripts of Dasam Granth contain Zafarnama which extend the dating of all the contents to later than 
1706AD. No sanctification was given by Guru Gobind Singh Ji  when he was alive to any such 
Granth, any individual composition or part thereof. No recognition was given to this Granth  in 
1925 Gurudwara act. No one has any right to create any controversy what so ever about 
the specific writings that have been recognized, accepted and added in Sikh Code of 
Conduct ( 1927-1945AD) by the Sikh Panth for  recitation in daily prayer and Sikh 
Baptismal ( Khandey De Pahul). And no devoted Sikh has any disagreement with this 
issue. 
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Harbhjan in his book provided no new academic evidence of any authentic Granth but  writes [89]. “ 

 

”Can Harbhajan Singh Share with Panth what was his helplessness/compulsion“ mzbUrI”. In Sikh history 
becoming a leader of a parallel Granth movement will not be forgotten and Harbhajan will have to answer  
Chitar Gupt, “ਿਚਤ੍ਰ ਗੁਪਤੁ ਜਬ ਲੇਖਾ ਮਾਗਿਹ ਤਬ ਕਉਣੁ ਪੜਦਾ ਤੇਰਾ ਢਾਕੈ ॥੩॥ ਦੀਨ ਦਇਆਲ ਪੂਰਨ ਦੁਖ ਭੰਜਨ ਤੁਮ ਿਬਨ ੁਓਟ ਨ 

ਕਾਈ ॥ ਕਾਿਢ ਲੇਹੁ ਸੰਸਾਰ ਸਾਗਰ ਮਿਹ ਨਾਨਕ ਪ੍ਰਭ ਸਰਣਾਈ ॥੪॥੧੫॥੨੬!” (ਪਰ, ਹੇ ਭਾਈ!) ਜਦ� (ਧਰਮ ਰਾਜ ਦੇ ਦੂਤ) ਿਚੱਤ੍ਰ ਅਤੇ ਗੁਪਤ (ਤੇਰੀਆਂ ਕਰਤੂਤਾਂ 

ਦਾ) ਿਹਸਾਬ ਮੰਗਣਗੇ, ਤਦ� ਕੋਈ ਭੀ ਤੇਰੀਆਂ ਕਰਤੂਤਾਂ ਉਤੇ ਪਰਦਾ ਨਹ� ਪਾ ਸਕੇਗਾ।੩।ਹੇ ਨਾਨਕ! (ਆਖ-) ਦੀਨਾਂ ਉਤੇ ਦਇਆ ਕਰਨ ਵਾਲੇ! ਹੇ ਸਰਬ-ਿਵਆਪਕ! ਹੇ ਦੱੁਖਾਂ ਦੇ ਨਾਸ 

ਕਰਨ ਵਾਲੇ! ਤੈਥ� ਿਬਨਾ ਹੋਰ ਕੋਈ ਆਸਰਾ ਨਹ� ਹੈ। ਹੇ ਪ੍ਰਭੂ! ਮ� ਤੇਰੀ ਸਰਨ ਆਇਆ ਹਾਂ। ਸੰਸਾਰ-ਸਮੁੰ ਦਰ ਿਵਚ (ਡੱੁਬਦੇ ਨੂੰ  ਮੈਨੂੰ  ਬਾਂਹ ਫੜ ਕੇ) ਕੱਢ ਲੈ।੪।੧੫।੨੬।.  
Harbhajan Singh will also have to answer about  his Sikh thought, the deeds/action of his life by 
promoting a parallel Granth movement against Sri Guru Granth Sahib  by including appreciation letters 
from those who equate Sri Dasam Granth parallel to Sri Guru Granth Sahib  against the last order of Guru 
Gobind Singh Ji for the Sikhswhich every sikh knows is to  “ Follow only Sri Guru Granth Sahib”.  Guru 
Granth Sahib   

English and Indian source of 20thth Century including Cunningham, Wilson, Trump, McAuliffe, Narang, 
Mohan Singh, Banerjee also wrote about Dasam Granth in 19th century, but nobody accepted complete 
Dasam Granth to be an authenticated version by tenth guru ji. Many more scholars never agreed upon 
the authentication of Dasam Granth by Guru Gobind Singh in his own hand. Names of such scholars 
are,Bhai Bishan Singh from Sangroor--1902, Ran Singh--1918, Giani Lal Singh--1949, Master Naranjan 
Singh--1954,  Bhai Sher Singh--1935, 1 Dr. Jaswant Singh from Lucknow--937, Shamsher Singh--1942, 
Harnam Singh Balab—1955, Dr. Tarlochan Sing—1955, Dr. Randhir Singh—1959, Sardar Kapoor 
Singh—1959, Dr. Harbhajan Singh—1959, Rampal Ashta—1961, Dr. Kumari Parsini Sehgal—1963, Dr. 
Mahip Singh—1950, and  Dr. Mohan Singh Deewana, Dr. Malik Singh of Agra University, Dr. Lal 
Manohar Updadi of Binaris Hindu Uni, Dr. Ohm Pardwaj Kur Kashtar of Uni, Dharampal Mani Bhagalpur 
Uni, Dr. Kamla Koshal of Agra Uni, Dr. Sashila of Devi Punjab University, Dr. Shameer Singh of Guru 
Nanak University, Dr. Mohanjit Singh of Usmania Univerisity, CH Lohelin, Dr. Bhushan Sachdev of 
Punjab University, and Dr. Nirmal Gupta of  Punjab University.  Lal singh--967, Bhag singh, Principal 
Harbhajan sing--1996, Amarjit Singh Khosa--2003, Piara Singh Sandhu--2004, Charanjit singh Bal--2006, 
Jasbinder Singh--2006, Pirtpal Singh Bindra--2004, Gurinder Singh Mann of Santa Barbara--2008. Dr 
Harbhajan Singh--2009, Daljit Singh--2009 and many more.  

During 1985-1988  Panjabi University Patiala published 3 volumes of Shabdarth Dasam Granth edited by 
Bhai Randhir Singh but excluded Chritropakhyan and Hakaits although he believed that all compositions 
of Dasam Granth is authentic Bani of Guru Gobind Singh Ji.The above authors have done and written on 
Dasam Granth but only few of them have discussed the authenticity issues in detail. For authenticity 
issues of Sri Dasam Granth the work of Dr. Jaggi, Dr. Padam, Dr. Ashta, Bhai Randir Singh is 
remarkable.  For detailed list of all the literature on Dasam Granth, read  my paper “Sources of Literature 
on Dasam Granth”. click on 
http://www.globalsikhstudies.net/pdf/Sources%20of%20%20literature%20on%20Dasam%20Granth
%20-Jasbir%20Singh%20Mann%20April%201st%202008.pdf 

Any author who understands the academic debate on Dasam Granth understands clearly that subject is 
difficult as authenticity is the main  issue.  Which Dasam Granth to be made a base in order to have 
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any useful discussion? The Text of Sri Dasam Granth is not fixed and panth must settle this issue 
first. Sodhak committee of The Gurmat Granth Pracharak Sabha was part of Amritsar Singh Sabha with 
including three Singh Sabhas. They fixed the text from 32 recensions but were unable to get any 
authentic version as requested by Lahore Singh Sabha with 118 associations. Therefore, Lahore Singh 
Sabha did not recognize as the authentic version of Dasam Granth which was finally compiled by Sodhak 
committee. Evidence also show that 1925 Act and SGPC did not use this Granth for Sikh Rehat Maryada. 
Read three articles published in their news paper, Khalsa Akhbar, against this committee on 
October4th,25th & November1st, 1895. Summary of these article Indicates that Lahore Singh sabha was 
requesting Giani Sardool Singh, Secretary of Sodhak Committee, to find out and authenticate which is the 
original Dasam Granth out of various Dasam Granths Birs they used for the correction of final version.   
http://www.globalsikhstudies.net/pdf/Jasbir%20S%20Mann%201895%20letters%20published%20in%20K
halsa%20Akhbar.pdf 

After 114 years we are in the same academic debate. Question remains the same, where and which is 
the authentic version which can be traced back to guru gobind singh Ji or Bhai Mani singh Ji. 
Decadent Movement of Parallel has failed to answer this querry which was put to Sodhak committee by 
Lahore singh sabha.There are many manuscripts of Dasam Granth available as outlined above but all of 
them are debatable on the basis of history and /or textual issues as it is difficult academically to associate 
them with Guru Gobind Singh Ji or Bhai Mani Singh Ji. Therefore, there is a need of serious and honest 
effort of research on this issue. I will agree with Prof Gurinder Singh Mann of Santa Barbra University, 
California, that  “These texts need to be further examined and the information in them correlated with 
findings about the Sikh material heritage that have become available in past decades. These data need to 
be collected, sifted, assessed and used towards the creation of authoritative narratives of Sikh history, 
which will draw their vital sap from indigenous sources, so to speak. And not from easily accessible but 
inaccurate renderings of these events that were produced in later times!” [90]. 

I feel that Sikh Panth is going through a critical time. Therefore, present author is requesting the higher 
Sikh Central Authorities/Universities in Punjab to address the issue thorough history and Gurmat based 
on independent inquiry of the  context of Dasam Granth under the light of  this newly found historical and 
textual evidence. This issue must be addressed ASAP otherwise It will create social and religious 
divisions among the ranks of Sikhs. If this trend is not prevented, checked and stopped, the Sikhs living in 
India and  abroad will get divided.  It is well Known that Britishers ruled  colonies  using, ‘Divide and Rule’ 
policy.  Malcolm by promoting Colebrook’s Dasmi Patshahi Granth,  which he could not procure from 
Punjab In 1805AD, ruptured the Sikh community ideologically. Sikh scholars need to evaluate this 
perspective and promote the Gurmat envisioned by Guru Nanak in order to bring the entire Panth at one 
Ideological platform. It is my hope that serious Panthic effort will help Sikhs to enlighten the richness of 
their heritage, which will provide  better understanding for outsiders and will attempt to bridge all gaps. 

Like a believer Sikh, we should understand that Gurus has given us the  instructions in reference to 
acceptance of any concept, idea or thought in Sikhism by guidance from SGGS. In 1708, 10th Guru 
sanctified Bani in Sri G.G.S. as spiritual Guru and Guru Panth represented by five Khalsas  as a physical 
Guru( Guru Granth & Guru Panth).Bani of Guru Granth Sahib is sole Guru. Final seal of AGGS 
Mundavani M5 discusses use of Sach, Santokh, and Vichar on issues.Third Guru was very clear from 
the beginning about such issues  surfacing in panth. Therefore, recommended “Aao Sikh Satgur Kay 
Piaryo, Gavoh, Sachi Bani. I believe that all the Sikh conflicts, including academic issues of Sri Dasam 
Granth, should be solved amicably as is inherent in the following Shabad. 
“ਬਸੰਤੁ ਮਹਲਾ ੫ ਘਰੁ ੨ ਿਹੰਡੋਲ    ੴ ਸਿਤਗੁਰ ਪ੍ਰਸਾਿਦ ॥ ਹੋਇ ਇਕਤ੍ਰ ਿਮਲਹੁ ਮੇਰੇ ਭਾਈ ਦੁਿਬਧਾ ਦੂਿਰ ਕਰਹੁ ਿਲਵ ਲਾਇ ॥ ਹਿਰ ਨਾਮੈ ਕੇ 

ਹੋਵਹੁ ਜੋੜੀ ਗੁਰਮੁਿਖ ਬੈਸਹੁ ਸਫਾ ਿਵਛਾਇ ॥੧॥ ਇਨ੍ਹ੍ਹ ਿਬਿਧ ਪਾਸਾ ਢਾਲਹੁ ਬੀਰ ॥ ਗੁਰਮੁਿਖ ਨਾਮੁ ਜਪਹੁ ਿਦਨ ੁਰਾਤੀ ਅੰਤ ਕਾਿਲ ਨਹ ਲਾਗੈ 
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ਪੀਰ ॥੧॥ ਰਹਾਉ ॥ ਕਰਮ ਧਰਮ ਤੁਮ੍ਹ੍ਹ ਚਉਪਿੜ ਸਾਜਹੁ ਸਤੁ ਕਰਹੁ ਤੁਮ੍ਹ੍ਹ ਸਾਰੀ ॥ ਕਾਮੁ ਕ੍ਰੋਧੁ ਲੋਭੁ ਮੋਹੁ ਜੀਤਹੁ ਐਸੀ ਖੇਲ ਹਿਰ ਿਪਆਰੀ 

॥੨॥ ਉਿਠ ਇਸਨਾਨ ੁਕਰਹੁ ਪਰਭਾਤੇ ਸੋਏ ਹਿਰ ਆਰਾਧੇ ॥ ਿਬਖੜੇ ਦਾਉ ਲੰਘਾਵੈ ਮੇਰਾ ਸਿਤਗੁਰੁ ਸੁਖ ਸਹਜ ਸੇਤੀ ਘਿਰ ਜਾਤੇ ॥੩॥ ਹਿਰ ਆਪੇ 

ਖੇਲੈ ਆਪੇ ਦੇਖੈ ਹਿਰ ਆਪੇ ਰਚਨ ੁਰਚਾਇਆ ॥ ਜਨ ਨਾਨਕ ਗੁਰਮੁਿਖ ਜੋ ਨਰੁ ਖੇਲੈ ਸੋ ਿਜਿਣ ਬਾਜੀ ਘਿਰ ਆਇਆ ॥੪॥੧॥੧੯॥ {ਪੰਨਾ 
1185}” 
BASANT, FIFTH MEHL, SECOND HOUSE, HINDOL:  

ONE UNIVERSAL CREATOR GOD. By THE GRACE OF THE TRUE GURU:  
Come and join together, 0 my Siblings of Destiny; dispel your sense of duality and let yourselves be 
lovingly absorbed in the Lord. Let yourselves be joined to the Name of the Lord; become Gurrnukh, 
spread out your mat, and sit down. (1) In this way, throw the dice, 0 brothers. As Gurmukh, chant the 
Naam, the Name of the Lord, day and night. At the very last moment, you shall not have to suffer in pain. 
(1) Pause II Let righteous actions be your game board, and let the truth be your dice. Conquer sexual 
desire, anger, greed and worldly attachment; only such a game as this is dear to the Lord. (2)  Rise in the 
early hours of the morning, and take your cleansing bath. Before you go to bed at night, remember to 
worship the Lord. My True Guru will assist you, even on your most difficult moves; you shall reach your 
true home in celestial peace and poise. II 3 II The Lord Himself plays, and He Himself watches; the Lord 
Himself created the creation. 0 servant Nanak, that person who plays this game as Gurmukh, wins the 
game of life, and returns to his true home.(4)(1)(19)1185. 
 
29. June 6th 2008 Sri Akal Takhat Gurmata Reconfirms Panthic 
Unanimous Stand[91].; 

When Sikhs got  control of Sikh Gurudraras in 1920. There were many different Rehats in different Sikh 
institutions and Gurdwaras  which were controlled by Mahants, Nirmalas and Udasis. Dedicated Sikhs 
knew about real tenets of Sikhism  envisioned by Guru Nanak; they got together and settled One Panthic 
Sikh Rehat Maryada once for all. It must be protected and promoted. Sikh Nation has one Panth, one 
Granth and one Rehat Maryada. As discussed above In 1973, Singh Sahiban of Darbar Sahib and 
Jathedar Sri Akal Takhat Sahib has already given their opinion by Letter from SGPC# 36672 3/ 4‐8‐73 
which reads as: “Chritropakhyan composition which is included in Dasam Granth is not Dasmesh Bani. It 
is a copy of old Hindu mythological stories”. Click on 
http://www.globalsikhstudies.net/pdf/1973%20SGPC%20Letter.pdf 

Sri Akal Takhat has already resolved the issue at Panthic Level  by passing "June 6th 2008 
Gurmata". It needs to be enforced by Sri Akal Takhat. For Gurumukhi version click on 
http://sgpc.net/akaltakhat_hukum/hukumnamas.asp. The Gurmata  details are given above in Item #8 on 
page 30.In summarry reads “No one has any right to create controversy about the specific writings contained in Dasam Granth that 
have been recognized and accepted by the Sikh Panth for Sikh Code of Conduct, prescribed recitation in daily prayer and Sikh baptismal( 
Khandey De Pahul). Be it known to the entire Sikh Panth that Sri Dasam Granth is an integral part of Sikh literature and history but, Guru 
Gobind Singh Ji did not recognize it equal to Sri Guru Granth Sahib Ji. Since, he bestowed Guruship only on Sri Guru Granth Sahib, therefore, no 
other Granth can be installed along with Sri Guru Granth Sahib.”  I have submitted my evidence to Sri Akal Takhat, and the 
Vice Chancellor of Punjabi University, Patiala for the needful. I live in USA where I meet with people from 
over 100 denominations of Christianity but everybody is living peacefully with other religions. The street 
on which I live has over 30 families having different religions and different beliefs. As a part of Sikh 
communit, I have no issue with anybody who reveres Dasam Granth or Sarabloh Granth or even 
someone who is Atheist. If one follows the last command of Guru Gobind singh Ji, then one should bow 
only to Parkash of Sri Guru Granth sahib. At such place there shoud be no parallel Granth. One can keep 
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it separate and rever it as much as one wants. Religion practice is individualistic and nobody can force 
anybody’s religious belief and practice.  I have great respect for everybody because everyone is entitled 
to their beliefs and no person has the right to judge  other person’s spirituality as it is personal issue. We 
may differ with opinions on academic issues but I respect every body’s opinion. Therefore, I will request 
all concerned to send their opinions about Dasam Granth based upon authentic evidence to Sri Akal 
Takhat Sahib so it can be reviewed in future by a committee  to be  instituted by the  Sikh Authorities at 
Amritsar or by scholars of institutes and university. Avtar Singh Makkar, President SGPC, on made a 
statement Feb 14th which was reported in Ajit Newspaper on Feb 15th 2010 [92]. that SGPC will constitute  
High level committee to settle Dasam Granth Debate. Jathedar Gurbachan Singh has made a similar 
statement on march 26th which was reported in Ajit Newspaper on  march 27th 2010[93], and has 
requested all concerned to send their  evidence based opinion to Sri Akal Takhat sahib . Authenticity of 
the presently published Dasam Granth as corrected & compiled by Sodhak Committee and in 1900AD 
needs a thorough history and Gurmat based independent inquiry in the light of above historical and 
textual evidence. British interest in the Dasam Granth and their efforts to promote it have not come 
under the focus of scholars so far. It needs serious investigation which in turn may yield 
significant data to understand the formation of presently published version of Dasam Granth. Until 
such time Sikh Panth must follow Gurmata#1 passed on June 6th 2008 at Sri Akal Takhat on this issue. A 
humble request is made to all Sikh authorities and the Panth for its enforcement. 
 
 

Jasbir Singh Mann M.D., California.   
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261,262) 

91. Gurmata from sri akal takhat June 6th 2008. http://sgpc.net/akaltakhat_hukum/hukumnamas.asp 
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92,93.  Click on http://www.ajitjalandhar.com/ Avtar Singh Makkar President on Feb 14th made a 

statement which was reported in Ajit Newspaper on Feb 15th 2010 that SGPC will constitute High level 

committee to settle Dasam Granth Debate. Jathedar Gurbachan singh has made a similar statement on 

march 26th which was reported in Ajit Newspaper on  march 27th 2010and has requested all concerned to 

send their  evidence based opinion to Sri Akal Takhat sahib . 

Personal Note for my friends June 18th 2010. 

Best wishes and good Luck to Dr.Harbhajan Singh, Dr.Jodh Singh, Dr.Harpal Singh Pannu and Gurcharanjit Singh Lamba for spearheading 
this Decadent movement of Parallel Granth in Sikhism which is not less than any other Mina/udasi/hindali and many other schismatic/Hetrodox 
movements which disobeyed last command of Guru Gobind Singh Ji came with full force and vanished in Sikh History as Sikhs know and 
understand the last command of Guru Gobind Singh Ji. Third Guru was very clear from the beginning about such issues surfacing in panth. 
Therefore, recommended “Aao Sikh Satgur Kay Piaryo, Gavoh, Sachi Bani.  

Sikh Nation has only One Granth “Sri Guru Granth sahib Ji”,One Panth and One Guru Panth approved Rehat Maryada.Sri Guru Granth sahib 
is the only sanctified Sikh Scripture/Granth/Canon. This Decadent Movement of Parallel Granth in Sikhism is  a  schismatic Vision and is  totally 
uncalled for. No one has any right to create controversy about the specific writings contained in Dasam Granth that have been recognized and accepted by 
the Sikh Panth for Sikh Code of Conduct, prescribed recitation in daily prayer and Sikh baptism (Khandey De Paul). Be it known to the entire Sikh Panth 
that Sri Dasam Granth is an integral part of Sikh literature and history but, Guru Gobind Singh Ji did not recognize it equal to Sri Guru Granth Sahib Ji. 
Since, he bestowed Guru ship only on Sri Guru Granth Sahib, therefore, no other Granth can be installed along with Sri Guru Granth Sahib. 

Jathedar Gurbachan Singh has requested all concerned to send their evidence based opinion to Sri Akal Takhat sahib for the committee. June 
6th   2010  meeting at sri Akal takhat again has asked the sikh sangat not to go public on this debate and send your opinions to Sri akal 
takhat/Dharam parchar committee SGPC. We have already submitted our opinion of 489 pages to Sri Akal takhat on April 18th 2010 through 
Judge Mewa Singh Ji.  Therefore, this is my last write up for time being and will await new committee,s Action. Therefore will request 
Dr.Harbhajan Singh, Dr.Jodh Singh, Dr.Harpal Singh Pannu and Gurcharanjit Singh to do the same. For our submitted articles please click on  

http://www.globalsikhstudies.net/pdf/Compiled%20%20Articles%20%20to%20Sri%20Akal%20Takhat%20for%20Committee%20Throu
gh%20Judge%20Mewa%20Singh%20April%2018th%202010.pdf 

I did not want to respond to Harbhajan Singh writings as he has no respect for any evidence.He misrepresented 10th Guru Ji and scholars like 
Bhai Kahan singh Nabha. But I did respond  as Dr. Harpal Singh Pannu emailed me his paper and asked me to respond to the evidence which 
I did. I scanned original sources and put them for readers as outlined above so that panth would know the correct position.  Let me repeat 
again I have great respect for everybody because everyone is entitled to their beliefs and no person has the right to judge  other person’s 
spirituality as it is personal issue. We may differ with opinions on academic issues but I respect every body’s opinion. All sides have posted 
Substantial information on the internet on Sri Dasam Granth debate. Therefore, I will request all concerned to send their opinions about 
Dasam Granth based upon authentic evidence to Sri Akal Takhat Sahib so it can be reviewed in future by a committee  to be  instituted by the  
Sikh Authorities at Amritsar. We will accept all panther Decision on the issues. Additionally I will request Dr.Harpal Singh Pannu and Dr.Jodh 
Singh to arrange for any academic discussion at Panjabi University as both of them are senior facility members and am sure they can do that. 
On June 28th 2009 Sikh community of California has submitted already set of compiled articles on dasam granth authenticity issue for further 
action to VC Dr.Jaspal Singh. Prof Jodh Singh always visited me whenever he visits California but on June 28th 2009 he abstained in our 
meeting with VC Jaspal Singh why?. Probably he knew sikh community was submitting the VC with request for academic clarification on this 
important Sikh study debate. For details of Sikh community memorandum given to VC Dr.Jaspal on June 28th 2009 click on; 

http://www.globalsikhstudies.net/pdf/Papers%20presented%20to%20Dr%20Jaspal%20on%20june%2028th%202009%20on%20DG%20authe
nticity.pdf 

If  Dr Jodh Singh and Dr. harpal Singh Pannu  are unable to fix some academic session in Punjabi university at least I request them  for record 
sake to respond to other academicians recent  work on the issue  which  include Dr. Balwant Singh Dhillon, Dr. Kashmir Singh and Jugraj kaur 
Baath from Guru Nanak Dev University; Dr Balkar Singh, Dr Gurnam kaur, Dr. Sukhdial Singh,Dr Kulwindar Singh Bajwa from Punjabi 
Universty;  Dr. Gurinder Singh Mann from UC California, Santa Barbara,Dr. Gurmel Singh Sidhu from California  State University, Fresno 
California and Pal Singh Purewal on Guru Gobind Singh Patri in Patna Dasam Granth.  

This Document will be updated as needed with more Evidence as we go along 

 


